
Taraveeh: Twenty-Third Night

Surah Al-Fat-h

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

It is derived from the words “inna fatah-na laka fat-han mubina” of the very 

first verse. This is not only a name of the Surah but also its title in view of 

the subject matter, for it deals with the great victory that Allah granted to 

the Holy Prophet and the Muslims in the form of the Truce of Hudaibiyah.



Period of Revelation

Traditions concur that it was sent down in Dhil-Qadah, A. H. 6, at a time 

when the Holy Prophet was on his return journey to Madinah after 

concluding the Truce of Hudaibiyah with the disbelievers of Makkah.

Historical Background

The events in connection with which this Surah was sent down began life 

this: One day the Holy Prophet saw in a dream that he had gone to Makkah 

with his Companions and had performed the umrah there. Obviously, the 

Prophet's dream could not be a mere dream and fiction for it is a kind of 

Divine inspiration as Allah Himself has confirmed in verse 27 below and 

said that He Himself had shown that dream to His Messenger. Therefore, it 

was not merely a dream but a Divine inspiration which the Holy Prophet 

had to obey and follow.

Apparently, there was no possible way of acting on this inspiration. The 

disbelieving Quraish had debarred the Muslims from proceeding to the 

Ka'bah for the past six years and no Muslim had been allowed during that 

period to approach the Kabah for the purpose of performing hajj and 

umrah. Therefore, it could not be expected that they would allow the Holy 

Prophet to enter Makkah along with a party of his Companions. If they had 

proceeded to Makkah in the pilgrim garments with the intention of 

performing umrah, along with their arms, this would have provoked the 

enemy to war, and if they had proceeded unarmed, this would have meant 

endangering his own as well as his Companions' lives. Under conditions 

such as these nobody could see and suggest how the Divine inspiration 

could be acted upon.

But the Prophet's position was different. It demanded that he should carry 

out whatever Command his Lord gave fearlessly and without any 

apprehension and doubt. Therefore, the Holy Prophet informed his 



Companions of his dream and began to make preparations for the journey. 

Among the tribes living in the suburbs also he had the public 

announcement made that he was proceeding for umrah and the people 

could join him. Those who could only see the apparent conditions thought 

that he and his Companions were going into the very jaws of death none of 

them therefore was inclined to accompany him in the expedition. But those 

who had true faith in Allah and His Messenger were least bothered about 

the consequences. For them this information was enough that it was a 

Divine inspiration and Allah's Prophet had made up his mind to carry it into 

effect. After this nothing could hinder them from accompanying the 

Messenger of Allah. Thus, 1,400 of the Companions became ready to 

follow him on this highly dangerous journey.

This blessed caravan set off from Madinah in the beginning of Dhil Qa'dah, 

A. H. 6. At Dhul Hulaifah they entered the pilgrims robe with the intention of 

umrah, took 70 camels with collars round their necks indicating that they 

were sacrificial animals; kept only a sword each in sheaths, which the 

pilgrims to the Kabah were allowed to carry according to the recognized 

custom of Arabia, but no other weapon. Thus, the caravan set out for the 

Ka'bah, the House of Allah, at Makkah, chanting the prescribed slogan of 

Labbaik, Allahuma Labbaik.

The nature of the relations between Makkah and Madinah in those days 

was known too well to every Arab. Just the previous year, in Shawwal A. H. 

5, the Quraish mustering the united strength of the Arab tribes had invaded 

Madinah and the well known Battle of the Trench had taken place. 

Therefore, when the Holy Prophet along with such a large caravan set off 

for the home of his blood-thirsty enemy, the whole of Arabia looked up with 

amazement, and the people also noticed that the caravan was not going 

with the intention to fight but was proceeding to the House of Allah in a 

forbidden month in the pilgrims garb carrying sacrificial animals and was 

absolutely unarmed.



The Quraish were confounded at this bold step taken by the Holy Prophet. 

Dhil-Qa'dah was one of those forbidden months which had been held as 

sacred for pilgrimage in Arabia for centuries. Nobody had a right to interfere 

with a caravan which might be coming for hajj or umrah in the pilgrims garb 

in this month; so much so that even an enemy tribe could not hinder it from 

passing through its territory according to the recognized law of the land. 

The Quraish therefore were caught in a dilemma, for if they attacked this 

caravan from Madinah and stopped it from entering Makkah, this would 

arouse a clamor of protest in the whole country, and all the Arab tribes 

would have the misgiving that the Quraish had monopolized the Ka'bah as 

exclusively their own, and every tribe would be involved in the mistrust that 

now it depended on the will of the Quraish to allow or not to allow anyone 

to perform hajj or umrah in the future and that they would stop any tribe 

with which they were angry from visiting the Ka'bah just as they had 

stopped the Madinese pilgrims. This they thought would be a grave 

mistake, which would cause the entire Arabia to revolt against them. But, 

on the other hand, if they allowed Muhammad (upon whom be Allah's 

peace and blessings) and his large caravan to enter their city safely, they 

would lose their image of power in Arabia and the people would say that 

they were afraid of Muhammad. At last, after a great deal of confusion, 

perplexity and hesitation they were overcome by their false sense of honor 

and for the sake of their prestige they took the decision that they would at 

no cost allow the caravan to enter the city of Makkah.

The Holy Prophet had dispatched a man of the Bani Ka'b as a secret agent 

so that he may keep him fully informed of the intentions and movements of 

the Quraish. When the Holy Prophet reached Usfan, he brought the news 

that the Quraish had reached Dhi Tuwa with full preparations and they had 

sent Khalid bin Walid with two hundred cavalry men in advance towards 

Kura'al-Ghamim to intercept him. The Quraish wanted somehow to provoke 

the Holy Prophet's Companions into fighting so that they may tell the Arabs 



that those people had actually come to fight and had put on the pilgrims 

garments for umrah only to deceive others.

Immediately on receipt of this information the Holy Prophet changed his 

route and following a very rugged, rocky track reached Hudaibiyah, which 

was situated right on the boundary of the sacred Makkan territory. Here, he 

was visited by Budail bin Warqa the chief of the Bani Khuza'ah, along with 

some men of his tribe. They asked what he had come for. The Holy 

Prophet replied that he and his Companions bad come only for pilgrimage 

to the House of Allah and for going round it in worship and not for war. The 

men of Khuza'ah went and told this to the Quraish chiefs and counseled 

them not to interfere with the pilgrims. But the Quraish were obstinate. 

They sent Hulays bin Alqamah, the chief of the Ahabish, to the Holy 

Prophet to persuade him to go back. Their object was that when 

Muhammad (upon whom be Allah's peace)would not listen to Hulays, he 

would come back disappointed and then the entire power of the Ahabish 

would be on their side. But when Hulays went and saw that the whole 

caravan had put on the pilgrims garments, had brought sacrificial camels 

with festive collars round their necks, and had come for doing reverence to 

the House of Allah and not to fight, he returned to Makkah without having 

any dialogue with the Holy Prophet and told the Quraish chiefs plainly that 

those people bad no other object but to pay a visit to the Ka'bah; if they 

debarred them from it, the Ahabish would not join them in that, because 

they had not become their allies to support them even if they violated the 

sacred customs and traditions.

