
Taraveeh: Twenty-Seventh Night

Surah Al-A'la

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word al-A’la in the very first verse.

Period of Revelation

The subject matter shows that this too is one of the earliest Surahs to be 
revealed, and the words: "We shall enable you to recite, then you shall 
never forget" of verse 6 also indicate that it was sent down in the period 
when the Holy Messenger (upon whom he Allah's peace) was not yet fully 
accustomed to receive Revelation and at the time Revelation came down 
he feared lest he should forget its words. If this verse is read along with 
verse 114 of Surah Ta Ha and verses 16-19of Al-Qiyamah and the three 
verses are also considered with regard toothier styles and contexts, the 
sequence of events seems to be that first in this Surah the Holy Prophet 
(upon whom be peace) was reassured to the effect: "Do not at all worry: 



We shall enable you to recite this Word, then you shall not forget it." Then 

after a lapse of time, on another occasion, when the Surah Al-Qiyamah 

was being revealed, the Holy Prophet involuntarily began to rehearse the 

words of the Revelation. Thereupon it was said: "O Prophet do not move 

your tongue to remember this Revelation hastily. It is for Us to have it 

remembered and read. Therefore when We are reciting it, listen to its 

recital carefully. Again, it is for Us to explain its meaning."Last of all, on the 

occasion of the revelation of Surah Ta Ha, the Holy Prophet on account of 

human weakness, again became afraid lest his memory should fail to 

preserve some portion of the 113 verses which were continuously revealed 

at that time, and therefore, he began to memorize them. Thereupon, it was 

said: "And see that you do not hasten to recite the Quran before its 

revelation is completed to you."After this, it never so happened that he felt 

any such danger, for apart from these three places, there is no other place 

in the Quran where there might be a reference to this matter.

Theme and Subject Matter

This short surah contains three themes: Tauhid, instructions to the Holy 

Prophet (upon whom be peace) and the Hereafter.

In the first verse, the doctrine of Tauhid has been compressed into a single 

sentence, saying that Allah's name should be glorified and exalted, i. e. He 

should not be remembered by any name which mighty reflect a deficiency, 

fault, weakness, or an aspect of likeness, with created beings, for the root 

of all false creeds in the world are wrong concepts about Allah, which 

assumed the form of an erroneous name for His glorious and exalted 

Being. Therefore, for the correction of the creed, the primary thing is that 

Allah Almighty should be remembered only by the beautiful names which 

suit and befit Him.

In the next three verses, it has been said: "Your Lord, glorification of 

Whose name is being enjoined, is He Who created everything in the 



Universe, proportioned it, set it a destiny, taught it to perform the function 

for which it is created, and you witness this manifestation of His power day 

and night that He creates vegetation on the earth as well as reduces it to 

mere rubbish. No other being has the power to bring about spring nor the 

power to prevent autumn."

Then, in the following two verses, the Holy Prophet (upon whom be peace) 

has been consoled, as if to say: "Do not worry as to how you will remember 

word for word the Qur'an that is being revealed to you. It is for Us to 

preserve it in your memory, and its preservation is not in any way the result 

of any excellence in you but the result of Our bounty and favor, otherwise if 

We so will, Wean cause you to forget it."

Then, the Holy Prophet (upon whom be peace) has been told: "You have 

not been made responsible to bring everyone on to the right path; your only 

duty is to convey the truth, and the simplest way of conveying the truth is 

that admonition be given to him who is inclined to listen to the admonition 

and accept it, and the one who is not inclined to it, should not be pursued. 

The one who fears the evil consequences of deviation and falsehood, will 

listen to the truth and accept it, and the wretched one who avoids listening 

to and accepting it, will himself see his evil end."'

The discourse has been summed up, saying: "Success is only for those 

who adopt purity of belief, morals and deed, and remember the name of 

their Lord and perform the Prayer. But, on the contrary, the people are 

wholly lost in seeking the ease, benefits and pleasures of the world, 

whereas they should actually endeavor for their well being in the Hereafter, 

for the world is transitory and the Hereafter everlasting and the blessings of 

the Hereafter are far better than the blessings of the world. This truth has 

not been expressed only in the Qur’an but in the books of the Prophets 

Abraham and Moses too, it had been brought to the notice of man.



Surah Al-Gashiya

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word al-ghishiyah in the first verse.

Period of Revelation

The whole subject matter of the Surah indicates that this too is one of the 

earliest Surahs to be revealed; but this was the period when the Holy 

Prophet (upon whom be peace) had started preaching his message 

publicly, and the people of Makkah were hearing it and ignoring it 

carelessly and thoughtlessly.

Theme and Subject Matter

To understand the subject matter well one should keep in view the fact that 

in the initial stage the preaching of the Holy Prophet (upon whom be peace) 

mostly centered around two points which he wanted to instill in the people's 

minds: Tauhid and the Hereafter: and the people of Makkah were 

repudiating both. Let us now consider the subject matter and the style of 

this Surah.

At the outset, in order to arouse the people from their heedlessness, they 

have been plainly asked:"Do you have any knowledge of the time when an 

overwhelming calamity will descend?" Immediately after this details of the 

impending calamity are given as to how the people will be divided into two 

separate groups and will meet separate ends. One group of the people will 



go to Hell and they will suffer punishment; the second group will go to the 

sublime Paradise and will be provided with, blessings.

After thus arousing the people the theme suddenly changes and the 

question is asked: Do not these people, who frown and scorn the teaching 

of Tauhid and the news of the Hereafter being given by the Qur'an, observe 

the common things which they experience daily in their lives? Do they 

never consider how the camels, on whom their whole life activity in the 

Arabian desert depends, came into being, endowed precisely with the 

same characteristics as were required for the beast needed in their desert 

life? When they go on their journeys, they see the sky, the mountains, or 

the earth. Let them ponder over these three phenomena and consider as to 

how the sky was stretched above them, how the mountains were erected 

and how the earth was spread beneath them? Has all this come about 

without the skill and craftsmanship of an All-Powerful, All Wise Designer? If 

they acknowledge that a Creator has created all this with great wisdom and 

power and that no one else is an associate with Him in their creation, why 

then do they refuse to accept Him alone as their Lord and Sustainer? And if 

they acknowledge that that God had the power to create all this, then on 

what rational ground do they hesitate to acknowledge that that God also 

has the power to bring about Resurrection, to recreate man, and to make 

Hell and Heaven?

After making the truth plain by this concise and rational argument, the 

address turns from the disbelievers to the Holy Prophet(upon whom be 

peace) and he is told: "If these people do not acknowledge the truth, they 

may not; you have not been empowered to act with authority over them, so 

that you should coerce them into believing: your only task is to exhort, so 

exhort them. Ultimately they have to return to Us; then We shall call them 

to full account and shall inflict a heavy punishment on those who do not 

believe."



Surah Al-Fajr

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah is so designated after the word wal-fajr with which it opens.

Period of Revelation

Its contents show that it was revealed at the stage when persecution of the 

new converts to Islam had begun in Makkah. On that very basis the people 

of Makkah have been warned of the evil end of the tribes of Ad and 

Thamud and of Pharaoh.

Theme and Subject Matter

Its theme is to affirm the meting out of rewards and punishments in the 

Hereafter, which the people of Makkah were not prepared to acknowledge, 

Let us consider the reasoning in the order in which it has been presented.

First of all, swearing oaths by the dawn, the ten nights, the event and the 

odd, and the departing night, the listeners have been asked: "Are these 

things not enough to testify to the truth of that which you are refusing to 

acknowledge?" From the explanation that we have given of these four 

things in the corresponding notes, it will become clear that these things are 

a symbol of the regularity that exists in the night and day, and swearing 

oaths by these the question has been asked in the sense: Even after 

witnessing this wise system established by God, do you still need any other 

evidence to show that it is not beyond the power of that God Who has 



brought about this system to establish the Hereafter, and that it is the very 

requirement of his wisdom that He should call man to account for his 

deeds?

Then, reasoning from man's own history, the evil end of the Ad and the 

Thamud and Pharaoh has been cited as an example to show that when 

they transgressed all limits and multiplied corruption in the earth, Allah laid 

upon them the scourge of His chastisement. This is a proof of the fact that 

the system of the universe is not being run by deaf and blind forces, nor is 

the world a lawless kingdom of a corrupt ruler, but a Wise Ruler is ruling 

over it, the demand of Whose wisdom and justice is continuously visible in 

the world itself in man's own history that He should call to account, and 

reward and punish accordingly, the being whom He has blessed with 

reason and moral sense and given the right of appropriation in the world.

After this, an appraisal has been made of the general moral state of human 

society of which Arab paganism was a conspicuous example; two aspects 

of it in particular, have been criticized: first the materialistic attitude of the 

people on account of which overlooking the moral good and evil, they 

regarded only the achievement of worldly wealth, rank and position, or the 

absence of it, as the criterion of honor or disgrace, and had forgotten that 

neither riches was a reward nor poverty a punishment, but that Allah is 

trying man in both conditions to see what attitude he adopts when blessed 

with wealth and how he behaves when afflicted by poverty. Second, the 

people's attitude under which the orphan child in their society was left 

destitute on the death of the father. Nobody asked after the poor; whoever 

could, usurped the whole heritage left by the deceased parent, and drove 

away the weak heirs fraudulently. The people were so afflicted with an 

insatiable greed for wealth that they were never satisfied however much 

they might hoard and amass. This criticism is meant to make them realize 

as to why the people with such an attitude and conduct in the life of the 

world should not be called to account for their misdeeds.



The discourse has been concluded with the assertion that accountability 

shall certainly be held and it will be held on the Day when the Divine Court 

will be established. At that time the deniers of the judgment will understand 

that which they are not understanding now in spite of instruction and 

admonition, but understanding then will be of no avail. The denier will 

regret and say, "Would that I had provided for this Day beforehand while I 

lived in the world." But his regrets will not save him from Allah's 

punishment. However, as for the people who would have accepted the 

Truth, which the heavenly books and the Prophets of God were presenting, 

with full satisfaction of the heart in the world, Allah will be pleased with 

them and they will be well pleased with the rewards bestowed by Allah. 

They will be called upon to join the righteous and enter Paradise.

Surah Al-Balad

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so named after the word al balad in the first verse.

Period of Revelation

Its subject matter and style resemble those of the earliest Surahs revealed 

at Makkah, but it contains a pointer which indicates that it was sent down in 

the period when the disbelievers of Makkah had resolved to oppose the 

Holy Prophet (upon whom be Allah's peace), and made it lawful for 

themselves to commit tyranny and excess against him.



Theme and Subject Matter

In this Surah a vast subject has been compressed into a few brief 

sentences, and it is a miracle of the Quran that a complete ideology of life 

which could hardly be explained in a thick volume has been abridged most 

effectively in brief sentences of this short Surah. Its theme is to explain the 

true position of man in the world and of the world in relation to man and to 

tell that God has shown to man both the highways of good and evil, has 

also provided for him the means to judge and see and follow them, and 

now it rests upon mans own effort and judgment whether he chooses the 

path of virtue and reaches felicity or adopts the path of vice and meets with 

doom.

First, the city of Makkah and the hardships being faced therein by the Holy 

Prophet (upon whom be peace) and the state of the children of Adam have 

been cited as a witness to the truth that this world is not a place of rest and 

ease for man, where he might have been born to enjoy life, but here he has 

been created into toil and struggle. If this theme is read with verse 39 of 

Surah An- Najm (Laisa lil insani illa masaa: there is nothing for man but 

what he has striven for), it becomes plain that in this world the future of 

man depends on his toil and struggle, effort and striving.

After this, man's misunderstanding that he is all in all in this world and that 

there is no superior power to watch what he does and to call him to 

account, has been refuted.

Then, taking one of the many moral concepts of ignorance held by man, as 

an example, it has been pointed out what wrong criteria of merit and 

greatness he has proposed for himself in the world. The person who for 

ostentation and display squanders heaps of wealth, not only himself prides 

upon his extravagances but the people also admire him for it 

enthusiastically, whereas the Being Who is watching over his deeds, sees 



by what methods he obtained the wealth and in what ways and with what 

motives and intention he spent it.

Then Allah says: We have given man the means of knowledge and the 

faculties of thinking and understanding and opened up before him both the 

highways of virtue advice: one way leads down to moral depravity, and it is 

an easy way pleasing for the self; the other way leads up to moral heights, 

which is steep like an uphill road, for scaling which man has to exercise 

self- restraint. It is man's weakness that he prefers slipping down into the 

abyss to scaling the cliff.

Then, Allah has explained what the steep road is by following which man 

can ascend to the heights. It’s that he should give up spending for 

ostentation, display and pride and should spend his wealth to help the 

orphans and the needy, should believe in Allah and His Religion and joining 

the company of believers should participate in the construction of a society 

which should fulfill the demands of virtue and righteousness patiently and 

should be compassionate to the people. The end of those who follow this 

way is that they would become worthy of Allah's mercies. On the contrary, 

the end of those who follow the wrong way, is the fire of Hell from which 

there is no escape.

Surah Ash-Shams

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so designated after the word ash-shams with which it 

opens.



Period of Revelation

The subject matter and the style show that this Surah too was revealed in 

the earliest period at Makkah at a stage when opposition to the Holy 

Prophet (upon whom be Allah's peace) had grown very strong and intense.

Theme and Subject Matter

Its theme is to distinguish the good from the evil and to warn the people, 

who were refusing to understand this distinction and insisting on following 

the evil way, of the evil end.

In view of the subject matter this Surah consists of two parts. The first part 

consists of vv.1-10, and the second of vv. 11-15. The first part deals with 

three things: (1) That just as the sun and the moon, the day and the night, 

the earth and the sky, are different from each other and contradictory in 

their effects and results, so are the good and the evil different front each 

other and contradictory in their effects and results; they are neither alike in 

their outward appearance nor can they be alike in their results.(2) That 

Allah after giving the human self powers of the body, sense and mind has 

not left it uninformed in the world, but has instilled into his unconscious by 

means of a natural inspiration the distinction between good and evil, right 

and wrong, and the sense of the good to be good and of the evil to be 

evil.(3) That the future of man depends on how by using the powers of 

discrimination, will and judgment that Allah has endowed him with, he 

develops the good and suppresses the evil tendencies of the self. If he 

develops the good inclination and frees his self of the evil inclinations, he 

will attain to eternal success, and if, on the contrary, he suppresses the 

good and promotes the evil, he will meet with disappointment and failure.

In the second part citing the historical precedent of the people of Thamud 

the significance of Apostleship has been brought out. A Messenger is 

raised in the world, because the inspirational knowledge of good and evil 



that Allah has placed in human nature, is by itself not enough for the 

guidance of man, but on account of his failure to understand it fully man 

has been proposing wrong criteria and theories of good and evil and thus 

going astray. That is why Allah sent down clear and definite Revelation to 

the Prophets (peace be upon them) to augment man's natural inspiration 

so that they may expound to the people as to what is good and what is evil. 

Likewise, the Prophet Salih (peace be upon him) was sent to the people of 

Thamud, but the people overwhelmed by the evil of their self, had become 

so rebellious that they rejected him. And when he presented before them 

the miracle of the she camel, as demanded by themselves, the most 

wretched one of them, in spite of his warning, hamstrung it, in accordance 

with the will and desire of the people. Consequently, the entire tribe was 

overtaken by a disaster.

While narrating this story of the Thamud nowhere in the Surah has it been 

said "O people of Quraish, if you rejected your Prophet, Muhammad (upon 

whom be Allah's peace and blessings), as the Thamud had rejected theirs, 

you too would meet with the same fate as they met."The conditions at that 

time in Makkah were similar to those that had been created by the wicked 

among the people of Thamud against the Prophet Salih (peace be upon 

him). Therefore, the narration of this story in those conditions was by itself 

enough to suggest to the people of Makkah how precisely this historical 

precedent applied to them.