Then the Quraish sent `Urwahbin Mas'ud Thaqafi; he had lengthy 

negotiations with the Holy Prophet in an effort to persuade him to give up 

his intention to enter Makkah. But the Holy Prophet gave him also the same 

reply that he had given to the chief of the Khuza'ah, that they had not come

to fight but to do honor to the House of Allah and carry out a religious duty. 

Urwah went back and said to the Quraish: "I have been to the courts of the 

Caesar and Khosroes, and the Negus also, but by God, never have I seen 



any people so devoted to a king as are the Companions of Muhammad 

(upon whom be Allah's peace and blessings) to him. If Muhammad makes 

his ablutions they would not let the water thereof fall on the ground but 

would rub it on their bodies and clothes. Now you may decide as to what 

you should do."

In the meantime when the messages were coming and the negotiations 

were going on, the Quraish tried again and again to quietly launch sudden 

attacks on the Muslim camp in order to provoke the Companions and 

somehow incite them to war, but every time they did so the Companions' 

forbearance and patience and the Holy Prophet's wisdom and sagacity 

frustrated their designs. On one occasion forty or fifty of their men came at 

night and attacked the Muslim camp with stones and arrows. The 

Companions arrested all of them and took them before the Holy Prophet, 

but he let them go. On another occasion 80 men came from the direction of 

Tan'im right at the time of the Fajr Prayer and made a sudden attack. They 

were also caught, but the Holy Prophet forgave them, too. Thus, the 

Quraish went on meeting failure after failure in every one of their designs.

At last, the Holy Prophet sent Hadrat Uthman (may Allah be pleased with 

him) as his own messenger to Makkah with the message that they had not 

come to fight but only for pilgrimage and had brought their sacrificial 

camels along, and they would go back after performing the rite of 

pilgrimage and offering the sacrifice. But the Quraish did not agree and 

withheld Hadrat Uthman in the city. In the meantime a rumor spread that 

Hadrat Uthman had been killed; and when he did not return in time the 

Muslims took the rumor to be true. Now they could show no more 

forbearance. Entry into Makkah was different for there was no intention to 

use force. But when the ambassador was put to death, the Muslims had no 

alternative but to prepare for war. Therefore, the Holy Prophet summoned 

all his Companions together and took a solemn pledge from them that they 

would fight to death. In view of the critical occasion it was not an ordinary

undertaking. The Muslims numbered only 1400 and had come without any 



weapons, were encamping at the boundary of Makkah,250 miles away 

from their own city, and the enemy could attack them in full strength, and 

could surround them with its allies from the adjoining tribes as well. In spite 

of this, none from the caravan except one man failed to give his pledge to 

fight to death, and there could be no greater proof of their dedication and 

sincerity than that in the cause of Allah. This pledge is well known in the 

history of Islam as the pledge of Ridwan.

Later it was known that the news about Hadrat Uthman was false. Not only 

did he return but under Suhail bin'Amr from the Quraish also arrived a 

deputation to negotiate peace with the Holy Prophet. Now, the Quraish no 

more insisted that they would disallow the Holy Prophet and his 

Companions to enter Makkah. However, in order to save their face they 

only insisted that he went back that year but could come the following year 

to perform the umrah. After lengthy negotiations peace was concluded on 

the following terms:

1. War would remain suspended for ten years, and no party would 
indulge in any hostility, open or secret, against the other.

2. If anyone during that period from among the Quraish went over to 
Muhammad, without his guardian's permission, he would return him 
to them, but if a Companion of Muhammad came over to the Quraish, 
they would not return him to him.

3. Every Arab tribe would have the option to join either side as its ally 
and enter the treaty.

4. Muhammad and his men would go back that year and could come the 
following year for umrah and stay in Makkah for three days, provided 
that they brought only one sheathed sword each, and no other 
weapon of war. In those three days the Makkans would vacate the 
city for them (so that there was no chance of a clash), but they would 
not be allowed to take along any Makkan on return.

When the conditions of the treaty were being settled, the whole of the 

Muslim army was feeling greatly upset. No one understood the expedience 



because of which the Holy Prophet was accepting the conditions. No one 

was far sighted enough to foresee the great benefit that was to result from 

this treaty. The disbelieving Quraish looked at it as their victory, and the 

Muslims were upset as to why they should be humiliated to accepting those 

mean conditions. Even a statesman of the caliber of Hadrat Umar says that 

he had never given way to doubt since the time he had embraced Islam but 

on this occasion he also could not avoid it. Impatient he went to Hadrat Abu 

Bakr and said "Is he (the Holy Prophet) not Allah's Messenger, and are we 

not Muslims, and are they not polytheists? Then, why should we agree to 

what is humiliating to our Faith?" He replied "O Umar, he is surely Allah's 

Messenger, and Allah will never make him the loser."Unsatisfied he went to 

the Holy Prophet himself and put the same questions to him, and he also 

gave him the same replies as Hadrat Abu-Bakr had given. Afterwards 

Hadrat Umar continued to offer voluntary prayers and give aims so that 

Allah may pardon his insolence that he had shown towards the Holy 

Prophet on that occasion.

Two things in the treaty were highly disturbing for the Muslims first, the 

second condition, about which they said that it was an expressly unfair 

condition, for if they had to return a fugitive from Makkah, why should not 

the Quraish return a fugitive from Madinah? To this the Holy Prophet 

replied: "What use would be he to us, who fled from us to them? May Allah 

keep him away from us! And if we return the one who flees to us from 

them, Allah will create some other way out for him."The other thing that was 

rankling in their minds was the fourth condition. The Muslims thought that 

agreeing to it meant that they were going back unsuccessful and this was 

humiliating. Furthermore, the question that was causing them feel upset 

wad that they had accepted the condition of going back without performing 

the pilgrimage to the Ka'bah, whereas the Holy Prophet had seen in the 

vision that they were performing tawaf at Makkah. To this the Holy Prophet 

replied that in his vision the year had not been specified. According to the 



treaty conditions, therefore, they would perform the tawaf the following year 

if it pleased Allah.

Right at the time when the document was being written, Suhail bin 'Amr's 

own son, Abu Jandal, who had become a Muslim and been imprisoned by 

the pagans of Makkah somehow escaped to the Holy Prophet's camp. He 

had fetters on his feet and signs of violence on his body. He implored the 

Holy Prophet that he help secure his release from imprisonment. The 

scene only increased the Companions' dejection, and they were moved 

beyond control. But Suhail bin 'Amr said the conditions of the agreement 

had been concluded between them although the writing was not yet 

complete; therefore, the boy should be returned to them. The Holy Prophet 

admitted his argument and Abu Jandal was returned to his oppressors.

When the document was finished, the Holy Prophet spoke to the 

Companions and told them to slaughter their sacrificial animals at that very 

place, shave their heads and put off the pilgrim garments, but no one 

moved from his place. The Holy Prophet repeated the order thrice but the 

Companions were so overcome by depression and dejection that they did 

not comply. During his entire period of apostleship on no occasion had it 

ever happened that he should command his Companions to do a thing and 

they should not hasten to comply with it. This caused him a great shock, 

and he repaired to his tent and expressed his grief before his wife, Hadrat 

Umm Salamah. She said, "You may quietly go and slaughter your own 

camel and call the barber and have your head shaved. After that the people 

would automatically do what you did and would understand that whatever 

decision had been taken would not be changed." Precisely the same thing 

happened. The people slaughtered their animals, shaved their heads or cut 

their hair short and put off the pilgrim garb, but their hearts were still 

afflicted with grief.

Later, when this caravan was returning to Madinah, feeling depressed and 

dejected at the truce of Hudaibiyah, this Surah came down at Dajnan (or 



according to some others, at Kura' al-Ghamim), which told the Muslims that 

the treaty that they were regarding an their defeat, was indeed a great 

victory. After it had come down, the Holy Prophet summoned the Muslims 

together and said: "Today such a thing has been sent down to me, which is 

more valuable to me than the world and what it contains." Then be recited 

this Surah, especially to Hadrat Umar, for he was the one who was feeling 

most dejected.

Although the believers were satisfied when they heard this Divine 

Revelation, not much longer afterwards the advantages of this treaty began 

to appear one after the other until everyone became fully convinced that 

this peace treaty indeed was a great victory:

1. In it for the first time the existence of the Islamic State in Arabia was 
duly recognized. Before this in the eyes of the Arabs the position of 
the Holy Prophet Muhammad (upon whom be Allah's peace) and his 
Companions was no more than of mere rebels against the Quraish 
and other Arab tribes, and they regarded them as the outlaws. Now 
the Quraish themselves by concluding this agreement with the Holy 
Prophet recognized his sovereignty over the territories of the Islamic 
State and opened the way for the Arab tribes to enter treaties of 
alliance with either of the political powers they liked.

2. By admitting the right of pilgrimage to the House of Allah for the 
Muslims, the Quraish also admitted that Islam was not an anti-
religious creed, as they had so far been thinking, but it was one of the 
admitted religions of Arabia, and like the other Arabs, its followers 
also had the right to perform the rites of hajj and umrah. This 
diminished the hatred in the Arabs hearts that had been caused by 
the propaganda made by the Quraish against Islam.

3. The signing of a no-war pact for ten years provided full peace to the 
Muslims, and spreading to every nook and corner of Arabia they 
preached Islam with such spirit and speed that within two years after 
Hudaibiyah the number of the people who embraced Islam far 
exceeded those who bad embraced it during the past 19 year or so. It 
was all due to this treaty that two years later when in consequence of 



the Quraish's violating the treaty the Holy Prophet invaded Makkah, 
he was accompanied by an army 10,000 strong, whereas on the 
occasion of Hudaibiyah only 1,400 men had joined him in the march.

4. After the suspension of hostilities by the Quraish the Holy Prophet 
had the opportunity to establish and strengthen Islamic rule in the 
territories under him and to turn the Islamic society into a full fledged 
civilization and way of life by the enforcement of Islamic law. This is 
that great blessing about which Allah says in verse 3 of SurahAl-
Ma'idah:"Today I have perfected your Religion for you and completed 
My blessing on you and approved Islam as the Way of Life for 
you."(for explanation, see Introduction to Surah Al-Ma'idah and its E. 
N. 15).

5. Another gain that accrued from the truce with the Quraish was that 
being assured of peace from the south the Muslims overpowered all 
the opponent forces in the north and central Arabia easily. Just three 
months after Hudaibiyah, Khaiber, the major stronghold of the Jews, 
was conquered and after it the Jewish settlements of Fadak, Wad-
ilQura, Taima and Tabuk also fell to Islam one after the other. Then 
all other tribes of central Arabia, which were bound in alliance with 
the Jews and Quraish, came under the sway of Islam. Thus, within 
two years after Hudaibiyah the balance of power in Arabia was so 
changed that the strength of the Quraish and pagan gave way and 
the domination of Islam became certain.

These were the blessings that the Muslims gained from the peace treaty 

which they were looking upon as their defeat and the Quraish as their 

victory. However, what had troubled the Muslims most in this treaty, was 

the condition about the fugitives from Makkah and Madinah, that the former 

would be returned and the latter would not be returned. But not much long 

afterwards this condition also proved to be disadvantageous for the 

Quraish, and experience revealed what far reaching consequences of it 

had the Holy Prophet foreseen and then accepted it. A few days after the 

treaty a Muslim of Makkah, Abu Basir, escaped from the Quraish and 

reached Madinah. The Quraish demanded him back and the Holy Prophet 

returned him to their men who had been sent from Makkah to arrest him. 



But while on the way to Makkah he again fled and went and sat on the road 

by the Red Seashore, which the trade caravans of the Quraish took to 

Syria. After that every Muslim who succeeded in escaping from the Quraish 

would go and join Abu Basir instead of going to Madinah, until 70 men 

gathered there. They would attack any Quraish caravan that passed the 

way and cut it into pieces at last, the Quraish themselves begged the Holy 

Prophet to call those men to Madinah, and the condition relating to the 

return of the fugitives of itself became null and void.

The Surah should be read with this historical background in view in order to 

fully understand it.

Surah Al-Hujurat

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from verse 4 in which the word hujurat has 

occurred.

Period of Revelation

Traditions show and the subject matter of the Surah also supports the 

same that this Surah is a collection of the commandments and instructions 

sent down on different occasions, which have been put together because of 

the relevancy of the theme. Moreover, the traditions also show that most of 

these commandments were sent down during the final stage of the Holy 

Prophet's life at Madinah. For instance, about verse 4 the commentators 

state that it was sent down concerning the Bani Tamim whose deputation 



had arrived in Madinah and started calling out to the Holy Prophet from 

outside the apartments (hujurat) of his wives, and according to all 

biographical books on the Holy Prophet's life this deputation had visited 

Madinah in A. H. 9.Likewise, about verse 6 a large number of the traditions 

of Hadith confirm that it was sent down concerning Walid bin Uqbah whom 

the Holy Prophet had sent to collect the zakat from the Bani al-Mustaliq, 

and it is well known that Walid bin Uqabah had become a Muslim on the 

conquest of Makkah.

Subject Matter and Topics

The subject matter of this Surah is to teach the Muslims the manners 

worthy of true believers.

In the first five verses they have been taught the manners they should 

observe with regard to Allah and His Messenger.