Surah Al-Lail

In the name of Allah, the Most Beneficent, the Most Merciful.



Name

The Surah takes its name from the word wal-lail with which it opens.

Period of Revelation

Its subject matter so closely resembles that of Surah Ash-Shams that each 

Surah seems to be an explanation of the other. It is one and the same thing 

which has been explained in Surah Ash-Shams in one way and in this 

Surah in another. This indicates that both these Surahs were sent down in 

about the same period.

Theme and Subject Matter

Its theme is to distinguish between the two different ways of life and to 

explain the contrast between their ultimate ends and results. In view of the 

subject matter this Surah consists of two parts, the first part consisting of 

vv. 1-11 and the second of vv. 12-21.

In the first part, at the outset it has been pointed out that the strivings and 

doings that the individuals, nations and groups of mankind are engaged in 

the world, are, in respect of their moral nature, as divergent as the day is 

from the night, and the male from the female. After this, according to the 

general style of the brief Surahs of the Quran, three moral characteristics of 

one kind and three moral characteristics of the other kind have been 

presented as an illustration from among a vast collection of the strivings 

and activities of man, from which every man can judge which style of life is 

represented by one kind of the characteristics and which style of life by the 

other kind. Both these styles have been described in such brief, elegant. 

and pithy sentences that they move the heart and go down into memory as 

soon as one hears them. Characteristics of the first kind are that one 

should spend one's wealth, adopt God- consciousness and piety, and 

acknowledge the good as good. The second kind of the characteristics are 



that one should be miserly, should least care for God's pleasure and His 

displeasure, and should repudiate what is good and right. Then it has been 

stated that these two modes of action which are clearly divergent, cannot 

be equal and alike in respect of their results. But, just as they are divergent 

in their nature, so they are divergent in their results. The person (or group 

of persons) who adopts the first mode of action, Allah will make easy for 

him the correct way of life, so much so that doing good will become easy 

for him and doing evil difficult. On the contrary, he who adopts the second 

mode of life, Allah will make easy for him the difficult and hard way of life, 

so much so that doing evil will become easy for him and doing good 

difficult. This passage has been concluded with a most effective and 

touching sentence, saying: "This worldly wealth for the sake of which man 

is even prepared to risk his life: will not go down with him into the grave; 

therefore, what will it avail him after death?"'

In the second part also three truths have been stated equally briefly. First, 

that Allah has not left man uninformed in the examination hall of the world, 

but He has taken on Himself the responsibility to tell him which one is the 

straight and right way out of the different ways of life. Here, there was no 

need to point out that by sending His Messenger and His Book He has 

fulfilled His this responsibility, for both the Messenger and the Book were 

present to afford the guidance. Second, that the Master of both the world 

and the Hereafter is Allah alone. If you seek the world, it is He Who will 

give it, and if you seek the Hereafter, again it is He Who will give it. Now, it 

is for you to decide what you should seek from Him. The third truth that has 

been stated is that the wretched one who rejects the good, which is being 

presented through the Messenger and the Book, and turns away from it, 

will have a blazing fire ready for him. As for the God fearing person who 

spends his wealth in a good cause, without any selfish motive, only for the 

sake of winning his Lord's good pleasure, his Lord will be pleased with him 

and will bless him with so much that he will be well pleased with Him.



Surah Adh-Dhuha

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name Ad-Duha from the very first word.

Period of Revelation

Its subject matter clearly indicates that it belongs to the earliest period at 

Makkah. Traditions also show that the revelations were suspended for a 

time, which caused the Holy Prophet (upon whom be Allah’s peace) to be 

deeply distressed and grieved. On this account he felt very anxious that 

perhaps he had committed some error because of which his Lord had 

become angry with him and had forsaken him. Thereupon he was given the 

consolation that revelation had not been stopped because of some 

displeasure but this was necessitated by the same expediency as underlies 

the peace and stillness of the night after the bright day, as if to say: "If you 

had continuously been exposed to the intensely bright light of Revelation 

(Wahi) your nerves could not have endured it. Therefore, an interval was 

given in order to afford you peace and tranquility." This state was 

experienced by the Holy Prophet in the initial stage of the Prophethood 

when he was not yet accustomed to hear the intensity of Revelation. On 

this basis, observance of a pause in between was necessary. This we have 

already explained in the introduction to Surah Al Muddaththir; and in E. N. 5 

of Surah Al-Muzzammil also we have explained what great burden of the 

coming down of Revelation he had to bear. Later, when the Holy Prophet 

developed the power to bear this burden, there was no longer any need for 

long gaps.



Theme and Subject Matter

Its theme is to console the Holy Prophet (upon whom be peace) and its 

object to remove his anxiety and distress, which he had been caused by 

the suspension of Revelation. First of all, swearing an oath by the bright 

morning and the stillness of night, he has been reassured, so as to say: 

"Your Lord has not at all forsaken you, nor is he displeased with you." 

Then, he has been given the good news that the hardships that he was 

experiencing in the initial stage of his mission, would not last long, for every 

later period of life for him would be better than the former period, and 

before long Allah would bless him so abundantly that he would be well 

pleased. This is one of the express prophecies of the Quran, which proved 

literally true, afterwards, whereas when this prophecy was made there 

seemed not to be the remotest chance that the helpless and powerless 

man who had come out to wage a war against the ignorance and paganism 

of the entire nation, would ever achieve such wonderful success.

Then, addressing His Holy Prophet (upon whom be peace) Allah says:"O 

My dear Prophet, what has caused you the anxiety and distress that your 

Lord has forsaken you, and that We are displeased with you? Whereas the 

fact is that We have been good to you with kindness after kindness ever 

since the day of your birth. You were born an orphan, We made the best 

arrangement for your upbringing and care: you were unaware of the Way, 

We showed you the Way; you were indigent, We made you rich. All this 

shows that you have been favored by Us from thievery beginning and Our 

grace and bounty has been constantly focussed on you."Here, one should 

also keep in view vv. 37-42 of Surah TaHa, where Allah, while sending the 

Prophet Moses to confront a tyrant like Pharaoh, encouraged and consoled 

him, saying: "We have been looking after you with kindness ever since your 

birth; therefore, you should be satisfied that you will not be left alone in this 

dreadful mission. Our bounty will constantly be with you."



In conclusion, Allah has instructed His Prophet (upon whom be peace) 

telling him how he should treat the creatures of God to repay for the favors 

He has done him and how he should render thanks for the blessings He 

has bestowed on him.

Surah Al-Sharh

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah is so designated after the first sentence.

Period of Revelation

Its subject matter so closely resembles that of Surah Ad-Duha that both 

these Surah seem to have been revealed in about the same period under 

similar conditions. According to Hadrat Abdullah bin Abbas, it was sent 

down in Makkah just after wad-Duha.

Theme and Subject Matter

The aim and object of this Surah too is to console and encourage the Holy 

Messenger (upon whom be Allah's peace). Before his call he never had to 

encounter the conditions which he suddenly had to encounter after it when 

he embarked on his mission of inviting the people to Islam. This was by 

itself a great revolution in his own life of which he had no idea in his life 

before Prophethood. No sooner had he started preaching the message of 

Islam than the same society which had esteemed him with unique honor, 

turned hostile to him. The same relatives and friends, the same clansmen 



and neighbors, who used to treat him with the highest respect, began to 

shower him with abuse and invective. No one in Makkah was prepared to 

listen to him; he began to be ridiculed and mocked in the street and on the 

road; and at every step he had to face new difficulties. Although gradually 

he became accustomed to the hardships, even much severer ones, yet the 

initial stage was very discouraging for him. That is why first Surah Ad-Duha 

was sent down to console him, and then this Surah.

In it, at the outset, Allah says: "We have favored you, O Prophet, with three 

great blessings; therefore you have no cause to be disheartened. The first 

is the blessing of Sharh Sadr (opening up of the breast), the second of 

removing from you the heavy burden that was weighing down your back 

before the call, and the third of exalting your renown the like of which has 

never been granted to any man before. Further below in the notes we have 

explained what is implied by each of these blessings and how great and 

unique these blessings indeed are!

After this, the Lord and Sustainer of the universe has reassured His 

Servant and Messenger(upon whom be peace) that the period of hardships 

which he is passing through, is not very long, but following close behind it 

there is also a period of ease. This same thing has been described in 

Surah Ad-Duha, saying: "Every later period is better for you than the former 

period, and soon your Lord will give you so much that you will be well 

pleased."

In conclusion, the Holy Prophet has been instructed, so as to say, "You can 

develop the power to bear and resist the hardships of the initial stage only 

by one means, and it is this: `When you are free from your occupations, 

you should devote yourself to the labor and toil of worship, and turn all your 

attention exclusively to your Lord'."This same instruction has been given 

him in much greater detail in Surah Al-Muzzammil 1-9.



Surah At-Tin

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so named after the very First word at-tin.

Period of Revelation

According to Qatadah, this Surah is Madani. Two different views have been 

reported from Ibn Abbas: first that it is a Makki Surah, and second that it is 

Madani. But the majority of scholars regard it as a Makki revelation, a 

manifest symbol of which is the use of the words had-al-balad-il-amin  (this 

city of peace) for Makkah. Obviously, if it had been revealed at Madinah, it 

would not be correct to use the words "this city" for Makkah Besides, a 

study of the contents of the Surah shows that it belongs to the earliest 

period of Makkah, for in it there is no sign whatever to indicate that during 

the period of its revelation any conflict had started between Islam and 

unbelief. Moreover, it reflects the same style of the earliest revelations of 

Makkah period in which briefly and succinctly the people have been made 

to realize that the judgment of the Hereafter is necessary and absolutely 

rational.

Theme and Subject Matter

Its theme is the rewards and punishments of the Hereafter. For this 

purpose first swearing an oath by the habitats of some illustrious Prophets, 

it has been stated that Allah has created man in the most excellent of 

moulds. Although at other places in the Quran, this truth has been 



expressed in different ways, for example, at some places it has been said: 

"Allah appointed man His vicegerent on the earth and commanded the 

angels to bow down to him (Al-Baqarah: 30,34, Al-Anam:165, Al-Araf: 11, 

Al-Hijr 28,29, An-Naml: 62, Suad 71- 73);" at others that: "Man has become 

bearer of the Divine trust, which the earth and the heavens and the 

mountains did not have the power to bear (Al-Ahzab72);" and at still others 

that: "We honored the children of Adam and exalted them above many of 

Our other creatures (Bani Israil 70)," yet here the statement made on oath 

in particular by the habitats of the Prophets that man has been created in 

the finest of moulds, signifies that mankind has been blessed with such an 

excellent mould and nature that it gave birth to men capable of attaining to 

the highest position of Prophethood , a higher position than which has not 

been attained by any other creature of God.

Then, it has been stated that there are two kinds of men. those who in spite 

of having been created in the finest of moulds, become inclined to evil and 

their moral degeneration causes them to be reduced to the lowest of the 

low, and those who by adopting the way of faith and righteousness remain 

secure from the degeneration and consistent with the noble position, which 

is the necessary demand of their having been created in the best of 

moulds. The existence among mankind of both these kinds of men is such 

a factual thing which no one can deny, for it is being observed and 

experienced in society everywhere at all times.

In conclusion, this factual reality has been used as an argument to prove 

that when among the people there are these two separate and quite distinct 

kinds, how can one deny the judgment and retribution for deeds If the 

morally degraded are not punished and the morally pure and exalted arc 

not rewarded and both end in the dust alike, it would mean that there is no 

justice in the Kingdom of God; whereas human nature and common sense 

demand that a judge should do justice. How then can one conceive that 

Allah, Who is the most just of all judges, would not do justice?



Surah Al-Alaq

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah is so entitled after the word `alaq in the second verse.

Period of Revelation

This Surah has two parts: the first part consists of vv. 1-5, and the second 

of vv. 6-19. About the first part a great majority of the Islamic scholars are 

agreed that it forms the very first Revelation to be sent down to the Holy 

Prophet (upon whom be Allah's peace and blessings). In this regard, the

Hadith from Hadrat Aishah, which Imam Ahmad, Bukhari, Muslim, and 

other traditionists have related with several chains of authorities, is one of 

the most authentic Ahadith on the subject. In it Hadrat Aishah has narrated 

the full story of the beginning of revelation as she herself heard it from the 

Holy Messenger of Allah. Besides, Ibn Abbas, Abu Musa al-Ashari and a 

group of the Companions also are reported to have stated that these were 

the very first verses of the Quran to be revealed to the Holy Prophet. The 

second part was sent down afterwards when the Holy Prophet (upon whom 

be peace) began to perform the prescribed Prayer in the precincts of the 

Kasbah and Abu Jahl tried to prevent him from this with threats.

Beginning of Revelation

The traditionists have related on the strength of their respective authorities 

the story of the beginning of revelation from Imam Az--Zuhri, who had it 

from Hadrat Urwah bin Zubair, who had it from Hadrat Aishah, his aunt. 

She states that revelations to the Holy Prophet (upon whom be peace) 

began in the form of true (according to other traditions, good) visions. 



Whichever vision he saw it seemed as though he saw it in broad daylight. 

Afterwards solitude became dear to him and he would go to the Cave of 

Hira to engage in worship there for several days and nights (Hadrat Aishah 

has used the word tahannuth, which Imam Zuhri has explained as 

ta'abbud: devotional exercises. This was some kind of worship which he 

performed, for until then he had not been taught the method of performing 

the Prayer by Allah). He would take provisions with him and stay there for 

several days, then would return to Hadrat Khadijah who would again 

provide for him for a few more days. One day when he was in the Cave of 

Hira, Revelation came down to him unexpectedly and the Angel said, to 

him: "Read". After this Hadrat Aishah reports the words of the Holy Prophet 

himself, to the effect, "I said: I cannot read! There upon the Angel took me 

and pressed me until I could bear it no more. Then he left me and said: 

Read. I said: I cannot read! He pressed me a second time until I could bear 

it no more. Then he left me and said: Read. I again said: I cannot read! He 

pressed me for the third time until I could bear it no more. Then he left me 

and said: Iqra bismi Rabbi kal- ladhi khalaqa:(Read in the name of your 

Lord Who created) till he reached ma lam yalam (what he did not 

know)."Hadrat Aishah says: "Then the Holy Messenger (upon whom be 

peace) returned home to Hadrat Khadijah trembling with fear, and said to 

her: `Cover me, cover me', and he was covered. When terror left him, he 

said: `O Khadijah, what has happened to me?' Then he narrated to 

whatever had happened, and said: `I fear for my life'. She said; `No never! 

Be of good cheer. By God, never will God debase you: you treat the 

kindred well, you speak the truth, (one tradition adds: you restore what is 

entrusted to you), you bear the burden of the helpless, you help the poor, 

you entertain the guests, and you cooperate in good works.' Then she took 

him to Waraqah bin Naufal, who was her cousin. He had become a 

Christian in pre-Islamic days, wrote the Gospel in Arabic and Hebrew, and 

had become very old and blind. Hadrat Khadijah said: `Brother, listen to the 

son of your brother.' Waraqah said to the Holy Prophet: `What have you 

seen, nephew?' The Holy Prophet described what he had seen. Waraqah 



said; `This is the same Namus (the Angel of Revelation) which Allah had 

sent down to Moses. Would that I were a young man during your 

Prophethood! Would that I were alive when your tribe would expel you!'The 

Holy Prophet said: `Will they expel me?' Waraqah said; `Yes, never has it 

so happened that a person brought what you have brought and was not 

treated as an enemy. If I live till then I would help you with all the power at 

my command.' But not very long after this Waraqah died."