Then, they have been given the instruction that it is not right to believe in 

every news blindly and to act according to it, without due thought. If 

information is received about a person, a group or a community, it should 

be seen carefully whether the means of the information is reliable or not. If 

the means is not reliable, it should be tested and examined to see whether 

the news is authentic or not before taking any action on it.

Then, it has been told what attitude should the other Muslims adopt in case 

two groups of the Muslims fall to mutual fighting.

Then the Muslims have been exhorted to safeguard against the evils that 

corrupt collective life and spoil mutual relationships. Mocking and taunting 

each other, calling others by nicknames, creating suspicions, prying into 

other people's affairs and back biting are the evils which are not only sins in 

themselves but they also corrupt society. Allah has mentioned all these 

evils separately and forbidden them as unlawful.



After this, the national and racial distinctions that cause universal corruption 

in the world have been condemned. Nations and tribes and families pride of 

Ancestry and their looking down upon others as inferior to themselves and 

their pulling down others only for the sake of establishing their own 

superiority is an important factor that has filled the world with injustices and 

tyranny. Allah in a brief verse has cut at the root of this evil by stating that 

all men are descendants of the same one pair and their division into tribes 

and communities is only for the sake of recognition, not for boasting and 

pride, and there is no lawful basis of one man's superiority over the other 

except on the basis of moral excellence.

In conclusion, the people have been told that the real thing is not the verbal 

Profession of the Faith but to believe in Allah and His messenger truly, to 

obey them in practical life and to exert sincerely with one's self and wealth 

in the cause of Allah. True believers are only those who adopt this attitude. 

As for those who profess Islam merely orally without affirmation by the 

heart and then adopt an attitude as if they had done someone a favor by 

accepting Islam, may be counted among the Muslims in the world, may 

even be treated as Muslims in society, but they cannot be counted as 

believers in the sight of Allah.

Surah Qaf

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah derives its name from the initial letter Qaf, thereby implying that 

it is the Surah which opens with the alphabetic letter Qaf.



Period of Revelation

There is no authentic tradition to show as to when exactly this Surah was 

sent down. A study of the subject matter, however, reveals that its period of 

revelation is the second stage of the Holy Prophet's life at Makkah, which 

lasted from the third year of the Prophethood  till the fifth year. We have 

given the characteristics of this period in the Introduction to the Sarah Al-

An'am. In view of those characteristics it can be said that this Surah might 

have been sent down in about the 5th year, when the antagonism of the 

disbelievers had become quite intense but had not yet assumed tyrannical 

proportions.

Theme and Topics

Authentic traditions show that the Holy Prophet used to recite this Surah 

generally in the Prayer on the Eid days. A woman named Umm Hisham bin 

Harithah, who was a neighbor of the Holy Prophet, says that she was able 

to commit Surah Qaf to memory only because she often heard it from the 

Holy Prophet in the Friday sermons. According to some other traditions he 

often recited it in the Fajr Prayer. This makes it abundantly clear that this 

was an important Surah in the sight of the Holy Prophet. That is why he 

made sure that its contents reached as many people as possible over and 

over again.

This reason for this importance can be easily understood by a careful study 

of the Surah. The theme of the entire Surah is the Hereafter. When the 

Holy Prophet started preaching his message in Makkah what surprised the 

people most was the news that people would be resurrected after death, 

and they would have to render an account of their deeds. They said that 

that was impossible; human mind could not believe that that would happen. 

After all, how could it be possible that when the body had disintegrated into 

dust the scattered particles would be reassembled after hundreds of 

thousands of years to make up the same body once again and raised up as 



a living body, Allah in response sent down this discourse. In it, on the one 

hand, arguments have been given for the possibility and occurrence of the 

Hereafter in a brief way, in short sentences, and, on the other, the people 

have been warned, as if to say: "Whether you express wonder and 

surprise, or you regard it as something remote from reason, or deny it 

altogether, in any case it cannot change the truth. The absolute, un-

alterable truth is that Allah knows the whereabouts of each and every 

particle of your body that has scattered away in the earth, and knows 

where and in what state it is. Allah's one signal is enough to make all the 

scattered particles gather together again and to make you rise up once 

again as you had been made in the first instance. Likewise, your this idea 

that you have been created and left free to yourselves in the world and that 

you have not been made answerable to anyone, is no more than a 

misunderstanding. The fact is that not only is Allah Himself directly aware 

of each act and word of yours, even of the ideas that pass in your mind, but 

His angels also are attached to each one of you, who are preserving the 

record of whatever you do and utter. When the time comes, you will come 

out of your graves at one call just as young shoots of vegetable sprout up 

from the earth on the first shower of the rain. Then this heedlessness which 

obstructs your vision will be removed and you will see with your own eyes 

all that you are denying today. At that time you will realize that you had not 

been created to be irresponsible in this world but accountable to all your 

deeds the meeting out of the rewards and punishments, the Hell and 

Heaven, which you regard as impossible and imaginary things, will at that 

time become visible realities for you in consequence of your enmity and 

opposition to the Truth you will be cast into the same Hell which you regard 

as remote from reason today and the ones who fear the Merciful God and 

return to the path of righteousness, will be admitted to the same Paradise 

at whose mention you now express wonder and surprise.



Surah Az-Zariyat

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

It is derived from the very first word wadh-dhariyat, which implies that it is a 

Surah which begins with the word adh-dhariyat.

Period of Revelation

The subject matter and the style clearly show that it was sent down in the 

period when although the Holy Prophet's invitation was being resisted and 

opposed with denial and ridicule and false accusations stubbornly, 

persecution had not yet started. Therefore, this Surah also seems to have 

been revealed in the same period in which the Surah Qaf was revealed.

Subject Matter and Topics

The Surah mostly deals with the Hereafter, and in the end it presents the 

invitation to Tauhid. In addition, the people have also been warned that 

refusal to accept the message of the Prophets and persistence in the 

concepts and creeds of ignorance have proved to be disastrous for those 

nations themselves which have adopted this attitude and way of life in the 

past.

About the Hereafter what this Surah presents in short but pithy sentences 

is this: The people's different and conflicting beliefs about the end of human 

life are themselves an express proof that none of these beliefs and creeds 

is based on knowledge; everyone by himself has formed an ideology on the 

basis of conjecture and made the same his creed. Someone thought that 

there would be no life-after-death; someone believed in the life-after-death, 



but in the form of the transmigration of souls someone believed in the life 

hereafter and the meting out of the rewards and punishments but invented 

different sorts of props and supports to escape retribution. About a question 

of such vital and fundamental importance a wrong view of which renders 

man's whole life-work wrong and waste and ruins his future for ever, it 

would be a disastrous folly to build an ideology only on the basis of 

speculation and conjecture, without knowledge. It would mean that man 

should remain involved in a grave misunderstanding, pass his whole life in 

the heedlessness of error, and after death should suddenly meet with a 

situation for which he had made no preparation at all. There is only one 

way of forming the right opinion about such a question, and it is this: Man 

should seriously ponder over the knowledge about the Hereafter that the 

Prophet of Allah is conveying to him from Him, and should study carefully 

the system of the earth and heavens and his own existence: and should 

see whether the evidence of that knowledge's being sound and correct is 

afforded by everything around him or not. In this regard, the arrangement of 

the wind and rain, the structure of the earth and the creatures found on it, 

man's own self, the creation of the heavens and of everything in the world 

in the form of pairs have been presented as evidence of the Hereafter, and 

instances have been cited from human history to show that the temper of 

the empire of the Universe requires that the law of retribution must operate 

here.