This narrative is explicit that even until a moment before the coming Angel 

the Holy Messenger of Allah (upon whom be His peace) was without any 

expectation that he was going to be appointed a Prophet. Nothing to say of 

any such wish or expectation, he did not even have any idea that he would 

meet with such an experience. Coming down of the Revelation and 

appearing of the Angel face to face was an unexpected accident for him the 

first effect of which on him was precisely the same as could naturally be on 

a person meeting with such a tremendous experience, in the absence of 

any preparation. That is why when he proclaimed the message of Islam, 

the people of Makkah raised all sorts of objections, but no one said that 

they were already apprehending that he would make a claim, for he had 

been making preparations since long to become a Prophet.

From this narrative another thing which also becomes obvious is how pure 

was the Holy Prophet's life and how sublime was his character before 

Prophethood , Hadrat Khadijah was no young lady: she was 55 years old at 

the time this event took place and had been the Holy Prophet's life 

companion for 15 years. No weakness of the husband can remain hidden 

from the wife. She had during this long period of married life found him to 

be such a generous and noble man that when he told her of his experience 

in the Cave of Hira', she admitted without the least hesitation that it was 

indeed Allah's own Angel who had come to him with Revelation. Likewise, 

Waraqah bin Naufal also was an old inhabitant of Makkah, who had seen 

the Holy Prophet grow up from childhood. Particularly, for the past 15 years 

because of the close relationship he was even more intimately aware of his 



life, his Affairs and dealings. When he also heard of his experience, she did 

not regard it as an evil suggestion, but immediately said that it was the 

Namus who had descended on Moses (peace be upon him). This meant 

that even according to him the Holy Prophet was such a sublime person 

that there was nothing surprising in his being elevated to the office of 

Prophethood.

Occasion of Revelation of vv. 6-19

This second part of the Surah was revealed when the Holy Messenger of 

Allah began to perform the Prayer in the Islamic way in the Ka'bah and Abu 

Jahl threatened and tried to prevent him from this. It so happened that after 

his appointment to Prophethood  even before he could start preaching 

Islam openly, he began to perform the Prayer in the precincts of the Ka'bah 

in the way Allah taught him; and from this the Quraish felt for the first time 

that he had adopted a new religion. The other people were watching it with 

curiosity, but Abu Jahl in his arrogance and pride threatened the Holy 

Prophet and forbade him to worship in that way in the Ka'bah. In this 

connection, quite a number of the Ahadith have been related from Hadarat 

Abdullah ibn Abbas and Hadrat Abu Huraira, which mention the foolish 

behavior of Abu Jahl.

Hadrat Abu Huraira says that Abu Jahl asked the people of Quraish:"Does 

Muhammad (upon whom be Allah's peace and blessings) set his face on 

the ground before you?"When they replied in the affirmative, he said:"By 

Lat and Uzza, if I ever catch him in that act of worship, I would set my foot 

on his neck and rub his face in the dust."Then it so happened that he saw 

the Holy Messenger in that posture and came forward to set his foot on his 

neck, but suddenly turned back as if in a fright and being asked what was 

the matter, he said there was a ditch of fire and a terrible apparition 

between himself and Muhammad (upon whom be Allah's peace and 

blessings) and some wings. On hearing this the Holy Prophet 

remarked:"Had he come near me, the angels would have smitten and torn 



him to pieces." (Ahmad, Muslim, Nasai, Ibn Jarir, Ibn AbI Hatim, Ibn al-

Mundhir, lbn Marduyah, Abu Nu'aim Isfahani,Baihaqi).

According to lbn Abbas, Abu Jahl said:"If I caught Muhammad (upon whom 

be Allah's peace and blessings) performing his Prayer by the Ka'bah, I 

would trample his neck down." When the Holy Prophet heard of it, he said: 

"If he acted so, the angels would seize him there and then?" (Bukhari, 

Tirmidhi, Nasai, Ibn Jarir, Abdur Razzaq, Abd bin Humaid, Ibn al- Mundhir, 

Ibn Marduyah).

According to another tradition from Ibn Abbas, the Holy Prophet was 

performing his Prayer at the Maqam Ibrahim. Abu Jahl passed that way 

and said: "O Muhammad, did I not forbid you this, and then he started to 

threaten him."In reply the Holy Prophet (upon whom be peace) rebuked 

him severely. There upon he said:"O Muhammad, on what strength do you 

rebuke me? By God, my followers in this valley far exceed yours in 

number." (Ahmad,Tirmidhi, Nasai, Ibn Jarir, lbn Abi Shaibah, Ibn al-

Mundhir, Tabarani, Ibn Marduyah).

Because of these very incidents the portion of thisSurah beginning with 

Kalla inn al-insana la yat gha was sent down. Naturally the place of this 

part should be the same as assigned to it in this Surah of the Quran, for 

after the coming down of the first Revelation the Holy Prophet had given 

expression to Islam first of all by the act of Prayer, and his conflict with the 

pagans.



Surah Al-Qadr

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so designated after the word al-qadr in the very first 

verse.

Period of Revelation

Whether it is a Makki or a Madani revelation is disputed. Abu Hayyanin Al-

Bahr al-Muhti has made the claim that the majority of scholars regard it as 

a Madani Surah. Ali bin Ahmad al-Wahidi in his commentary says that this 

is the first Surah to be sent down in Madinah. Contrary to this, Al Mawardi 

says that according to the majority of scholars it is a Makki revelation, and 

the same view has Imam Suyuti expressed in Al-Itqan. Ibn Mardayah has 

cited Ibn Abbas, lbn Az Zubair and Hadrat Aishah as saying that this Surah 

was revealed at Makkah. A study of the contents also shows that it should 

have been revealed at Makkah as we shall explain below.

Theme and Subject Matter

Its theme is to acquaint man with the value, worth and importance of the 

Quran. It’s being placed just after Surah Al-Alaq in the arrangement of the 

Quran by itself explains that the Holy Book, the revelation of which began 

with the first five verses of Surah Al-Alaq. was sent down in a destiny 

making night. It is a glorious Book and its revelation for mankind is full of 

blessings.



At the outset, Allah says: "We have sent it down." That is, it is not a 

composition of Muhammad (upon whom be Allah's peace and blessing) 

himself, but We Our self have revealed it.

Then, it is said that "We sent it down in the Night of Destiny."Night of 

Destiny lies two meanings and both are implied here. First, that it is the 

night during which destinies are decided; or, in other words, it is not an 

ordinary night like the other nights, but a night in which destinies are made 

or marred. The revelation of this Book in this night is not merely the 

revelation of a book but an event which will change the destiny of not only 

the Quraish, or of Arabia, but of, the entire world. The same thing has been 

said in Surah Ad-Dukhan for which please see Introduction to that Surah 

and E. N. 3 thereof. The other meaning is that this is, a night of unique 

honor, dignity and glory; so much so that it is better than a thousand 

months. Thus, the disbelievers of Makkah have been warned, as if to say: 

"You on account of your ignorance regard this Book, which Muhammad 

(upon whom be Allah’s peace and blessings) has presented, as a calamity 

for yourselves and complain that a disaster has befallen you, whereas the 

night in which it was decreed to be sent down was such a blessed night 

that a task was accomplished in it for the well being of mankind, which had 

never been accomplished even during a thousand months of history. This 

also has been said in verse 3 of Ad-Dukhan in another way, which we have 

explained in the introduction to that Surah.

In conclusion, it has been stated that in this night the angels and Gabriel 

descend with every decree (which in verse 4 of Surah Ad-Dukhan has been 

described as arm-hakim: wise decree) by the leave of their Lord, and it is 

all peace from evening till morning; that is, there is no interference of evil in 

it, for all decrees of Allah are intended to promote good and not evil. So 

much so that even if a decision to destroy a nation is taken, it is taken for 

the sake of ultimate good, not evil.



Surah Al-Baiyina

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah is so designated after the word al-bayyinah occurring at the end 

of the first verse.

Period of Revelation

Where it was revealed, at Makkah or Madinah, is also disputed. Some 

commentators say it is a Makki revelation according to most scholars; 

others say it is a Madani revelation according to most scholars. Ibn Az 

Zubair and Ata bin Yasar hold the view that it is Madani. Ibn Abbas and 

Qatadah are reported to have held two views, first that it is Makki, second 

that it is Madani. Hadrat Aishah regards it as a Makki Surah. Abu Hayyan, 

author of Bahr al-Muhit, and Abdul Munim ibn al-Faras, author of Ahkam al-

Quran, also have preferred to regard it as Makki. As for its contents, there 

is nothing in it to indicate whether it was revealed at Makkah or at Madinah.

Theme and Subject Matter

Its having been placed after Surahs Al-Alaq and Al-Qadr in the 

arrangement of the Quran is very meaningful. Surah Al-Alaq contains the 

very first revelation, while Surah Al-Qadr shows as to when it was revealed, 

and in this Surah it has been explained why it was necessary to send a 

Messenger along with this Holy Book.

First of all the need of sending a Messenger has been explained, saying: 

The people of the world, be they from among the followers of the earlier 



scriptures or from among the idolaters, could not possibly be freed from 

their state of unbelief, until a Messenger was sent whose appearance by

itself should be a clear proof of his apostleship, and he should present the 

Book of God before the people in its original, pristine form, which should be 

free from every mixture of falsehood corrupting the earlier Divine Books; 

and which should comprise sound teachings.

Then, about the errors of the followers of the earlier Books it has been said 

that the cause of their straying into different creeds was not that Allah had 

not provided any guidance to them, but they strayed only after a clear 

statement of the Right Creed had come to them. From this it automatically 

follows that they themselves were responsible for their error and deviation. 

Now, if even after the coming of the clear statement through this 

Messenger, they continued to stray, the irresponsibility would further 

increase.

In this very connection, it has been stated that the Prophets who came from 

Allah and the, Books sent down by Him, did not enjoin anything but that the 

way of sincere and true service to Allah be adopted, apart from all other 

ways, no one else’s worship, service or obedience be mixed with His, the

salat be established and the zakat be paid. This same has been the true 

religion since ever. From this also it automatically follows that the followers 

of the earlier scriptures, straying from this true religion, have added 

extraneous things to it, which are false, and Allah's this Messenger has 

come to invite them back to, the same original faith.

In conclusion, it has been pointed out clearly that the followers of the earlier 

Books and the idolaters who would refuse to acknowledge this Messenger 

are the worst of creatures: their punishment is an everlasting Hell; and the 

people who would believe and act righteously, and would spend life in the 

world in awe of God, are the best of creatures: their reward is eternal 

Paradise wherein they will live forever. Allah became well pleased with 

them and they became well pleased with Allah.



Surah Al-Zalzalah

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

It is derived from the word zilzal in the first verse.

Period of Revelation

Whether or not it was revealed, at Makkah or Madinah, is disputed. Ibn 

Masud, Ata, Jabir, and Mujahid say that it is a Makki Surah and a 

statement of Ibn Abbas also supports this view. On the contrary, Qatadah 

and Muqatil say that it is Madani and another statement of Ibn Abbas also 

has been cited in support of this view. That it is a Madani Surah is 

reasoned from a tradition from Hadrat Abu Said Khudri, which Ibn Abi 

Hatim has related from him. He says: "When the verse Fa-man yamal 

mithqala dharratin khairan yarah, wa man ya mal mithqala dharratinsharran 

yarah, was revealed, I said: "O Messenger of Allah, shall I really see my 

deeds? The Holy Messenger replied in the affirmative. I submitted: And 

every major sin? He replied yes. I said: And the minor sins too? He replied 

yes. There upon I exclaimed that I would then be ruined. The Holy Prophet 

said: Rejoice, O Abu Sa'id, for each good act will be equal to ten good acts 

like it." The basis of the argument for this Surah's being Madani is that 

Hadrat Abu Sa'ld Khudri was an inhabitant of Madinah and reached 

maturity after the Battle of Uhud. Therefore, if this Surah was revealed in 

his presence, as is apparent from his statement, it must be a Madani 

Surah. However, the practice that the Companions and their immediate 

successors followed in respect of the occasion of the revelation of the 

verses and Surahs, has already been explained in the Introduction to Surah 

Ad-Dahr above. Therefore, a Companion’s saying that a verse was sent 



down on this or that particular occasion is no proof that it was sent down on 

that very occasion. It may well be that after coming of age when Hadrat 

Abu Sa'id heard this Surah for the first time from the Holy Prophet, terrified 

by its last portion he might have asked the Holy Prophet the questions 

which we have cited above, and he might have narrated the incident saying 

that when this verse was revealed he put this and this question to the Holy 

Prophet. In the absence of this tradition every reader who reads the Qur'an 

with understandings will feel that it is a Makki Surah. More than that: from 

its theme and style he would feel that it must have been sent down in the 

earliest stage at Makkah when the fundamental principles and beliefs of 

Islam were being presented before the people in a concise but highly 

effective way.

Theme and Subject Matter

Its theme is the second life after death and presentation in it before man of 

the full record of the deeds done by him in the world. In the first three 

sentences it has been told briefly how the second life after death will take 

place and how confounding it will be for man. In the next two sentences it 

has been said that this very earth on which man has lived and performed 

all kinds of deeds thoughtlessly, and about which he never could fancy that 

this lifeless thing would at some time in the future bear witness to his 

deeds, will speak out on that Day by Allah's command and will state in 

respect of each individual person what act he had committed at a particular 

time and place. Then, it has been said that men on that Day, rising from 

their graves, will come out in their varied groups from all corners of the 

earth, to be shown their deeds and works, and their presentation of the 

deeds will be so complete and detailed that not an atom's weight of any 

good or evil act will be left unnoticed or hidden from his eyes.



Surah Al-Adiyat

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so entitled after the word al `adiyat with which it 

opens.

Period of Revelation

Whether it is a Makki or a Madani Surah is disputed. Hadrat Abdullahbin 

Masud, Jabir, Hasan Basri, Ikrimah, and Ata say that it is Makki. Hadrat 

Anas bin Malik, and Qatadah say that it is Madani; and from Hadrat Ibn 

Abbas two views have been reported, first that it is a Makki Surah, and 

second that it is Madani. But the subject matter of the Surah and its style 

clearly indicate that it is not only Makki but was revealed in the earliest 

stage of Makkah.

Theme and Subject Matter

Its object is to make the people realize how evil man becomes when he 

denies the Hereafter, or becomes heedless of it, and also to warn them that 

in the Hereafter not only their visible and apparent deeds but even the 

secrets hidden in their hearts too will be subjected to scrutiny.

For this purpose the general chaos and confusion prevailing in Arabia, with 

which the whole country was in turmoil, has been presented as an 

argument. Bloodshed, loot and plunder raged on every side. Tribes were 

subjecting tribes to raids, and no one could have peaceful sleep at night 

from fear that some enemy tribe might raid his settlement early in the 



morning. Every Arab was fully conscious of this state of affairs and realized 

that it was wrong. Although the plundered bemoaned his miserable, 

helpless state and the plunderer rejoiced, yet when the plunderer himself 

was plundered, he too realized how abject was the condition in which the 

whole nation was involved. Referring to this very state of affairs, it has been 

said: Unaware of the second life after death and his accountability before 

God in it, man has become ungrateful to his Lord and Sustainer. He is 

using the powers and abilities given by God for perpetrating tyranny and 

pillage; blinded by the love of worldly wealth he tries to obtain it by every 

means, however impure and filthy, and his own state itself testifies that by 

abusing the powers bestowed by his Lord he is being ungrateful to Him. He 

would never have behaved so, had he known the time when the dead will 

be raised from the graves, and when the intentions and motives with which 

he had done all sorts of deeds in the world, will be exposed and brought 

out before everyone to see. At that time the Lord and Sustainer of men 

shall be well informed of what one had done and what punishment or 

reward one deserved.

Surah Al-Qari'a

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from its first word al- qari`ah. This is not only a 

name but also the title of its subject matter, for the Surah is devoted to 

Resurrection.