After this, giving the invitation to Tauhid briefly, it has been said :"Your 

Creator has not created you for the service of others but for His own 

service. He is not like your false gods, which receive sustenance from you 

and godhead of which cannot function without your help, but He is a God 

Who is the Sustainer of all, Who does not stand in need of sustenance from 

anyone and Whose Godhead is functioning by His own power and might.

In this very connection, it has also been stated that whenever the Prophets 

of Allah have been opposed and resisted, they have not been opposed and 

resisted on the basis of any rational ground but on the basis of the same 



obduracy and stubbornness and false pride that is being shown against the 

Prophet Muhammad (peace and blessings of Allah be upon him), and there 

is no other motive for it than rebellion and arrogance. Then the Holy 

Prophet has been instructed not to bother about the rebels but to go on 

performing his mission of invitation and admonition, for it is useful and 

beneficial for the believers although it may not be so for the other people. 

As for the wicked people who still persist in their rebellion, they should 

know that their predecessors who followed the same way of life, have 

already received their shares of the punishment, and these people's share 

of the punishment has been made ready for them.

Surah At-Tur

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

It is derived from the very first cord “WatTur-i”.

Period of Revelation

From the internal evidence of the subject matter it appears that this Surah 

too was revealed in the same stage of the Holy Prophet's life at Makkah in 

which the Surah Adh-Dhariyat was revealed. While going through it one 

can clearly feel that during the period of its revelation the Holy Prophet 

(peace and blessings of Allah be upon him) was being showered with 

objections and accusations but there is no evidence yet to show that 

severe persecution of the Muslims had started.



Subject Matter and Topics

The subject matter of its first section (vv. 1-28) is the Hereafter. As 

arguments for its possibility, necessity and occurrence had already been 

given in Surah Adh-Dhariyat, these have not been repeated here. However, 

swearing an oath by some realities and signs which testify to the Hereafter, 

it has been stated most emphatically that it will surely come to pass, and 

none has the power to prevent its occurrence. Then, it has been stated as 

to what will be the fate of those who deny it when it actually occurs, and 

how will those who believe in it and adopt the way of piety and 

righteousness accordingly, be blessed by Allah.

Then, in the second section (vv. 29-49) the Quraish chiefs' attitude towards 

the message of the Holy Prophet (peace and blessings of Allah he upon 

him) has been criticized. They called him a sorcerer, a madman, or a poet, 

and would thus mislead the common people against him so that they 

should not pay any serious attention to the message he preached. They 

looked upon him as a calamity that had suddenly descended on them and 

would openly wish that he met with a disaster so that they were rid of him. 

They accused him of fabricating the Qur'an by himself and of presenting it 

in the name of Allah, and this was, God forbid, a fraud that he was 

practicing. They would often taunt him, saying that God could not have 

appointed an ordinary man like him to the office of Prophethood . They 

expressed great disgust at his invitation and message and would avoid him 

as if he was asking them for a reward for it. They would sit and take 

counsels together to devise schemes in order to put an end to his mission. 

And while they did all this they never realized what creeds of ignorance 

they were involved in and how selflessly and sincerely was Muhammad 

(peace and blessings of Allah be upon him) exerting himself to deliver them 

from their error. While criticizing them for this attitude and conduct, Allah 

has put them certain questions, one after the other, each of which is either 

an answer to some objection of theirs, or a criticism of some error. Then, it 



has been said that it would absolutely be of no avail to show them a miracle 

in order to convince them of his Prophethood, for they were such stubborn 

people as would misinterpret anything they were shown only to avoid 

affirming the faith.

In the beginning of this section as well as in its end, the Holy Prophet 

(peace and blessings of Allah be upon him) has been given the instruction 

that he should persistently continue giving his invitation and preaching his 

message in spite of the accusations and objections of his opponents and 

enemies, and should endure their resistance patiently till Allah's judgment 

comes to pass. Besides, he has been consoled, as if to say "Your Lord has 

not left you alone to face your enemies, after raising you as a Prophet, but 

He is constantly watching over you. Therefore, endure every hardship 

patiently till the Hour of His judgment comes, and seek through praising 

and glorifying your Lord the power that is required for exerting in the cause 

of Allah under such conditions.

Surah An-Najm

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Sarah derives its name from the very first word wan Najm. This title 

also does not relate to the subject matter, but is a name given to the Surah 

as a symbol.



Period of Revelation

According to a Tradition related by Bukhari, Muslim, Abu Da'ud andNasai, 

on the authority of Hadrat Abdullah bin Mas'ud, the first Surah in which a 

versa requiring the performance of a sajdah (prostration)as sent down, is 

Surah An-Najm. The parts of this Hadith which have been reported by 

Aswad bin Yazid, Abu Ishaq and Zubair bin Mu'awiyah from Hadrat Ibn 

Mas'ud, indicate that this is the first Surah of the Qur’an, which the Holy 

Prophet (peace and blessings of Allah be upon him) had publicly recited 

before an assembly of the Quraish (and according to Ibn Marduyah, in the 

Ka'bah) in which both the believers and the disbelievers were present. At 

the end, when he recited the verse requiring the performance of a sajdah 

and fell down in prostration, the whole assembly also fall down in 

prostration with him, and even those chiefs of the polytheists who were in 

the forefront of the opposition to the Holy Prophet (peace and blessings of 

Allah be upon him) could not resist falling down in prostration. Ibn 

Mas'ud(may Allah be pleased with him) says that he saw only one man, 

Umayyah bin Khalaf, from among the disbelievers, who did not fall down in 

prostration but took a little dust and rubbing it on his forehead said that that 

was enough for him. Later, as Ibn Mas'ud relates, he saw this man being 

killed in the state of disbelief.

Another eye witness of this incident is Hadrat Muttalib bin Abi Wada'ah, 

who had not yet become a Muslim. Nasai and Musnad Ahmad contain his 

own words to the effect: "When the Holy Prophet recited the Surah An-

Najm and performed the sajdah and the whole assembly fell down in 

prostration along with him, I did not perform the sajdah. Now to 

compensate for the same whenever I recite this Surah I make sure never to 

abandon its performance."

Ibn Sad says that before this, in the Rajab of the 5thyear of Prophethood , 

a small group of the Companions had emigrated to Abyssinia. Then, when 

in the Ramadan of the same year this incident took place the news spread 



that the Holy Prophet (peace and blessings of Allah be upon him) had 

recited Surah An-Najm publicly in the assembly of the Quraish and the 

whole assembly, including the believers as well as the disbelievers, had 

fallen down in prostration with him. When the emigrants to Abyssinia heard 

this news they formed the impression that the disbelievers of Makkah had 

become Muslims. Thereupon, some of them returned to Makkah in the 

Shawwal of the 5thyear of Prophethood, only to learn that the news was 

wrong and the conflict between Islam and disbelief was raging as furiously 

as before. Consequently, the second emigration to Abyssinia took place, in 

which many more people left Makkah.

Thus, it becomes almost certain that this Surah was revealed in the 

Ramadan of 5th year of Prophethood.

Historical Background

The details of the period of revelation as given above point to the 

conditions in which this Surah was revealed. During the first five years of 

his appointment as a Prophet, the Holy Prophet (peace and blessings of 

Allah be upon him) had been extending invitation to Allah’s Religion by 

presenting the Divine Revelations before the people only in private and 

restricted meetings and assemblies. During this whole period he could 

never have a chance to recite the Quran before a common gathering 

openly, mainly because of the strong opposition and resistance from the 

disbelievers. They were well aware of how magnetic and captivating was 

the Holy Prophet's personality and his way of preaching and how 

impressive were the Revelations of the Qur’an. Therefore, they tried their 

best to avoid hearing it them-selves and to stop others also from hearing it 

and to suppress his invitation by false propaganda by spreading every kind 

of suspicion against him. For this object, on the one hand, they were telling 

the people that Muhammad (peace and blessings of Allah be upon him) 

had gone astray and was now bent upon misleading others as well; on the 

other hand, they would raise on uproar whenever he tried to present the



Qur'an before the people so that no one could know what it was for which 

he was being branded as a misled and misguided person.

Such were the conditions when the Holy Prophet (peace and blessings of 

Allah be upon him) suddenly stood up one day to make a speech in the 

sacred precincts of the Ka'bah, where a large number of the Quraish had 

gathered together. Allah at that time made him deliver this discourse, which 

we have now in the form of the Surah An-Najm with us. Such was the 

intensity of the impression that when the Holy Prophet (peace and 

blessings of Allah be upon him) started reciting it the opponents were so 

completely overwhelmed that they could not think of raising any disorder, 

and when at the conclusion he fell down in prostration, they too fell down in 

prostration along with him. Later they felt great remorse at the weakness 

they had involuntarily shown. The people also started taunting them to the 

effect that whereas they had been forbidding others to listen to the Qur'an, 

that day not only had they themselves listened to it, with complete 

absorption but had even fallen down in prostration along with Muhammad 

(peace and blessings of Allah be upon him). At last, they had to invent a 

story in order to get rid of the people's taunt and ridicule. They said "After 

he hadrecited afara'ait-ul Lata wal Uzza wa Manat ath-thalitha-al ukhra, we 

heard from Muhammad the words: tilk al-gharaniqa- tal-'ula, wa 

annashafa'at-u-hunna: 'They are exalted goddesses: indeed, their 

intercession may be expected.' From this we understood that Muhammad 

had returned to our faith." As a matter of fact, only a mad person could 

think that in the context of this Surah the sentences they claimed to have 

heard could have any place and relevance.(For details, please see E. N.'s 

96 to 301 of Surah Al Hajj).

Subject Matter and Topics

The theme of the discourse is to warn the disbelievers of Makkah about the 

error of the attitude that they had adopted towards the Qur'an and the 

Prophet Muhammad (peace and blessings of Allah be upon him).



The discourse starts in a way as if to say: "Muhammad is neither deluded 

nor gone astray, as you are telling others in your propaganda against him, 

nor has he fabricated this teaching of Islam and its message, as you seem 

to think he has. In fact, whatever he is presenting is nothing but Revelation 

which is sent down to him. The verities that be presents before you, are not 

the product of his own surmise and speculation but realities of which he 

himself is an eye witness. He has himself seen the Angel through whom 

this knowledge is conveyed to him. He has been directly made to observe 

the great Signs of his Lord: whatever he says is not what he has himself 

thought out but what he has seen with his own eyes. Therefore, your 

disputing and wrangling with him is just like the disputing and wrangling of 

a blind man with a man of sight over a thing which the blind man cannot 

see but he can see."

After this, three things have been presented in their successive order:

First, the listeners have been made to understand that: "The religion that 

you are following is based on mere conjecture and invented ideas. You 

have set up a few goddesses like Lat and Manat and Uzza as your deities, 

whereas they have no share whatever in divinity. You regard the angels as 

the daughters of Allah, whereas you regard a daughter as disgraceful for 

your own selves. You think that these deities of fours can influence Allah in 

your favor, whereas the fact is that all the angels together, who are 

stationed closest to Allah, cannot influence Him even in their own favor. 

None of such beliefs that you have adopted, is based on knowledge and 

reason, but are wishes and desires for the sake of which you have taken 

some whims as realities. This is a grave error. The right and true religion is 

that which is in conformity to the reality, and the reality is never subject to 

the people's wishes and desires so that whatever they may regard as a 

reality and truth should become the reality and truth. Speculation and 

conjecture cannot help to determine as to what is according to the truth and 

what is not; it is knowledge. When that knowledge is presented before you, 

you turn away from it, and brand the one who tells you the truth as 



misguided. The actual cause of your being involved in this error is that you

are heedless of the Hereafter. Only this world is your goal. Therefore, you 

have neither any desire for the knowledge of reality, nor you bother to see 

'whether the beliefs you hold are according to the truth or not.

Secondly, the people have been told that: Allah is the caster and Sovereign 

of the entire Universe. The righteous is he who follows His way, and the 

misguided he who has turned away from His way. The error of the 

misguided and the righteousness of the righteous are not hidden from Him. 

He knows whatever everyone is doing: He will require the evil with evil and 

the good with good. The final judgment will not depend on what you 

consider yourself to be, and on tall claims you make of your purity and 

chastity but on whether you are pious or impious, righteous or unrighteous, 

in the sight of God. If you refrain from major sins, He in His mercy will 

overlook your minor errors.'' 

Thirdly, a few basic principles of the true Religion which had been 

presented hundreds of years before the revelation of the Qur'an in the 

Books of the Prophets Abraham and Moses have been reiterated so that 

the people did not remain involved in the misunderstanding that the 

Prophet Muhammad (peace and blessings of Allah be upon him) had 

brought some new and novel religion, but they should know that these are 

the fundamental truths which the former Prophets of Allah have always 

been presenting in their respective ages. Besides, the same Books have 

been quoted to confirm the historical facts that the destruction of the 'Ad 

and the Thamud and of the people of the Prophets Noah and Lot was not 

the result of accidental calamities, but Allah has destroyed them in 

consequence of the same wickedness and rebellion from which the 

disbelievers of Makkah were not inclined to refrain and desist in any case.