Period of Revelation

There is no dispute about its being a Makki Surah. Its contents show that 

this too is one of the earliest Surahs to be revealed at Makkah.

Theme and Subject Matter

Its theme is Resurrection and the Hereafter. At the outset, the people have 

been aroused and alarmed, saying: "The Great Disaster! What is the Great 

Disaster? And what do you know what the Great Disaster is?"Thus, after 

preparing the listeners for the news of the dreadful calamity, Resurrection 

has been depicted before them in two sentences, saying that on that Day 

people will be running about in confusion and bewilderment just like so 

many scattered moths around a light, and the mountains uprooted, will their 

cohesion and will fly about like carded wool. Then, it has been said that 

when Allah's Court is established in the Hereafter and the people are called 

upon to account for their deeds. The people whose good deeds are found 

to be heavier than their evil deeds, will be blessed with bliss and 

happiness, and the people whose good deeds are found to be lighter than 

their evil deeds, will be cast into the deep pit full of burning fire.

Surah At-Takathur

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah taken its name from the word at takathur in the first verse.



Period of Revelation

Abu Hayyan and Shaukani say that this Surah, according to all 

commentators, is Makki, and this same is the well known view according to 

Iman Suyuti. However, there are some traditions, on the basis of which it is 

considered a Madani Surah, and they are as follows:

Ibn Abi Hatim has cited Abu Buraidah as saying that this Surah was sent 

down concerning the two tribes, Bani Harithah and Bani al-Harth, of the 

Ansar. The two tribes had first recounted the glories and illustrious deeds of 

their living men; then they had gone to the grave yard and bragged of the 

glorious deeds of their dead. Thereupon the Divine Revelation Alhakum at 

takathur came down. But, if the practice of the Companions and their 

successors concerning the occasions of revelation, is kept in view, this 

tradition is no argument to prove that Surah At Takathur was sent down on 

that very occasion, but it shows that thisSurah fully applied to the act of the 

two tribes.

Imam Bukhari and Ibn Jarir have cited this view of Hadrat Ubayy bin Ka'ab: 

"We took the Holy Prophet" saying: `If the son of Adam had two valley full 

of wealth, he would long for a third valley; the son of Adam's belly cannot 

be filled but by earth, to be from the Quran until Alhakum at takathur was 

sent down. ThisHadith has been regarded as an argument for Surah At-

Takathur to be a Madani Surah on the ground that Hadrat Ubayy had 

become a Muslim in Madinah. But Hadrat Ubayy's this statement does not 

indicate in what sense the Companions regarded this saying of the Holy 

Prophet (upon whom be peace) as belonging to the Quran. If it means that 

they regarded it as a verse of the Quran, it cannot be acceptable, for a 

great majority of the Companions consisted of the men who were well 

aware of each and every word of the Quran; they could not have the 

misunderstanding that the Hadith was a verse of the Quran. And if its 

belonging to the Quran is taken to mean it’s being derived from the Quran, 

the tradition can also mean that when the Companions who entered Islam 



in Madinah, heard this Surah for the first time from the Holy Prophet, they 

thought that it had been revealed just then, and then about the Holy 

Prophet's above saying they formed the idea that it was derived from this 

very Surah.

Ibn Jarir Tirmidhi, Ibn al Mundhir and other traditionists have related this 

view of Hadrat Ali: "We were in doubt about the torment of the grave until 

Alhakum at takathur was sent down." This view has been regarded as an

argument for Surah At-Takathur to be Madani on the ground that the 

torment of the grave was first mentioned at Madinah; no mention of it was 

ever made at Makkah. But this is wrong. In the Makki Surahs of the Quran, 

the torment of the grave has been mentioned at many places so clearly that 

there can be no room for any such doubt; for example, see Al- An'am: 93, 

An-Nahl:28, Al-Muminun: 99-100, Al-Mu'min: 45-46, which are all Makki 

Surahs. Therefore, if anything is proved by Hadrat Ali's saying, it is that 

Surah At-Takathur had been revealed before the revelation of the 

abovementioned Makki Surahs and its revelation had removed the 

Companions doubt about the torment of the grave.

That is why, in spite of these traditions, a great majority of the 

commentators are agreed that thisSurah is Makki. In our opinion this is not 

only a Makki Surah but in view of its contents and style it is one of the 

earliest Surahs to be revealed at Makkah.

Theme and Subject Matter

In it the people have been warned of the evil consequences of world 

worship because of which they spend their lives in acquiring more and 

more of worldly wealth, material benefits and pleasures, and position and 

power, till death, and in vying with one another and bragging and boasting 

about their acquisitions. This one pursuit has so occupied them that they 

are left with no time or opportunity for pursuing the higher things in life. 

After warning the people of its evil end they have been told us if to say: 



"These blessings which you are amassing and enjoying thoughtlessly, are 

not mere blessings but are also a means of your trial. For each one of 

these blessings and comforts you will surely be called to account in the 

Hereafter."

Surah Al-Asr

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word al-‘asr occurring in the first verse.

Period of Revelation

Although Mujahid, Qatadah and Muqatil regard it as a Madani Surah, yet a 

great majority of the commentators opine that it is Makki; its subject matter 

also testifies that it must have been sent down in the earliest stage at 

Makkah, when the message of Islam was being presented in brief but 

highly impressive sentences so that the listeners who heard them once 

could not forget them even if they wanted to, for they were automatically 

committed to memory.

Theme and Subject Matter

This Surah is a matchless specimen of comprehensiveness and brevity. A 

whole world of meaning has been compressed into its few brief words, 

which is too vast in content to be fully expressed even in a book. In it, in a 

clear and plain way it has been stated what is the way to true success for 

man and what is the way to ruin and destruction for him. Imam Shafe has 



very rightly said that if the people only considered this Surah well, it alone 

would suffice them for their guidance. How important this Surah was in the 

sight of the Companions can be judged from the tradition cited from Hadrat 

Abdullah bin Hisnad-Darimi Abu Madinah, according to which whenever 

any two of them met they would not part company until they had recited 

Surah Al-Asr to each other. (Tabarani)

Surah Al-Humaza

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word humazah occurring in the first 

verse.

Period of Revelation

All commentators are agreed that it is a Makki Surah; a study of its subject 

matter and style shows that this too is one of the earliest Surahs to be 

revealed at Makkah.

Theme and Subject Matter

In it some of the evils prevalent among the materialistic hoarders of wealth 

in the pre-Islamic days have been condemned. Every Arab knew that they 

actually existed in their society; they regarded them as evils and nobody 

thought they were good. After calling attention to this kind of ugly character, 

the ultimate end in the Hereafter of the people having this kind of character 

has been stated. Both these things (i. e. the character and his fate in the 



Hereafter) have been depicted in a way which makes the listener 

automatically reach the conclusion that such a man fitly deserves to meet 

such an end. And since in the world, people of such character do not suffer 

any punishment, but seem to be thriving instead, the occurrence of the 

Hereafter becomes absolutely inevitable.

If this Surah is read in the sequence of the Surahs beginning with Az-Zilzal, 

one can fully well understand how the fundamental beliefs of Islam and its 

teachings were impressed on the people’s minds in the earliest stage in 

Makkah. In Surah Az-Zilzal, it was said that in the Hereafter man's full 

record will be placed before him and not an atom's weight of good or evil 

done by him in the world will have been left unrecorded. In Surah Al-Adiyat, 

attention was drawn to the plunder and loot, bloodshed and vandalism, 

prevailing in Arabia before Islam; then making the people realize, that the 

way the powers given by God were being abused, was indeed an 

expression of sheer ingratitude to Him, they were told that the matter would 

not end up in the world, but in the second life after death not only their 

deeds but their intentions and motives too would be examined, and their 

Lord fully well knows which of them deserves what reward or punishment. 

In Surah Al-Qariah after depicting Resurrection the people were warned 

that in the Hereafter a man's good or evil end will be dependent on whether 

the scale of his good deeds was heavier, or the scale of his evil deeds was 

heavier: In Surah At-Takathur the people were taken to task for the 

materialistic mentality because of which they remained occupied in seeking 

increase in worldly benefits, pleasures, comforts and position, and in vying 

with one another for abundance of everything until death overtook them. 

Then, warning them of the evil consequences of their heedlessness, they 

were told that the world was not an open table of food for them to pick and 

choose whatever they pleased, but for every single blessing that they were 

enjoying in the world, they would have to render an account to their Lord 

and Sustainer as to how they obtained it and how they used it. In Surah Al-

Asr it was declared that each member, each group and each community of 



mankind, even the entire world of humanity, was in manifest loss, if its 

members were devoid of Faith and righteous deeds and of the practice of 

exhorting others to truth and patience. Immediately after this comes Surah 

Al-Humazah in which after presenting a specimen of leadership of the pre-

Islamic age of ignorance, the people have been asked the question: "What 

should such a character deserve if not loss and perdition?"

Surah Al-Fil

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah derives its name from the word ashab al fil in the very first 

verse.

Period of Revelation

This is unanimously a Makki Surah; and if it is studied against its historical 

background it appears that it must have been sent down in the very earliest 

stage at Makkah.

Historical Background

As we have explained in E. N. 4 of Surah Al-Buruj above, in retaliation for 

the persecution of the followers of the Prophet Jesus Christ(peace be on 

him) in Najran by the Jewish ruler Dhu-Nuwas of Yaman, the Christian 

kingdom of Abyssinia invaded Yaman and put an end to the Himyarite rule 

there, and in 52S A. D. this whole land passed under Abyssinian control. 

This happened, in fact, through collaboration between the Byzantine 



empire of Constantinople and the Abyssinian kingdom, for the Abyssinians 

at that time had no naval fleet. The fleet was provided by Byzantium and 

Abyssinia sent 70,000 of its troops by it across the Red Sea to Yaman. At 

the outset one should understand that all this did not happen under the 

religious zeal but there were economic and political factors also working 

behind it, and probably these were the real motive, and retaliation for the 

Christian blood was just an excuse. Since the time the Byzantine empire 

had occupied Egypt and Syria, it had been trying to gain control over the 

trade going on between East Africa, India, Indonesia, etc., and the 

Byzantine dominions: from the Arabs, who had been controlling it for 

centuries, so as to earn maximum profits by eliminating the intermediary 

Arab merchants. For this purpose, in 24 or 25 B. C., Caesar Augustas sent 

a large army under the Roman general, Aelius Gallus, which landed on the 

western coast of Arabia, in order to intercept and occupy the sea route 

between southern Arabia and Syria. (See map of this trade route on p. 111 

of The Meaning of the Qur'an, vol. iv). But the campaign failed to achieve 

its objective on account of the extreme geographical conditions of Arabia. 

After this, the Byzantines brought their fleet into the Red Sea and put an 

end to the Arab trade which they carried out by sea, with the result that 

they were left only with the land route. To capture this very land route they 

conspired with the Abyssinian Christians and aiding them with their fleet 

helped them to occupy Yaman.

The Arab historians statements about the Abyssinian army that invaded 

Yaman are different. Hafiz IbnKathir says that it was led by two 

commanders, Aryat and Abrahah, and according to Muhammad bin Ishaq, 

its commander was Aryat, and Abrahah was included in it. Then both are 

agreed that Aryat and Abrahah fell out, Aryat was killed in the encounter, 

and Abrahah took possession of the country; then somehow he persuaded 

the Abyssinian king to appoint him his viceroy over Yaman. On the 

contrary, the Greek and Syrian historians state that when after the 

conquest of Yaman, the Abyssinians started putting to death the Yamanite 



chiefs, who had put up resistance, one of the chiefs, named As-Sumayfi 

Ashwa (whom the Greek historians call Esymphaeus) yielded to the 

Abyssinians and promising to pay tribute obtained the Abyssinian king's 

warrant to be governor over Yaman. But the Abyssinian army revolted 

against him and made Abrahah governor in his place. This man was the 

slave of a Greek merchant of the Abyssinian seaport of Adolis, who by 

clever diplomacy had come to wield great influence in the Abyssinian army 

occupying Yaman. The troops sent by the Negus to punish him either 

warned him or were defeated by him. Subsequently, after the death of the 

king, his successor was reconciled to accept him as his vice regent of 

Yaman.(The Greek historians write him as Abrames and the Syrian 

historians as Abraham. Abrahah perhaps is an Abyssinian variant of 

Abraham, for its Arabic version is Ibrahim).

This man through passage of time became an independent ruler of Yaman. 

He acknowledged the sovereignty of the Negus only in name and 

described himself as his deputy. The influence he wielded can be judged 

from the fact that after the restoration of the dam of Marib in 543 A. D. he 

celebrated the event by holding grand feast, which was attended by the 

ambassadors of the Byzantine emperor, king of Iran, king of Hirah, and 

king of Ghassan. Its full details are given in the inscription that Abrahah 

installed on the dam. This inscription is extant and Glaser has published 

it.(For further details, see E. N. 37 of the commentary of Surah Saba).

After stabilizing his rule in Yaman Abrahah turned his attention to the 

objective which from the very beginning of this campaign had been before 

the Byzantine empire and its allies, the Abyssinian Christians. e. to spread 

Christianity in Arabia, on the one hand, and to capture the trade that was 

carried out through the Arabs between the eastern lands and the Byzantine 

dominions, on the other. The need, for this increased because the 

Byzantine struggle for power against the Sasanian empire of Iran had 

blocked all the routes of the Byzantine trade with the East.



To achieve this objective, Abrahah built in Sana, the capital of Yaman, a 

magnificent cathedral, called by the Arabian historians al-Qalis, al-Qullais, 

or al-Qulais, this word being an Arabic version of the Greek word Ekklesia, 

church. According, to Muhammad bin Ishaq, after having completed the 

building, he wrote to the Negus, saying: "I shall not rest until I have diverted 

the Arabs pilgrimage to it."Ibn Kathir writes that he openly declared his 

intention in Yaman and got it publicly announced. He, in fact, wanted to 

provoke the Arabs into doing something which should provide him with an 

excuse to attack Makkah and destroy the Ka'bah. Muhammad bin Ishaq 

says that an Arab, enraged at this public proclamation somehow went into 

the cathedral and defiled it. Ibn Kathir says this was done by a Quraishite 

and according to Muqatil bin Suleman, some young men of the Quraish 

had set fire to the cathedral. Either might have happened, for Abraham’s 

proclamation was certainly provocative and in the ancient pre-Islamic age it 

cannot be impossible that an Arab, or a Quraishite youth, might have been 

enraged and might have defiled the cathedral, or set fire to it. But it may 

well also be that Abrahah himself got this done secretly by his own agent 

so as to have an excuse for invading Makkah and thus achieving both his 

objectives by destroying the Quraish and intimidating the Arabs. In any 

case, whatever happened, when the report reached Abrahah that the 

devotees of the Ka'bah had thus defiled his cathedral, he swore that he 

would not rest until he had destroyed the Ka'bah.

So, in 570 or 571 A. D., he took 60,000 troops and 13 elephants (according 

to another tradition,9 elephants) and set off for Makkah. On the way, first a 

Yamanite chief, Dhu Nafr by name, mustering an army of the Arabs, 

resisted him but was defeated and taken prisoner. Then in the country of 

Khath'am he was opposed by Nufail bin Habib al-Khath'am, with his tribe, 

but he too was defeated and taken prisoner, and in order to save his life he 

accepted to serve him as guide in the Arab country. When he reached near 

Ta'if, Bani Thaqif felt that they would not be able to resist such a big force 

and feeling the danger lest he should destroy the temple of their deity Lat, 



too; their chief, Mas'ud. came out to Abrahah with his men, and he told him 

that their temple was not the temple he had come to destroy. The temple 

He sought was in Makkah, and they would send with him a man to guide 

him there. Abrahah accepted the offer, and Bani Thaqif sent Abu Righal as 

guide with him. When they reached al-Mughammas (or al- Mughammis), a 

place about 3 miles short of Makkah, Abu Righal died, and the Arabs 

stoned his grave and the practice survives to this day. They cursed the 

Bani Thaqif too, for in order to save the temple of Lat they had cooperated 

with theinvaders of the House of Allah.

According to Muhammad bin Ishaq, fromal- Mughammas Abrahah sent 

forward his vanguard and they brought himthe plunder of the people of 

Tihamah and Quraish, which included twohundred camels of Abdul 

Muttalib, the grandfather of the HolyMessenger of Allah (upon whom be His 

peace). Then, he sent an envoy ofhis to Makkah with the message that he 

had not come to fight thepeople of Makkah but only to destroy the House (i. 

e. the Ka'bah). Ifthey offered no resistance, there would be no cause for

bloodshed.Abrahah also instructed his envoy that if the people of Makkah 

wantedto negotiate, he should return with their leading chief to him. 

Theleading chief of Makkah at that time was Abdul Muttalib. The 

envoywent to him and delivered Abrahah's message. Abdul 

Muttalibreplied:"We have no power to fight Abrahah. This is Allah's House. 

IfHe wills He will save His House." The envoy asked him to go with himto 

Abrahah. He agreed and accompanied him to the king. Now AbdulMuttalib 

was such a dignified and handsome man that when, Abrahah sawhim he 

was much impressed; he got off his throne and sat beside him onthe 

carpet. Then he asked him what he wanted. Abdul Muttalib repliedthat he 

wanted the king to return his camels which he had taken.Abrahah said: "I 

was much impressed when I saw you but your reply hasbrought you down 

in my eyes: you only demand your camels but you saynothing about this 

House which is your sanctuary and the sanctuary ofyour forefathers." He 

replied: "I am the owner of my camels and amrequesting you to return 



them. As for the House, it has its own Owner:He will defend it." When 

Abrahah said that He would not be able todefend it against him, Abdul 

Muttalib said that that rested betweenHim and him. With this Abdul Muttalib 

left Abrahah and he restored tohim his camels.

Ibn Abbas tradition is different. It does not mentionthe demand for the 

camels at all. According to the traditions relatedfrom him by Abd bin 

Humaid, Ibn al-Mundhir, lbn Marduyah, Hakim, AbuNuaim and Baihaqi, he 

states that when Abrahah reached As- Sifah (aplace situated between 

Arafat and Taif in the mountains near thesacred bounds of Makkah), Abdul 

Muttalib went to him and said: "Therewas no need for you to come so far. 

You should have ordered us and wewould have brought before you

whatever you needed." He said: "I hearthat this House is the House of 

peace: I have come to destroy itspeace."Thereupon, Abdul Muttalib said: 

"This is Allah's House. He hasnot allowed anyone so far to dominate 

it."Abrahah replied: "We willnot return until we have destroyed it."Abdul 

Muttalib said:"You maytake whatever you like from us and return."Abrahah 

refused to budgeand ordered his troops to advance, leaving Abdul Muttalib 

behind.

Leaving the two traditions as they are, one thing which becomesevident is 

that the tribes living in and around Makkah did not havethe power to fight 

such a big force and save the Ka'bah. Therefore,obviously, the Quraish did 

not try to put up any resistance. TheQuraish on the occasion of the Battle 

of the Trench (Ahzab) had hardlybeen able to muster & strength numbering 

ten to twelve thousand men inspite of the alliance with the pagan and 

Jewish tribes; they could nothave resisted an army 60,000 strong.

Muhammad bin Ishaq says thatafter returning from the camp of Abrahah 

Abdul Muttalib ordered theQuraish to withdraw from the city and go to the 

mountains along withtheir families for fear of a general massacre. Then he 

went to theKa'bah along with some chiefs of the Quraish and taking hold of 

the ironring of the door, prayed to Allah Almighty to protect His House 



andits keepers. There were at that time 360 idols in and around theKa'bah, 

but on that critical moment they forgot them and implored onlyAllah for 

help. Their supplications which have been reported in thebooks of history 

do not contain any name but of Allah, the One. IbnHisham in his Life of the 

Prophet has cited some verses of AbdulMuttalib, which are to the following 

effect:

"O God, a man protects his house, so protect Your House; Let not their 

cross and their craft tomorrow overcome Your craft.

If You will to leave them and our qiblah themselves, You may do as You 

please."

Suhail bin Raid al-Unuf has cited this verse also in this connection:

"Help today Your devotees against the devotees of the cross and its 

worshipers."

Ibn Jarir has cited Abdul Muttalib's these verses also, which he had recited 

in his supplication;

"O my Lord, I do not cherish any hope from anyone against them except 

You.

O my Lord, protect Your House from them.

The enemy of this House is Your enemy.

Stop them from destroying Your settlement."

After making these supplications Abdul Muttalib and his companions also 

went off to the mountains. Next morning Abraham prepared to enter 

Makkah, but his special elephant, Mahmud, which was in the forefront, 

knelt down. It was beaten with iron bars, goaded, even scarified, but it 

would not get up. When they made it face south, north, or east, it would 



immediately start off, but as soon as they directed it towards Makkah, it 

knelt down. In the meantime swarms of birds appeared carrying stones in 

their beaks and claws and showered these on the troops. Whoever was hit 

would start disintegrating. According to Muhammad bin Ishaq and Ikrimah, 

this was smallpox, which was seen in Arabia for the first time in that year. 

Ibn Abbas says that whoever was struck by a pebble, would start 

scratching his body resulting in breaking of the skin and falling off of the 

flesh. In another tradition Ibn Abbas says that the flesh and blood flowed 

like water and bones in the body became visible. The same thing happened 

with Abrahah too. His flesh fell in pieces and there arose bores on his body 

emitting pus and blood. In confusion they withdrew and fled towards 

Yaman. Nufail bin Habib, whom they had brought as guide from the country 

of Khatham, was searched out and asked to guide them back to Yaman, 

but he refused and said:

"Now where can one flee when God pursues?

The split nose (Abrahah) is the conquered; not the conqueror."

As they withdrew they were continually falling by the bay and dying. Ata bin 

Yasar says that all the troops did not perish at the spot; some perished 

there and others perished by the wayside as they withdrew. Abrahah died 

in the country of Khath'am.

This event took place at Muhassir by the Muhassab valley, between 

Muzdalifah and Mina. According to the Sahih of Muslim and Abu Da'ud, in 

the description of the Holy Prophet's farewell pilgrimage that Imam Jafaras-

Sadiq has related from his father, Imam Muhammad Baqir, and he from 

Hadrat Jabir bin Abdullah, he says that when the Holy Prophet (upon whom 

be peace) proceeded from Muzdalifah to Mina, he increased his speed in 

the valley of Muhassir. Imam Nawawi has explained it saying that the 

incident of the people of the elephant had occurred there; therefore, the 

pilgrims have been enjoined to pass by quickly, for Muhassir is a tormented 



place. Imam Malik in Mu’atta has related that the Holy Prophet said that the 

whole of Muzdalifah is a fit place for staying but one should not stay in the 

valley of Muhassir. In the verses of Nufail bin Habib, which Ibn Ishaq has 

cited, he describes this event as an eye witness:

"Would that you had seen, O Rudaina, but you would not see, What we 

saw by the valley of Muhassab.

I praised God when I saw the birds,

and I feared lest the stones should fall upon us.

Everyone was asking for Nufail

As though I owned the Abyssinians a debt."

This was such a momentous event that it soon spread throughout Arabia 

and many poets made it the subject of their laudatory poems. In these 

poems one thing is quite evident that everyone regarded it as a 

manifestation of Allah Almighty's miraculous power, and no one, even by 

allusion, said that the idols which were worshiped in the Ka'bah, had 

anything to do with it. For example, Abdullah ibn Az-Zibara says:

"The sixty thousand returned not home,

Nor did their sick man (Abrahah) survive on return.

Ad and Jurham were there before them,

And there is Allah, above the servants, Who sustains it."

Abu Qais bin Aslat says:

"Rise and worship your Lord and anoint



The Corners of the House of Allah between the Mountains of Makkah and 

Mina.

When the help of the Owner of the Throne reached you,

His armies repulsed them so that they were lying in dust, pelted with 

stones."

Not only this, but according to Hadrat Umm Hani and Hadrat Zubair bin al-

Awwam, the Holy Prophet (upon whom be peace) said:"The Quraish did 

not worship anyone but Allah, the Only and One, for ten years (and 

according to others, for seven years. Umm Hani's tradition has been 

related by Imam Bukhari in his History and by Tabarani, Hakim, Ibn 

Marduyah and Baihaqi in their collections of Ahadith. Hadrat Zubair's 

statement has been related by Tabarani, Ibn Marduyah and Ibn Asakir, and 

this is further confirmed by the mursal tradition of Hadrat Sa'id bin al 

Musayyab, which Khatib Baghdadi has recorded in his History.

The Arabs describe the year in which this event took place as Am al-Fil (the 

year of the elephants), and in the same year the Holy Messenger of Allah 

(upon whom be His peace) was born. The traditionists and historians 

almost unanimously state that the event of the people of the elephant had 

occurred in Muharram and the HolyProphet was born in Rabi al-Awwal. A 

majority of them states that he took birth 50 days after the event of the 

elephant.

Theme and Substance

If Surah al-Fil is studied in the light of the historical details as given above, 

one can fully well understand why in this Surah only Allah's inflicting His 

punishment on the people of the elephant has been referred and described 

so briefly. It was an event of recent occurrence, and everyone in Makkah 

and Arabia was fully aware of it. The Arabs believed that the Ka'bah had 

been protected in this invasion not by any god or goddess but by Allah 



Almighty Himself. Then Allah alone had been invoked by the Quraish chiefs 

for help, and for quite a few years the people of Quraish having been 

impressed by this event, had worshiped none but Allah. Therefore, there 

was no need to mention the details in Surah al-Fil, but only a reference to it 

was enough so that the people of Quraish, in particular, and the people of 

Arabia, in general, should consider well in their hearts the message that the 

Holy Prophet Muhammad (upon whom be Allah's peace and blessings) 

was giving. For the only message that he gave was that they should 

worship and serve none but Allah, the Only and One. Then, they should 

also consider that if they used force to suppress this invitation to the truth, 

they would only be inviting the wrath of God, Who had so completely routed 

and destroyed the people of the elephants.

Surah Quraish

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so entitled after the word Quraish in the very first 

verse.

Period of Revelation

Although Dahhak and Kalbi regard it as a Madani Surah, yet a great 

majority of the commentators are agreed that it is Makki, and a manifest 

evidence of this are the words Rabba hadh-al-Bait (Lord of this House) of 

this Surah itself. Had it been revealed at Madinah, thewords "this House" 

for the Ka'bah could not be relevant. Moreover, its subject matter so closely 

relates to that of Surah Al-Fil that probably it was revealed immediately 



after it, without any other Surah intervening between them. On the basis of 

this very relevance, some of the earliest scholars regard the two Surahs as 

one entity. This view is strengthened by the traditions which say that in the 

Quran copy belonging to Hadrat Ubayy bin Ka'b these two were written as 

one Surah, i. e. without the insertion of the Bismillah between them. 

Furthermore, Hadrat Umar had once recited the two Surahs as one in the 

Prayer. But this view is not acceptable because in the Quran copy which 

Hadrat Uthman (may Allah bless him) had got written down officially by the 

cooperation of a large number of the Companions and sent to thecenters of 

Islamic lands, the Bismillah was written between these two Surahs, and 

since then these two have been written as separate Surahs in all the copies 

of the Quran everywhere in the world. Moreover, the style of the two 

Surahs is so different that they manifestly appear as two separate Surahs.

Historical Background

To understand the Surah well it is essential that one should keep the 

historical background relevant to the contents of this Surah and of Surah 

Al-Fil in view.

The tribe of Quraish was scattered throughout Hijaz until the time of 

Qusayy bin Kilab, the ancestor of the Holy Prophet (upon whom be Allah's 

peace). First of all, Qusayy gathered it in Makkah and this tribe was able to 

gain authority over the Ka'bah. On that very basis Qusayy was called

mujammi (uniter, assembler) by his people. This man by his sagacity and 

wisdom founded a city state in Makkah and made excellent arrangements 

for the welfare of the pilgrims coming from all over Arabia, with the result 

that the Quraish were able to gain great influence among the Arabian tribes 

and lands. After Qusayy the offices of the state of Makkah were divided 

between his sons, Abdi Manaf and Abd ad-Dar, but of the two Abdi Manaf 

gained greater fame even during his father's lifetime and was held in high 

esteem throughout Arabia. Abdi Manaf had four sons: Hashim, Abdi 

Shams, Al-Muttalib, and Naufal. Of these Hashim, father of Abdul Muttalib 



and grandfather of the Holy Prophet, first conceived the idea to take part in 

the trade that passed between the eastern countries and Syria and Egypt 

through Arabia, and also to purchase the necessities of life for the Arabians 

so that the tribes living by the trade route bought these from them and the 

merchants living in the interior of the country were attracted to the, market 

of Makkah. This was the time when the Sasanian kingdom of Iran had 

captured the international trade that was carried out between the northern 

lands and the eastern countries and Byzantine empire through the Persian 

Gulf. This had boosted up the trade activity on the trade route leading from 

southern Arabia to Syria and Egypt along the Red Sea coast. As against 

the other Arabian caravans, the Quraish had the advantage that the tribes 

on the route held them in high esteem on account off their being keepers of 

the Ka'bah. They stood indebted to them for the great generosity with 

which the Quraish treated them in the Hajj season. That is why the Quraish 

felt no fear that their caravans would be robbed or harmed anywhere on the 

way. The tribes on the way did not even charge them the heavy transit 

taxes that they demanded from the other caravans. Hashim taking 

advantage of this prepared the trade scheme and made his three brothers 

partners in it. Thus, Hashim obtained trade privileges from the Ghassanide 

king of Syria, Abdi Shams from the Negus, Al-Muttalib from the Yamanite 

nobles and Naufal from the governments of Iraq and Iran, and their trade 

began to flourish. That is how the four brothers became famous as traders 

and began to be called ashab al-ilaf (generators of love and affection) on 

account of their friendly relations with the tribes and states of the 

surrounding lands.

Because of their business relations with Syria, Egypt, Iraq, Iran, Yaman 

and Abyssinia, the Quraish came across such opportunities and their direct 

contact with the culture and civilization of different countries so enhanced 

the level of their knowledge and wisdom that no tribe in Arabia could match 

and equal them. As regards wealth and worldly goods they became the 

most affluent tribe, and Makkah became the most important commercial 



center of the Arabian peninsula. Another great advantage that accrued 

from these international relations was that they brought from Iraq tile script 

which later was used for writing down the Quran. No other Arabian tribe 

could boast of so many literate people as Quraish. For these very reasons 

the Holy Prophet (upon whom be peace) said: "Quraish are the leaders of 

men." (Musnad Ahmad:Marwiyat Amr bin al As). And according to a 

tradition from Hadrat Aliin Baihaqi, the Holy Prophet said: "First the 

leadership of the Arabians was in the hands of the people of Himyar, then 

Allah withdrew it from them and gave it to Quraish".

The Quraish were thus prospering and flourishing when the event of 

Abrahah's invasion of Makkah took place. Had Abrahah at that time 

succeeded in taking this holy City and destroying the Ka'bah, the glory and 

renown of not only the Quraish but of the Ka'bah itself, would have faded 

away, the belief of the pre-Islamic Arabia that the House indeed was Allah's 

House would have been shattered, and the high esteem in which Quraish 

were held for being keepers of the House throughout the country would 

have been tarnished. Then, after the Abyssinian advance to Makkah, the 

Byzantium also would have taken the initiative to gain control over the trade 

route between Syria and Makkah: and the Quraish would have been 

reduced to a plight worse than that in which they were involved before 

Qusayy bin Kilab. But when Allah showed this manifestation of His power 

that the swarms of birds destroyed 60,000 Abyssinian troops brought by 

Abrahah by pelting then, with stones, and from Makkah to Yaman they 

went on falling and dying by the wayside, the faith of the Arabs that the 

Ka'bah indeed was Allah's House increased manifold, and the glory and 

renown of Quraish too was enhanced considerably throughout the country. 