After presenting these themes and discourses the Surah has been 

concluded, thus: "The Hour of Judgment has approached near at hand, 

which no one can avert. Before the occurrence of that Hour you are being 



warned through Muhammad (peace and blessings of Allah be upon him) 

and the Quran in the like manner as the former people had been warned 

before. Now, is it this warning that you find novel and strange? Which you 

mock and ridicule? Which you turn away from and cause disorder so that 

no one else also is able to hear what it is ? Don't you feel like weeping at 

your folly and ignorance? Abandon this attitude and behavior, bow down to 

Allah and serve Him alone!"

This was that impressive conclusion hearing which even the most 

hardened deniers of the Truth were completely overwhelmed, and when 

after reciting these verses of Divine Word the Holy Messenger of Allah 

(peace and blessings of Allah be upon him)fell down in prostration, they too 

could not help falling down in prostration along with him.



Surah Al-Qamar

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the very first verse Wan shaqq al-Qamar, 

thereby implying that it is a Surah in which the word al-Qamar has 

occurred.

Period of Revelation

The incident of the shaqq-al-Qamar (splitting of the moon) that has been 

mentioned in it, determines its period of revelation precisely. The 

traditionists and commentators are agreed that this incident took place at 

Mina in Makkah about five years before the Holy Prophet's hijrah to 

Madinah.

Theme and Subject Matter

In this Surah the disbelievers of Makkah have been warned for their 

stubbornness which they had adopted against the invitation of the Holy 

Prophet (peace and blessings of Allah be upon him). The amazing and 

wonderful phenomenon of the splitting of the Moon was a manifest sign of 

the truth that the Resurrection, of which the Holy Prophet was giving them 

the news, could take place and that it had approached near at hand. The 

great sphere of the Moon had split into two distinct parts in front of their 

very eyes. The two parts had separated and receded so much apart from 

each other that to the on-lookers one part had appeared on one side of the 

mountain and the other on the other side of it. Then, in an instant the two 

had rejoined. This was manifest proof of the truth that the system of the 



Universe was neither eternal nor immortal, it could be disrupted. Huge stars 

and Planets could split asunder, disintegrate, collide with each other, and 

everything that had been depicted in the Quran In connection with the 

description of the details of Resurrection, could happen. Not only this : it 

was also a portent that the disintegration of the system of the Universe had 

begun and the time was near when Resurrection would take place. The 

Holy Prophet (peace and blessings of Allah be upon him) invited the 

people's attention to this event only with this object in view and asked them 

to mark it and be a witness to it. But the disbelievers described it as a 

magical illusion add persisted in their denial. For this stubbornness they 

have been reproached in this Surah.

At the outset it has been said: "These people neither believe in the 

admonition, nor learn a lesson from history, nor affirm faith after witnessing 

manifest signs with their eyes. Now they would believe only when 

Resurrection has taken place and they would be rushing out of their graves 

towards the Summoner on that Day."

Then, the stories of the people of Noah and of 'Ad and Thamud and of the 

peoples of Lot and the Pharaoh have been related briefly and they have 

been reminded of the terrible punishments that these nations suffered 

when they belied and disregarded the warnings given by the Prophets of 

God. After the narration of each story the refrain that has been provided is: 

"This Qur'an is an easy means of admonition, which if a nation takes to 

heart and thereby takes the Right Way, the torment that descended on the 

former nations could be avoided. But it would indeed be a folly if instead of 

heeding the admonition through this easy means, one persisted in 

heedlessness and disbelieved until one was overtaken by the torment 

itself."

Likewise, after citing admonitory precedents from the history of the former 

nations, the disbelievers of Makkah have been addressed and warned to 

this effect:"If you too adopt the same attitude and conduct for which the 



other nations have already been punished, why will you not be punished for 

it? Are you in any way a superior people that you should be treated 

differently from others? Or, have you received a deed of amnesty that you 

will not be punished for the crime for which others have been punished? 

And if you feel elated at your great numbers, you will soon see that these 

very numbers of yours are put to rout (on the battlefield) and on the Day of 

Resurrection you will be dealt with even more severely."

In the end, the disbelievers have been told that Allah does not need to 

make lengthy preparations to bring about Resurrection. No sooner does He 

give a simple command for it than it will take place immediately. Like 

everything else the Universe and mankind also have a destiny. According 

to this destiny everything happens at its own appointed time. It cannot be 

so that whenever somebody gives a challenge, Resurrection is brought 

about in order to convince him. If you adopt rebellion because you do not 

see it coming, you will only be adding to your own distress and misfortune. 

For your record which is being prepared by Divine agents, has not left any 

misdeed of yours, great or small, unrecorded.

Surah Ar-Rahman

Name

This Surah is entitled Ar Rahman, the word with which it begins. This title, 

however, deeply relates to the subject matter of the Surah too, for in it, from 

the beginning to the end, the manifestations and fruits of Allah's attribute of 

mercy and grace have been mentioned.

Period of Revelation

The commentators generally hold the view that this is a Makki Surah, 

though according to some traditions which have been cited on the authority 

of Hadrat Abdullah bin Abbas, Ikrimah and Qatadah, it was revealed at 



Madinah. But, firstly, there are also some other traditions from these very 

authorities, which contradict this view; secondly, its subject matter bears a 

closer resemblance with the Makki Surahs than with the Madani Surahs; 

rather it appears to belong to thievery early Makkah period. However, there 

are several authentic traditions which testify that it had been revealed in 

Makkah itself many years before the hijrah.

Musnad Ahmad contains a tradition from Hadarat Asma, daughter of Abu 

Bakr (may Allah bless them both), to the effect: "I saw the Messenger of 

Allah offering his Prayers in the sacred precincts of the Ka'bah facing the 

corner in which the "BlackStone" is fixed. This relates to the time when the 

Divine Command, fasda bi-ma tumar ("So, proclaim publicly, O Prophet, 

what you are being commanded") had not yet been revealed. The 

polytheists at that time were hearing the words, Fa-biayyi alaa'i Rabbi kuma 

tukadhdhi ban, being recited by him in the Prayer." This shows than this 

Surah had been sent down even before Surah Al-Hijr.

Al-Bazzar, Ibn Jarir, Ibn Al-Mundhir, Daraqutni (in Al Afrad), Ibn Marduyah 

and Ibn Al Khatib (in Al-Tarikh) have related, on the authority of Hadrat 

Abdullah bin Umar, that once the Holy Prophet (peace and blessings of 

Allah be upon him)recited Surah Ar-Rahman himself, or heard it recited 

before him : then he said to the people: How is it that I am not hearing from 

you the kind of good answer that the jinn had given to their Lord? When the 

people asked what it was he replied: "As I recited the Divine Words, Fa bi-

ayyi alaa'i Rabbi-kuma tukadhdhiban, the jinn in response would repeat the 

words La bi shai'in min ni'mati Rabbi- na nukadhdhib: "We do not deny any 

of our Lord's blessings."