Now the Arabs were convinced that they were under Allah's special favor; 

therefore, they visited every part of Arabia fearlessly and passed through 

every land with their trade caravans unharmed. No one could dare touch 

them with an evil intention. Not to speak of touching them, even if they had 



a non-Quraishite under their protection, he too was allowed to pass 

unharmed.

Theme and Substance

As all this was well known in the time of the Holy Prophet’s appointment to 

Prophethood , there was no need to mention them. That is why in the four 

brief sentences of this Surah, Quraish were simply asked to 

consider:"When you yourselves acknowledge this House (i. e. the Ka'bah) 

to be Allah's House, and not of the idols, and when you fully well know that 

it is Allah alone Who has granted you peace by virtue of this House, made 

your trade and commerce flourish and saving you from destitution favored 

you with prosperity you should then worship and serve Him alone."

Surah Al-Ma'un

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so designated after the word al-ma’un occurring at the 

end of the last verse.

Period of Revelation

Ibn Marduyah has cited Ibn Abbas (may Allah bless them both) as saying 

that this Surah is Makki, and the same also is the view of Ata and Jabir. But 

Abu Hayyan in Al-Bahr al-Muhit has cited Ibn Abbas, Qatadah and Dahhak 

as saying that this Surah was revealed at Madinah. In our opinion there is 

an internal piece of evidence in the Surah itself which points to its being a 

Madani Revelation. It holds out a threat of destruction to those praying 



ones who are unmindful of their Prayers and who pray only to be seen. 

This kind of hypocrites were found only at Madinah, for it was there that 

Islam and the Muslims gained such strength that Islam and the Muslims 

gained such strength that many people were compelled to believe from 

expedience, had to visit the Mosque, join the congregational Prayer and 

prayed only to be seen of others, so as to be counted among Muslims. 

Contrary to this is, at Makkah conditions were altogether different. No one 

had to pray to be seen. There it was difficult even for the believers to pray 

in congregation; they prayed secretly and if a person prayed openly he did 

so only at the risk of his life. This kind of hypocrites found in Makkah did not 

comprise those who believed and Prayed to be seen but those who in their 

hearts had know, and acknowledged the Holy Messenger of Allah (upon 

whom be peace) to be on the true path, but were avoiding to accept Islam 

in order to maintain their Position of leadership and authority, or were not 

prepared to take the risk of being afflicted with the kind of hardships with 

which they found the believers afflicted in the society around them. This 

condition of the hypocrites at Makkah has been described in vv. 10-11 of 

Surah Al-Ankabut. (For explanation, see E.N.'s 13 to 16 of Surah Al-

'Ankabut).

Theme and Subject Matter

Its theme is to point out what kind of morals a man develops when he 

refuses to believe in the Hereafter. In vv. 2-3 the condition of the 

disbelievers who openly belie the Hereafter has been described, and in the 

last four verses the state of those hypocrites who apparently are Muslims 

but have no idea of the Hereafter, its judgment, and the meting out of 

rewards and punishments accordingly has been described. On the whole, 

the object of depicting the attitude and conduct of two kinds of people is to 

impress the point that man cannot develop a strong, stable and pure 

character in himself unless he believes in the Hereafter.



Surah Al-Kauthar

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah has been so designated after the word al-kauthar occurring in 

the first verse.

Period of Revelation

Ibn Marduyah has cited Hadrat Abdullah bin Abbas, Hadrat Abdullah binaz-

Zubair and Hadrat Aishah as saying that this Surah is Makki. Kalbi and 

Muqatil also regard it as Makki, and the same is the view held by the 

majority of commentators. But Hadrat Hasan Basri, Ikrimah, Mujahid and 

Qatadah regard it as Madani. Imam Suyuti in Al-Itqan has confirmed this 

same view, and Imam Nawawi in his commentary of the Sahih of Muslim 

has also preferred the same. The reason for this assumption is the tradition 

which traditionists of the rank of Imam Ahmad, Muslim, Abu Daud, Nasai, 

Ibn Abi Shaibah, Ibn al-Mundhir, Ibn Marduyah, Baihaqi and others have 

related from Hadrat Anas bin Malik, saying:"The Holy Prophet was among 

us. In the meantime he dozed; then he raised his head, smiling, according 

to some traditions, the people asked what for he was smiling, according to 

others, he himself told them that a Surah had just been revealed to him. 

Then, with Bismillahir-Rahman ir-Rahim, he recited Surah Al-Kauthar; then 

he asked the people whether they knew what Kauthar was. When they said 

that Allah and his Messenger had the best knowledge, he said; It is a river 

which my Lord has granted me in Paradise." (The details follow under 

"Kauthar"). The basis of the reasoning from this tradition for this Surah's 



being Madani is that Hadrat Anas belonged to Madinah, and his saying that 

this Surah was revealed in his presence is a proof that it was Madani.

But, in the first place, from this same Hadrat Anas, Imam Ahmad, Bukhari, 

Muslim, Abu Da'ud, Tirmidhi and Ibn Jarir have related the traditions which 

say that this river of Paradise (Al-Kauthar) had been shown to the Holy 

Prophet (upon whom be peace) on the occasion of the mi`raj (ascension) 

and everyone knows that mi`raj had taken place at Makkah before the 

hijrah. Secondly, when during the mi`raj the HolyProphet had not only been 

informed of this gift of Allah Almighty but also shown it, there was no 

reason why Surah Al-Kauthar should have be revealed at Madinah to give 

him the good news of it. Thirdly, if in an assembly of the Companions the 

Holy Prophet himself had given the news of the revelation of Surah Al-

Kauthar which Hadrat Anas has mentioned in his tradition, and it meant 

that that Surah had been revealed for the first time then, it was not possible 

that well-informed Companions like Hadrat Aishah, Hadrat Abdullah bin 

Abbas and Hadrat Abdullah bin Zubair should have declared this Surah to 

be a Makki revelation and most of the commentators also should have 

regarded it as Makki. If the matter is considered carefully, there appears to 

be a flaw in the tradition from Hadrat Anas in that it does not say what was 

the subject under discussion in the assembly in which the HolyProphet 

gave the news about Surah Al-Kauthar. It is possible that at that time the 

Holy Prophet was explaining something. In the meantime he was informed 

by revelation that that point was further explained by Surah Al-Kauthar, and 

he mentioned the same thing, saying that that Surah was revealed to him 

just then. Such incidents did take place on several occasions, on the basis 

of which the commentators have opined about certain verses that they 

were revealed twice. This second revelation, in fact, meant that the verse 

had been revealed earlier, but on some later occasion the Holy Prophet's 

attention was invited to it by revelation for the second time. In such 

traditions, the mention of the revelation of a certain verse is not enough to 



decide whether it was revealed at Makkah or Madinah, and when precisely 

it was revealed.

Had this tradition of Hadrat Anas not been there to cause doubt, the whole 

content of the Surah Al- Kauthar by itself bears evidence that it was 

revealed at Makkah, and in the period when the Holy Prophet was passing 

through extremely discouraging conditions.

Historical Background

Before this in Surahs Ad-Duha and Alam Nashrah we have seen that when 

in the earliest phase of Prophethood  the Holy Prophet (upon whom be 

peace) was passing through the most trying conditions when the whole 

nation had turned hostile, there was resistance and opposition on every 

side, and the Holy Prophet and a handful of his Companions did not see 

any remote chance of success. Allah in order to console and encourage 

him at that time had sent down several verses. In Surah Ad-Duha it was 

said: "And surely the later period (i. e. every later period) is better for you 

than the former period, and soon your Lord shall give you so much that you 

shall be well pleased". In Surah Alam Nashrah: "And We exalted your 

renown for you."That is, "Though the enemies are trying to defame you 

throughout the country, We, on the contrary, have arranged to exalt your 

name and fame."And: "The fact is that along with every hardship there is 

also ease."That is, "You should not be disheartened by the severity of 

conditions at this time; this period of hardships will soon pass, and the 

period of success and victory will follow."

Such were the conditions in which Allah by sending down Surah Al-Kauthar 

consoled the Holy Prophet as well as foretold the destruction of his 

opponents. The disbelieving Quraish said: "Muhammad (upon whom be 

Allah's peace) is cut off from his community and reduced to a powerless 

and helpless individual. According to Ikrimah when the Holy Prophet was 

appointed a Prophet, and he began to call the people to Islam, the Quraish 



said: "Muhammad (upon whom be Allah's peace and blessings) is cut off 

from his people as a tree is cut off from its root, which might fall to the 

ground any moment." (Ibn Jarir). Muhammad bin Ishaq says: "Whenever 

the Prophet(upon whom be peace) was mentioned before As bin Wa'il as-

Sehmi, the chief of Makkah, he used to say: Let him alone for he is only a 

childless man (abtar) with no male offspring. When he dies, there will be no 

one to remember him." Shamir bin Atiyyah says that Uqbah bin AbiMu'ait, 

also used to say similar things about the Holy Prophet, (IbnJarir). According 

to Ibn Abbas, once Ka'b bin Ashraf (the Jewish chief of Madinah) came to 

Makkah and the Quraish chiefs said to him: "Just see this boy, who is cut 

off from his people; he thinks he is superior to us, whereas we manage the 

Hajj, look after the Ka'bah and water the pilgrims." (Bazzar). Concerning 

this very incident Ikrimah reports that the Quraish had used the words as-

sunbur al-munbatir min qaumi-hi (a weak, helpless and childless man who 

is cut off from his people)for the Holy Prophet. (Ibn Jarir) Ibn Sa'd and lbn 

Asakir have relatedthat Hadrat Abdullah bin Abbas said; "The eldest son of 

the HolyProphet (upon whom be peace) was Qasim; next to him was 

Zainab, next to her Hadrat Abdullah and next to him three daughters, viz. 

Umm Kulthum, Fatimah and Ruqayyah. Of them first Hadrat Qasim died 

and then Hadrat Abdullah. Thereupon As bin Wail said: "His line has come 

to an end: now he is abtar (i. e. cut off from root)."Some traditions add that 

As said "Muhammad is abtar: he has no son to succeed him. When he 

dies, his memory will perish and you will be rid of him."The tradition from 

Ibn Abbas, which Abd bin Humaid has related, shows that Abu Jahl also 

had said similar words on the death of the Holy Prophet’s son, Abdullah. 

Ibn Abi Hatim has related on the authority of Shamir bin Atiyyah that the 

same kind of meanness was shown by Uqbah bin Abi Mu'ait by rejoicing at 

this bereavement of the Holy Prophet. Ata says that when the second son 

of the Holy Prophet died, his own uncle, Abu Lahab (whose house was 

next to his) hastened to the pagans and gave them the "good news": Batira 

Muhammadun al-lail:"Muhammad hasbecome childless this night, or he is 

cut off from root."



Such were the disturbing conditions under which Surah Al-Kauthar was 

sent down. The Quraish were angry with him because he worshiped and 

served only Allah and repudiated their idolatry publicly. For this very reason 

he was deprived of the rank, esteem and honor that he enjoyed among his 

people before Prophethood  and was now as cut off from his community. 

The handful of his Companions also were helpless, poor people who were 

being persecuted and tyrannized. Furthermore, he was bereaved by the 

death of two sons, one after the other, whereat the near relatives and the 

people of his clan, brotherhood and neighborhood were rejoicing and 

uttering such words as were disheartening and disturbing for a noble 

person who had treated even his enemies most kindly. At this Allah just in 

one sentence of this brief Surah gave him the good news, better news than 

which has never been given to any man in the world, besides the decision 

that it will be his opponents who will be cut off from their root and not he.

Surah Al-Kafirun

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word al-kafirun occurring in the first 
verse.

Period of Revelation

Hadrat Abdullah bin Mas'ud, Hadrat Hasan Basri and Ikrimah, say that this 

Surah, is Makki, while Hadrat Abdullah bin Zubair says that it is Madani. 

Two different views have been reported from Hadrat Abdullah bin Abbas 

and Qatadah, first that it is Makki, and second that it is Madani. However, 



according to the majority of commentators, it is a Makki Surah, and its 

subject- matter itself points to its being a Makki revelation.

Historical Background

There was a time in Makkah when although a storm of opposition had 

arisen in the pagan society of Quraish against the message of Islam 

preached by the Holy Prophet (upon whom be peace), yet the Quraish 

chiefs hall not yet lost hope that they would reach some sort of a 

compromise with him. Therefore, from time to time they would visit him with 

different proposals of compromise so that he accepted one of them and the 

dispute between them was brought to an end. Inthis connection, different 

traditions have been related in the Hadith.

According to Hadrat Abdullah bin Abbas, the Quraish proposed to the Holy 

Prophet; "We shall give you so much of wealth that you will become the 

richest man of Makkah; we shall give you whichever woman you like in 

marriage; we are prepared to follow and obey you as our leader, only on 

the condition that you will not speak ill of our gods. If you do not agree to 

this, we present another proposal which is to your as well as to our 

advantage."When the Holy Prophet asked what it was, they said that if he 

would worship their gods, Lat and Uzza, for a year, they would worship his 

God for the same space of time. The Holy Prophet said: "Wait awhile; let 

me see what my Lord commands in this regard."Thereupon the revelation 

came down: Qul ya-ayyuhal-kafirun... and: Qul afa-ghair Allahi... (Az-

Zumar: 64): "Say to them: ignorant people do you bid me to worship others 

than Allah?" (IbnJarir, Ibn Abi Hatim, Tabarani). According to another 

tradition from Ibn Abbas, the Quraish said to the Holy Prophet: "O 

Muhammad, if you kiss our gods, the idols, we shall worship your

God."Thereupon, this Surah was sent down. (Abd bin Humaid).

Said bin Mina (the freed slave of Abul Bakhtari) has related that Walid bin 

Mughirah, As bin Wail, Aswad bin al-Muttalib and Umayyah bin Khalaf met 



the Holy Prophet (upon whom be peace) and said to him:"O Muhammad 

(upon whom be Allah’s peace and blessings), let us agree that we would 

worship your God and you would worship our gods, and we would make 

you a partner in all our works. If what you have brought was better than 

what we possess, we would be partners in it with You, and have our share 

in it, and if what we possess is better than what you have brought, you 

would be partner in it with us and have your share of it."At this Allah sent 

down: Qul ya-ayyuhal-kafirun (Ibn Jarir, Ibn Abi Hatim, Ibn Hisham also has 

related this incident in the Sirah).

Wahb bin Munabbih has related that the people of Quraish said to Allah's' 

Messenger: "If you like we would enter your faith for a year and you would 

enter our faith for a year."(Abd bin Humaid, Ibn Abi Hatim).

These traditions show that the Quraish had proposed such things to the 

Holy Prophet not once, in one sitting, but at different times and on different 

occasions; and there was need that they should be given a definite, 

decisive reply so that their hope that he would come to terms with them on 

the principle of "give and take" was frustrated forever.