A similar theme has been related by Tirmidhi, Hakim and Hafiz Abu Bakr 

al-Bazzar from Hadrat Jabir bin Abdullah. Their tradition contains these 

words: "When the people kept silent on hearing the Surah Ar-Rahman, the 

Holy Prophet said 'I recited this very Surah before the jinn in the night when 

they had gathered together to hear the Qur'an. They responded to it better 



than you have. As I recited the Divine Words, Fa bi ayyi alaa'iRabbikuma 

tukadhdhiban ("O jinn and men, which blessings of your Lord will you 

deny?") they would respond to it, saying: O our Lord, do not deny any of 

your blessings Praise is for You alone'!"

This tradition indicates that on the occasion of the incident that has been 

related in Surah Al Ahqaf(vv. 29- 32) of the jinn's hearing the Qur'an from 

the Holy Prophet (peace and blessings of Allah be upon him) he was 

reciting Surah Ar Rahman in the Prayer. This happened in the 10th year of 

the Prophethood when the Holy Prophet had halted at Makkah on his way 

back from Ta'if. Although in some other traditions it has been reported that 

the Holy Prophet did not know then that the jinn were hearing him recite the 

Qur'an, but afterwards Allah had informed him of this, it is not unreasonable 

to suppose that just as Allah had informed him of the jinn's hearing the 

Qur'an so also Allah Himself might have told him as to what answer they 

were giving on hearing SurahAr Rahman.

These traditions only indicate that Surah Ar Rahman had been revealed 

even before Surahs Al-Hijr and Al-Ahqaf. Besides, we come across another 

tradition which shows that it is one of those Surahs which were the earliest 

Revelations at Makkah. Ibn Ishaq has related this on the authority of Hadrat 

Urwah bin Zubair: The Companions one day said to one another: "The 

Quraish have never heard any one recite the Qur'an publicly to them, and 

who would read out the Divine Word aloud to them Hadrat Abdullah bin 

Masud said that he would. The Companions expressed the apprehension 

that he might be subjected to a harsh treatment and said that it should 

better be done by a person of a powerful family, who would protect him if 

the Quraish tried to subject him to violence. Hadrat Abdullah said: 'Let me 

alone: my Protector is Allah.' So early next morning he went to the Ka'bah 

while the Quraish chiefs were sitting in their respective conferences. Hadrat 

Abdullah arrived at the Maqam (station of Abraham) and began to recite 

Surah Ar- Rahman raising his voice as he did so. The Quraish first tried for 

a while to understand what he was saying. Then, when they realized that it



was the Word that Muhammad (peace and blessings of Allah be upon him) 

was representing as the Word of God, they fell upon him and began to hit 

him in the face. But Hadrat Abdullah was not deterred : he continued to 

receive the slaps and to read the Qur'an as long as he could, At last, when 

he returned with a swollen face, the Companions said that they 

apprehended the same. He replied: 'God's enemies were never so light for 

me as they were today. If you say I'll recite the Qur’an to them again 

tomorrow.' They all said, 'No, you have done enough; you have made them 

listen to what they didn't want to bear.'"(Ibn Hisham, vol. 1, p. 336).

Theme and Subject Matter

This is the only Surah of the Qur'an in which besides men the jinn also, 

who are the other creation of the earth endowed with freedom of will and 

action, have been directly addressed, and both men and jinn have been 

made to realize the wonders of Allah's power, His countless blessings, their 

own helplessness and accountability before Him, and have been warned of 

the evil consequences of His disobedience and made aware of the best 

results of His obedience. Although at several other places in the Qur'an 

there are clear pointers to show that like the men the jinn too are a creation 

who have been endowed with freedom of will and action and are 

accountable, who have been granted the freedom of belief and unbelief, of 

obedience and disobedience, and among them too there are the believers 

and the unbelievers, the obedient and the rebellious, as among human 

beings, and among them too there exist such groups as have believed in 

the Prophets sent by God and in the Divine Books, this Surah clearly points 

out that the message of the Holy Prophet (peace and blessings of Allah be 

upon him) and the Qur'an is meant both for men and for jinn and that his 

Prophethood  is not restricted to human beings alone.

Although in the beginning of the Surah the address is directed only to 

human beings, for to them only belongs the vicegerency" of the earth, 

among them only have the Messengers of Allah been raised, and in their 



tongues only have the Divine Books been revealed, yet from verse 13 

onward both the men and the jinn have been addressed and one and the 

same invitation has been extended to both.

The themes of the Surah have been couched in brief sentences in a 

specific sequence:

In vv. 1-4 it has been stated that the teaching of the Qur'an is from Allah 

Almighty and it is the very demand of His mercy that He should provide 

guidance to mankind through this teaching, for it is He Who has created 

man as a rational and intelligent being.

In vv. 5-6 it has been said that the whole system of the Universe is 

functioning under Allah's Sovereignty and everything in the earth and 

heavens is subject to His Command alone.

In vv. 7-9 another important truth that has been expressed is that Allah has 

established the entire system of the Universe precisely and equitably on 

justice, and the nature of this system requires that those who dwell in it also 

should adhere to justice within the bounds of their authority and should not 

disturb the balance.

In vv. 10-25 besides mentioning the wonders and excellences of Allah's 

might, references have been made to His those bounties from which the 

jinn and men are deriving benefit.

In vv.26-30 both the men and the jinn have been reminded of the truths that 

in this Universe no one except One God is immortal and imperishable, and 

there is none, from the lowest to the highest, who does not stand in need of 

God for his survival and other requirements. Whatever is happening here, 

from the earth to the heavens, is happening under His administration and 

control.



In vv. 31-36 both the groups have been warned that the time is fast 

approaching when they will be called to account, which they will not be able 

to avoid, for God's Kingdom is encircling them from every side; it is not in 

their power to flee it; if they are involved in the misunderstanding that they 

can, they may try to do so.

In vv. 37-38 it has been said that this accountability will be held on the Day 

of Resurrection.

In vv. 39-45 the evil end of the guilty ones, from among men and jinn, who 

have been disobeying Allah in the world has been mentioned.

And from verse 46 to the end of the Surah mention has been made of 

those rewards and blessings which will be granted to the righteous men 

and jinn who have led pious lives in the world and lived with a clear 

understanding that they will have to appear before their Lord one day and 

render an account of their deeds and actions.

This whole discourse is couched in oratorical language. It is a spirited and 

eloquent address in the course of which after mentioning each of the 

wonders of Allah's great power, and each of the blessings bestowed by 

Him, and each of the manifestations of His Sovereignty and dominion, and 

each of the details of His punishment and rewards, the jinn and men have 

been over and over again questioned: "Which then of the bounties and 

favors of your Lord will you deny ?" Below we shall explain that alaa is a 

word with many shades of meaning, which has been used in different 

senses at different places in this discourse, and this question to the jinn 

and men bears its own special meaning at every place according to the 

context.
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