Theme and Subject Matter

If the Surah is read with this background in mind, one finds that it was not 

revealed to preach religious tolerance as some people of today seem to 

think, but it was revealed in order to exonerate the Muslims from the 

disbelievers religion, their rites of worship, and their gods, and to express 

their total disgust and unconcern with them and to tell them that Islam and 

kufr (unbelief) had nothing in common and there was no possibility of their 

being combined and mixed into one entity. Although it was addressed in 

the beginning to the disbelieving Quraish in response to their proposals of 

compromise, yet it is not confined to them only, but having made it a part of 

the Quran, Allah gave the Muslims the eternal teaching that they should 

exonerate themselves by word and deed from the creed of kufr wherever 



and in whatever form it be, and should declare without any reservation that 

they cannot make any compromise with the disbelievers in the matter of 

Faith. That is why this Surah continued to be recited when the people to 

whom it was addressed as a rejoinder, had died and been forgotten, and 

those Muslims also continued to recite it who were disbelievers at the time 

it was revealed, and the Muslims still recite it centuries after they have 

passed away, for expression of disgust with and dissociation from kufr and 

its rites is a perpetual demand of Faith.

As for the esteem in which the Holy Prophet (upon whom be peace) held 

this Surah, it can be judged from the following few ahadith:

Hadrat Abdullah bin Umar (may Allah be pleased with him) has related that 

on many an occasion he heard the Holy Prophet recite Surahs Qul Ya-

ayyuhal- kafirun and Qul Huwu-Allahu ahad in the two rakahs before the 

Fajr obligatory Prayer and in the two rakahs after the Maghribobligatory 

Prayer. Several traditions on this subject with a little variation in wording 

have been related by Imam Ahmad, Tirmidhi, Nasai, Ibn Majah, Ibn Hibban, 

Ibn Marduyah from Ibn Umar.

Hadrat Khabbab says: "The Holy Prophet (upon whom be peace) said to 

me: when you lie down in bed to sleep, recite Qul ya-ayyuhal kafirun, and 

this was the Holy Prophet's own practice also; when he lay down to sleep, 

he recited this Surah." (Bazzar, Tabarani, Ibn Marduyah).

According to Ibn Abbas, the Holy Prophet (upon whom be peace) said to 

the people:"Should I tell you the word which will protect you from 

polytheism? It is that you should recite Qul ya-ayyuhal kafirun when you go 

to bed."(Abu Ya'la, Tabarani).

Hadrat Anas says that the Holy Prophet said to Hadrat Mu'adh bin Jabal; 

"Recite Qul ya-ayyuhal-kafirun at the time you go to bed, for this is 

immunity from polytheism." (Baihaqi inAsh-Shu'ab).



Both Fardah bin Naufal and Abdur Rahman bin Naufal have stated that 

their father, Naufal bin Muawiyah al-Ashjai, said to the Holy Prophet (upon 

whom be peace):"Teach me something which I may recite at the time I go 

to bed."The Holy Prophet replied: "Recite Qulya-ayyuhal kafirun to the end 

and then sleep, for this is immunityfrom polytheism." (Musnad Ahmad, Aba 

Da'ud, Tirmidhi, Nasai, Ibn Abi Shaibah, Hakim, Ibn Marduyah, Baihaqi in 

Ash-Shuab). A similar request was made by Hadrat Jabalah bin Harithah, 

brother of Hadrat Said bin Harithah, to the Holy Prophet and to him also he 

gave the same reply.(Musnad Ahmad, Tabarani).

Surah An-Nasr

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word Nasr occurring in the first verse.

Period of Revelation

Hadrat Abdullah bin Abbas states that this is the last Surah of the Quran to 

be revealed, i. e. no complete Surah was sent down to the HolyProphet 

after it. (Muslim Nasai, Tabarani, Ibn Abi Shaibah, Ibn Marduyah). 

According to Hadrat Abdullah bin Umar, this Surah was sent down on the 

occasion of the Farewell Pilgrimage in the middle of the Tashriq Days at 

Mina, and after it the Holy Prophet rode his she came land gave his well 

known Sermon. (Tirmidhi, Bazzar, Baihaqi, Ibn Abi Shaibah, Abd bin 

Humaid, Abn Yala, Ibn Marduyah). Baihaqi in Kitab al-Hajj has related from 

the tradition of Hadrat Sarra bint-Nabhan the Sermon which the Holy 

Prophet gave on this occasion. She says:



"At the Farewell Pilgrimage I heard the Holy Prophet say: O people, do you 

know what day it is? They said: Allah and His Messenger have the best 

knowledge. He said: This is the middle day of the Tashriq Days. Then he 

said: Do you know what place it is? They said: Allah and His Messenger 

have the best knowledge. He said: This isMasharil-Haram.Then he said: I 

do not know, I might not meet you here again. Beware, your bloods and 

your honors are forbidden, until you appear before your Lord, and He 

questions you about your deeds. Listen: let the one who is near convey it to 

him who is far away. Listen: have I conveyed the message to you? Then, 

when we returned to Madinah, the Holy Prophet passed away not many 

days after that."

If both these traditions are read together, it appears that there was an 

interval of three months and some days between the revelation of Surah 

An-Nasr and the Holy Prophet’s death, for historically the same was the 

interval between the Farewell Pilgrimage and the passing away of the Holy 

Prophet.

Ibn Abbas says that when this Surah was revealed, the Holy Prophet said 

that he had been informed of his death and his time had 

approached.(Musnad Ahmad, Ibn Jarir, Ibn al-Mundhir, Ibn Marduyah). In 

the other traditions related from Hadrat Abdullah bin Abbas, it has been 

stated that at the revelation of this Surah the Holy Prophet understood that 

he had been informed of his departure from the world.(Musnad Ahmad, Ibn 

Jarir, Tabarani, Nasai, Ibn Abi Hatim, Ibn Marduyah).

Mother of the Believers, Hadrat Umm Habibah, says that when this Surah 

wasrevealed the Holy Prophet said that he would leave the world that year. 

Hearing this Hadrat Fatimah wept. Thereat he said: "From among my 

family you will be the first to join me."Hearing this she laughed.(Ibn Abi 

Hatim, Ibn Marduyah). A tradition containing almost the same theme has 

been related by Baihaqi from Ibn Abbas.



Ibn Abbas says: "Hadrat Umar used to invite me to sit in his assembly 

along with some of the important elderly Companions who had fought at 

Badr. This was not liked by some of them. They complained that they also 

had sons who were like the boy. Why then was he in particular invited to sit 

in the assembly? (Imam Bukhari and Ibn Jarir have pointed out that such a 

thing was said by Hadrat Abdur Rahman bin Auf). Hadrat Umar said that 

the boy enjoyed the position and distinction because of his knowledge. 

Then one day he invited the Companions of Badr and called me also to sit 

with them. I understood that he had invited me to the assembly to prove his 

contention. During the conversation Hadrat Umar asked theCompanions of 

Badr: "What do you say about Idha jaa nasrullahi wal-fath?" Some said: "In 

it we have been enjoined to praise Allah and ask for His forgiveness when 

His succor comes and we attain victory."Some others said that it implied 

the conquest of cities and forts. Some kept quiet. Then Hadrat Umar said: 

"Ibn Abbas, do you also say the same?"I said no. He asked: "What then is 

your view?"I submitted that it implied the last hour of Allah's Messenger 

(upon whom be peace); init he was informed `that when Allah's succor 

came and victory was attained, it would be a sign that his hour had come; 

therefore, he, should praise Allah and ask for His forgiveness. There at 

Hadrat Umar said "I know naught but what you have said."In another 

tradition there is the addition that, Hadrat Umar said to the Companions: 

"How can you blame me when you yourselves have seen why I invite this 

boy to join the assembly?" (Bukhari, Musnad Ahmad, Tirmidhi, Ibn Jarir, Ibn 

Marduyah, Baghawi, Baihaqi, Ibn al-Mundhir).

Theme and Subject Matter

As is shown by the above traditions, Allah in this Surah had informed His 

Messenger (upon whom be peace) that when Islam attained complete 

victory in Arabia and the people started entering Allah's religion in great 

numbers, it would mean that the mission for which he had been sent to the 

world, had been fulfilled. Then, he was enjoined to busy himself in praising 



and glorifying Allah by Whose bounty he had been able to accomplish such 

a great task, and should implore Him to forgive whatever failings and

frailties he might have shown in the performance of the service. Here, by a 

little consideration one can easily see the great difference that there is 

between a Prophet and a common worldly leader. If a worldly leader in his 

own lifetime is able to bring about a revolution, which has the aim and 

objective of his struggle, this would be an occasion for exultation for him. 

But here we witness quite another phenomenon. The Messenger of Allah in 

a brief space of 23 years revolutionized an entire nation as regards its 

beliefs, thoughts, customs, morals, civilization, ways of living, economy, 

politics and fighting ability, and raising it from ignorance and barbarism 

enabled it to conquer the world and become leader of nations; yet when he 

had accomplished this unique task, he was not enjoined to celebrate it but 

to glorify and praise Allah and to pray for His forgiveness, and he busied 

himself humbly the implementation of that command.

Hadrat Aishah says: "The Holy Messenger (upon whom be peace) often 

used to recite Subhanak-Allahumma wa bi-hamdikaastaghfiruka wa atubu 

ilaika (according to some other traditions,Subhan Allahi wa bi hamdi-hi as-

taghfirullaha wa atubu ilaihi) before his death. I asked: O Messenger of 

Allah, what are these words that you have started reciting now? He replied: 

A sign has been appointed for me so that when I see it, I should recite 

these words, and it is:Idha jaa nasrullahi wal-fathu." (Musnad Ahmad, 

Muslim, Ibn Jarir, lbnal-Mundhir, Ibn Marduyah). In some other traditions on 

the same subject Hadrat Aishah has reported that the Holy Prophet often 

recited the following words in his ruku and sajdah: Subhanak-Allahumma 

wa-bihamdika, Allahumma- aghfirli. This was the interpretation of the 

Quran(i. e. of Surah An-Nasr) that he had made.(Bukhari, Muslim Abu 

Daud, Nasai, Ibn Majah, Ibn Jarir).

Hadrat Umm Salamah says that the HolyProphet (upon whom be peace) 

during his last days very often recited the following words sitting and 

standing, going out of the house and coming back to it: Subhan Allahi wa-bi 



hamdi-hi. I one day asked: "Why do you recite these words so often? O 

Messenger of Allah". He replied: I have been enjoined to do so. Then he 

recited this Surah." (Ibn Jarir).

According to Hadrat Abdullah bin Masud, when this Surah was revealed, 

the Messenger of Allah (upon whom be peace) frequently began to recite 

the words Subhanak-Allahumma wa bi-hamdika, Allahumm-

aghfirli,subhanaka Rabbana wa bi-hamdika, Allahumm-aghfirli, innaka anta 

at-Tawwab al-Ghafur.(Ibn Jarir, Musnad Ahmad, Ibn Abi Hatim).

Ibn Abbashas stated that after the revelation of this Surah the Holy 

Messenger (upon whom be peace) began to labor so intensively and 

devotedly hard for the Hereafter as he had never done before.

Surah Al-Lahab

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

The Surah takes its name from the word Lahab in the first verse.

Period of Revelation

Although the commentators have not disputed its being a Makki Surah, yet 

it is difficult to determine in which phase of the life at Makkah precisely it 

was revealed. However, in view of Abu Lahab's role and conduct against 

the Holy Prophet's message of Truth, it can be assumed that it must have 

been revealed in the period when he had transgressed all limits in his mad 

hostility to him, and his attitude was becoming a serious obstruction in the 

progress of Islam. It may well have been revealed in the period when the 



Quraish had boycotted the Holy Prophet(upon whom be peace) together 

with the people of his clan and besieged them in Shi'b Abi Talib, and Abu 

Lahab was the only person to join with the enemies against his own 

relatives. The basis of this assumption is that Abu Lahab was the Holy 

Prophet's uncle, and public condemnation of the uncle by the tongue of the 

nephew could not be proper until the extreme excesses committed by the 

uncle had become visible to everyone. If the Surah had been revealed 

before this, in the very beginning, the people would have regarded it as 

morally discourteous that the nephew should so condemn the uncle.

Background

This is the only place in the Quran where a person from among the 

enemies of Islam has been condemned by name, whereas in Makkah as 

well as in Madinah, after the migration, there were many people who were 

in no way less inimical to Islam and the Prophet Muhammad (upon whom 

be Allah’s peace and blessings) than Abu Lahab. The question is, what 

was the special trait of the character of this person, which became the 

basis of this condemnation by name? To understand that it is necessary 

that one should understand the Arabian society of that time and the role 

that Abu Lahab played in it.

In ancient days since there prevailed chaos and confusion, bloodshed and 

plunder throughout Arabia, and the condition since centuries was that a 

person could have no guarantee of the protection of life, honor and 

property except with the help and support of his clansmen and blood 

relations, therefore Selah remit (good treatment of the kindred) was 

esteemed most highly among the moral values of the Arabian society and 

breaking off of connections with the kindred was regarded as a great sin. 

Under, the influence of the same Arabian tradition when the Holy Prophet 

(upon whom be peace) began to preach the message of Islam, the other 

clans of Quraish and their chiefs resisted and opposed him tooth and nail, 

but the Bani Hashim and the Bani al-Muttalib (children of al-Muttalib, 



brother of Hashim) not only did not oppose him but continued to support 

him openly, although most, of them had not yet believed in his Prophethood 

. The other clans of Quraish themselves regarded this support by the blood 

relations of the Holy Prophet as perfectly in accordance with the moral 

traditions of Arabia. That is why they never taunted the Bani Hashim and 

the Bani al-Muttalib in that they had abandoned their ancestral faith by 

supporting a person who was preaching a new faith. They knew and 

believed that they could in no case hand over an individual of their clan to 

his enemies, and their support and aid of a clansman was perfectly natural 

in the sight of the Quraish and the people of Arabia.

This moral principle, which the Arabs even in the pre-Islamic days of 

ignorance, regarded as worthy of respect and inviolable was broken only by 

one man in his enmity of Islam, and that was Abu Lahab, son of Abdul 

Muttalib. He was an uncle of the Holy Prophet, whose father and he were 

sons of the same father. In Arabia, an uncle represented the father 

especially when the nephew was fatherless. The uncle was expected to 

look after the nephew as one of his own children. But this man in his 

hostility to Islam and love of kufr trampled all the Arab traditions under foot.

The traditionists have related from Ibn Abbas with several chains of 

transmitters the tradition that when the Holy Prophet was commanded to 

present the message of Islam openly, and he was instructed in the Quran 

to warn first of all his nearest kinsfolk of the punishment of God, he 

ascended the Mount, Safa one morning and called out aloud: Ya sabahah 

(O, the calamity of the morning!). This alarm in Arabia was raised by the 

person who noticed early at dawn an enemy tribe advancing against his 

tribe. When the Holy Messenger made this call, the people enquired as to 

who had made the call. They were told that it was Muhammad (upon whom 

be Allah's peace). There at the people of all the clans of Quraish rushed 

out. Everyone who could, came; he who could not, sent another one for 

himself. When the People had assembled, the Holy Messenger calling out 

each clan by name, viz. O Bani Hashim, O Bani Abdul Muttalib, O Bani 



Fihr, O Bani so and so, said: "If I were to tell you that behind the hill there 

was an enemy host ready to fall upon you, would you believe me?"The 

people responded with one voice, saying that they never had so far 

experienced a lie from him. The HolyProphet said: "Then I warn you that 

you are heading for a torment."Thereupon, before anyone else could 

speak, Abu Lahab, the Holy Prophet’s uncle, said: "May you perish! Did 

you summon us for this?"Another tradition adds that he picked up a stone 

to throw at the Holy Prophet. (Musnad Ahmad, Bukhari, Muslim, Tirmidhi, 

Ibn Jarir, and others).

According to Ibn Zaid, one day Abu Lahab asked the HolyProphet: "If I 

were to accept your religion, what would I get?" The Holy Prophet replied: 

"You would get what the other believers would get." He said: "Is there no 

preference or distinction for me?" The Holy Prophet replied: "What else do 

you want?" Thereupon he said: "May this religion perish in which I and all 

other people should be equal and alike!" (Ibn Jarir).

In Makkah Abu Lahab was the next door neighbour of the Holy Prophet. 

Their houses were separated by a wall. Besides him, Hakam bin As (Father 

of Marwan), Uqbah bin Abi Muait, Adi bin Hamra and Ibn al-Asda il-Hudhali 

also were his neighbors. These people did not allow him to have peace 

even in his own house. Sometimes when he was performing the Prayer, 

they would place the goat’s stomach on him; sometimes when food was 

being cooked in the courtyard, they would throw filth at the cooking pot. 

The Holy Prophet would come out and say: "O Bani Abdi Manaf, what kind 

of neighborliness is it?"Abu Lahab's wife, Umm Jamil (Abu Sufyan's sister), 

had made it a practice to cast thorns at his door in the night so that when 

he or his children came out of the house at dawn, they should run thorns in 

the foot. (Baihaqi, Ibn Abi Hatim, Ibn Jarir, Ibn Asakir, Ibn Hisham).

Before the proclamation of Prophethood , two of the Holy Prophet's 

daughters were married to two of Abu Lahab's sons, Utbah and Utaibah. 

After his call when the Holy Prophet began to invite the people to Islam, 



Abu Lahab said to both his sons:"I would forbid myself seeing and meeting 

you until you divorced the daughters of Muhammad (upon whom be Allah's 

peace and blessings)."So, both of them divorced their wives. Utaibah in 

particular became so nasty in his spitefulness that one day he came before 

the Holy Prophet and said: "I repudiate An-najmi idha hawa and Alladhi 

dana fatadalla" and then he spat at him, but his spit did not fall on him. The 

HolyProphet prayed: "O God, subject him to the power of a dog from 

among Your dogs."Afterwards, Utaibah accompanied his father in his 

journey to Syria. During the journey the caravan halted at a place which, 

according to local people, was visited by wild beasts at night. Abu Lahab 

told his companions, the Quraish: "Make full arrangements for the 

protection of my son, for I fear the curse invoked by Muhammad(upon 

whom be Allah's peace) on him." Accordingly, the people made their 

camels sit all around Utaibah and went to sleep. At night a tiger came 

which crossed the circle of the camels and devoured Utaibah tearing him to 

pieces. (Ibn Abdul Barr: Al-Istiab; Ibn Hajar: Al-Isabah; Abu Nuaim al-

Isfahani: Dalail an-Nubuwwat; As-Suhaili: Raudal-Unuf. Here there is a 

difference of opinion. Some reporters saythat the divorce took place after 

the Holy Prophet's proclamation of Prophethood and some say that it took 

place after the revelation of Tabbat yada Abi Lahab. There is also a 

difference of opinion about whether Abu Lahab's this son was Utbah or 

Utaibah. But this much is confirmed that after the conquest of Makkah, 

Utbah embraced Islam and took the oath of allegiance at the Holy 

Prophet's hand. Therefore, the correct view is that it was Utaibah).

Abu Lahab's wickedness can be judged from the fact that when after the 

death of the Holy Prophet’s son Hadrat Qasim, his second son, Hadrat 

Abdullah, also died, this man instead of condoning with his nephew in his 

bereavement, hastened to the Quraish chiefs joyfully to give them the news 

that Muhammad (upon whom be Allah's peace and blessings) had become 

childless that night. This we have already related in the commentary of 

Surah Al-Kauthar.



Wherever the Holy Prophet went to preach his message of Islam, this man 

followed him and forbade the people to listen to him. Rabiah bin Abbad ad-

Dill has related:"I was a young boy when I accompanied my father to the 

face of Dhul-Majaz. There I saw the Holy Messenger (may peace be upon 

him) who was exhorting the people, saying: 'O people, say: there is no 

deity but Allah, you will attain success. Following behind him I saw a man, 

who was telling the people; `This fellow is a liar: he has gone astray from 

his ancestral faith.' I asked; who is he? The people replied: He is his uncle, 

Abu Lahab." (Musnad Ahmad, Baihaqi). Another tradition from Hadrat 

Rabiah is to the effect; "I saw that the Holy Prophet went to the halting 

place of each tribe and said: `O children of so and so, I have been 

appointed Allah’s Messenger to you. I exhort you to worship only Allah and 

to associate none with Him. So, affirm faith in me and join me so that I may 

fulfill the mission for which I have been sent. ‘Following close behind him 

there was a man who was saying: `O children of so and so, he is leading 

you astray from Lat and Uzza and inviting you to the religion of error and 

innovation which he has brought. Do not at all listen to what he says and do 

not follow him.' I asked my father: who is he? He replied: he is his uncle, 

Abu Lahab." (Musnad Ahmad, Tabarani). Tariq bin Abdullah al-Muharibi's 

tradition is similar. He says: "I saw inthe fare of Dhul-Majaz that the Holy 

Messenger (upon whom be peace)was exhorting the people, saying: `O 

people, say La ilaha ill-Allah, you will attain success', and behind him there 

was a man who was casting stones at him, until his heels bled, and he was 

telling the people: 'Do not listen to him, he is a liar.' I asked the people who 

he was. They said he was his uncle, Abu Lahab." (Tirmidhi).

In the 7thyear of Prophethood , when all the clans of Quraish boycotted the 

Bani Hashim and the Bani al- Muttalib socially and economically, and both 

these clans remaining steadfast to the Holy Prophet's support, were 

besieged in Shib Abi Talib, Abu Lahab was the only person, who sided with 

the disbelieving Quraish against his own clan. This boycott continued for 

three years, so much so that the Bani Hashim and theBani al- Muttalib 



began to starve. This, however, did not move Abu Lahab. When a trade 

caravan came to Makkah and a besieged person from Shib Abi Talib 

approached it to buy some article of food, Abu Lahab would shout out to 

the merchants to demand a forbidding price, telling them that he would 

make up for any loss that they incurred. Thus, they would demand 

exorbitant rates and the poor customer had to return empty handed to his 

starving children. Then Abu Lahab would purchase the same articles from 

them at the market rates. (Ibn Sa'd, IbnHisham).

On account of these very misdeeds this man was condemned in this Surah 

by name, and there was a special need for it. When the Holy Prophet’s own 

uncle followed and opposed him before the Arabs who came for hajj from 

outside Makkah, or gathered together in the fares held at different places, 

they regarded it as against the established traditions of Arabia that an uncle 

should run down his nephew without a reason, should pelt stones at him 

and bring false accusations against him publicly. They were, therefore, 

influenced by what Abu Lahab said and were involved in doubt about the 

Holy Prophet (upon whom be peace). But when this, Surah was revealed, 

and Abu Lahab, filled with rage, started uttering nonsense, the people 

realized that what he said in opposition to the Holy Prophet was not at all 

reliable, for he said all that in his mad hostility to his nephew.

Besides, when his uncle was condemned by name, the people's 

expectation that the Holy Messenger (upon whom be peace) could treat 

some relative leniently in the matter of religion was frustrated forever. 

When the Holy Messenger's own uncle was taken to task publicly the 

people understood that there was no room for preference or partiality in 

their faith. A non-relative could become a near and dear one if he believed, 

and a near relation a non-relative if he disbelieved. Thus, there is no place 

for the ties of blood in religion.



Surah Al-Ikhlaas

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

Al-Ikhlas is not merely the name of this Surah but also the title of its 

contents, for it deals exclusively with Tauhid. The other Surahs of the 

Quran generally have been designated after a word occurring in them, but 

in this Surah the word Ikhlas has occurred nowhere. It has been given this 

name in view of its meaning and subject matter. Whoever understands it 

and believes in its teaching, will get rid of shirk (polytheism) completely.

Period of Revelation

Whether it is a Makki or a Madani Surah is disputed, and the difference of 

opinion has been caused by the traditions which have been related 

concerning the occasion of its revelation. 

1. Hadrat Abdullah bin Masud has reported that the Quraish said to the 
Holy Prophet (upon whom be peace): "Tell us of the ancestry of your 
Lord."Thereupon this Surah was sent down.(Tabarani).

2. Abul Aliyah has related on the authority of HadratUbayy bin Kab that 
the polytheists said to the Holy Prophet (upon whom be peace): Tell us of 
your Lord's ancestry."Thereupon Allah sent down this Surah. (Musnad 
Ahmad, Ibn Abi Harim, Ibn Jarir, Tirmidhi, Bukhariin At-Tarikh, Ibn al-
Mundhir, Hakim, Baihaqi). Tirmidhi has related a tradition on the same 
theme from Abul Aliyah, which does not contain any reference to Hadrat 
Ubayy bin Kab, and has declared it to be more authentic.

3. Hadrat Jabir bin Abdullah has stated that a bedouin (according to 
other traditions, some people) said to the Holy Prophet(upon whom be 
peace): "Tell us of your Lord's ancestry."Thereupon Allah sent down this 



Surah.(Abu Yala, Ibn Jarir, Ibn al-Mundhir,Tabarani in Al-Ausat, Baihaqi, 
Abu Nuaim in Al-Hilyah).

4. Ikrimah has related a tradition form Ibn Abbas, saying that a group of 
the Jews, including Kab bin Ashraf, Huyayy bin Akhtab and other, came 
before the Holy Prophet (upon whom be peace) and said: "O 
Muhammad(upon whom be Allah's peace and blessings), tell us of the 
attributes of your Lord, Who has sent you as a Prophet."Thereupon Allah 
sent down this Surah. (Ibn Abi Hatim, Ibn Adi, Baihaqi in Al-Asmawas-
Sifat).

In addition to these, some other traditions also have been cited by 
IbnTaimiyy ali in his commentary of Surah Al-Ikhlas, which are as follows;

5. Hadrat Anas has stated that some Jews of Khaiber came before the 
Holy Prophet (upon whom be peace) and they said:"O Abul Qasim, Allah 
created the angels from light, Adam from rotten clay, Iblis from the flame of 
fire, the sky from smoke, and the earth from the foam of water. Now tell us
about your Lord (of what He is made)."The HolyProphet (upon whom be 
peace) did not give any reply to this question. Then Gabriel came and he 
said: "O Muhammad, say to them: Huwa Allahuahad."

6. Amir bin at-Tufail said to the Holy Prophet: "O Muhammad, what do 
you call us to?"The Holy Prophet replied: "To Allah."Amir said: "Then, tell 
us of what He is made, whether of gold, silver, or iron?" Thereupon this 
surah was sent down.

7. Dahhak, Qatadah and Muqatil have stated that some Jewish rabbis 
came before the HolyProphet, and they said: "O Muhammad, tell us what is 
your Lord like, so that we may believe in you. Allah in the Torah has sent 
down His description. Kindly tell us of what He is made, what is His sex, 
whether He is made of gold, copper, brass, iron, or silver, and whether He 
eats and drinks. Also tell us from whom He, has inherited the world, and 
who will inherit it after Him." Thereupon Allah sent down this Surah.

8. Ibn Abbas has reported that a deputation of the Christians of Najran 
along with seven priests visited the Holy Prophet upon whom be peace), 
and they said: "O Muhammad, tell us what is your Lord like and of what 
substance He is made."The Holy Prophet replied:"My Lord is not made 



from any substance: He is unique and exalted above 
everything."Thereupon Allah sent down this Surah.

These traditions show that different people on different occasions had 

questioned the Holy Prophet (upon whom be peace) about the essence 

and nature of the God to Whose service and worship he invited the people, 

and on every occasion he recited by Allah's command this very Surah in 

response. First of all, the pagans. of Quraish asked him this question in 

Makkah, and in reply this Surah was sent down. Then, at Madinah, 

sometimes the Christians, and sometimes the other people of Arabia, 

asked him questions of this nature, and every time Allah inspired him to 

recite this very Surah in answer to them. In each of these traditions, it has 

been said that this Surah was revealed on this or that occasion. From this 

one should not form the impression that allthese traditions are mutually 

contradictory. The fact is that whenever there existed with the Holy Prophet 

a verse or a Surah previously revealed in respect of a particular question or 

matter, and later the same question was presented before him, Allah 

inspired him to recite the same verse or Surah to the people as it contained 

the answer to their question. The reporters of Hadith describe the same 

thing, saying: When such and such a question or matter was presented 

before the Holy Prophet, such and such a verse or Surah was revealed. 

This has also been described as repetition of revelation, i. e. the revelation 

of a verse or Surah several times.

Thus, the fact is that this Surah is Makki, rather in view of its subject matter 

a Surah revealed in the earliest period at Makkah, when detailed verses of 

the Quran dealing with the essence and attributes of Allah Almighty had not 

yet been revealed, and the people hearing, the Holy Prophet's invitation to 

Allah, wanted to know what was his Lord like to whose worship and service 

he was calling them. Another proof of this Sarah’s being one of the earliest 

Surahs to be revealed is that when in Makkah Umayyah bin Khalaf, the 

master of Hadrat Bill, made him lie down on burning sand and placed a 



heavy stone on his chest, Bilal used to cry “ Ahad Ahad!” This word was 

derived from this very Surah.

Theme and Subject Matter

A little consideration of the traditions regarding the occasion of the 

revelation of this Surah, shows what were the religious concepts of the 

world at the time the Holy Prophet began to preach the message of Tauhid. 

The idolatrous polytheists were worshiping gods made of wood, stone, 

gold, silver and other substances. These gods had a form, shape and body. 

The gods and goddesses were descended from each other. No goddess 

was without a husband and no god without a wife. They stood in need of 

food and drink and their devotees arranged these for them. A large number 

of the polytheists believed that God assumed human form and there were 

some people who descended from Him. Although the Christians claimed to 

believe in One God, yet their God also had at least a son, and besides the 

Father and Son, the Holy Ghost also had the honor of being an associate in 

Godhead: so much so that God had a mother and a mother-in-law too. The 

Jews also claimed to believe in One God, but their God too was not without 

physical, material and other human qualities and characteristics. He went 

for a stroll, appeared in human form, wrestled with a servant of His, and 

was father of a son, Ezra. Besides these religious communities, the 

zoroastrians were fire worshipers, and the Sabaeans star worshipers. 

Under such conditions when the people were invited to believe in Allah, the 

One; Who has no associate, it was inevitable that questions arose in the 

minds as to what kind of a God it was, Who was one and Only Lord and 

invitation to believe in Whom was being given at the expense of all other 

gods and deities. It is a miracle of the Quran that in a few words briefly it 

answered all the questions and presented such a clear concept of the 

Being of Allah as destroyed all polytheistic concepts, without leaving any 

room for the ascription of any of the human qualities to His Being.



Merit and Importance

That is why the Holy Messenger of Allah (upon whom be peace) held this 

Surah in great esteem, and he made the Muslims realize its importance in 

different ways so that they recited it frequently and disseminated it among 

the people. For it states the foremost and fundamental doctrine of Islam 

(viz. Tauhid) in four such brief sentences as are immediately impressed on 

human memory and can be read and recited easily. There are a great 

number of the traditions of Hadith, which show that the Holy Prophet on 

different occasions and in different ways told the people that this Surah is 

equivalent to one third the Quran. Several ahadith on this subject have 

been related in Bukhari, Muslim, Abu Daud; Nasai, Tirmidhi, Ibn Majah, 

Musnad Ahmad, Tabarani and other books, on the authority of Abu Said 

Khidr, Abu Hurairah, Abu Ayyub Ansari, Abu ad-Darda, Muadh bin Jabal, 

Jabir bin Abdullah, Ubayy bin Kab, Umm Kulthum bint Uqbah bin Abi Muait, 

Ibn Umar, Ibn Masud, Qatadah bin an-Numan, Anas bin Malik, and Abu 

Masud (may Allah be pleased with all of them). The commentators have 

given many explanations of the Holy Prophet's this, saying. But in our 

opinion it simply means that the religion presented by the Quran is based 

on three doctrines: Tauhid, Apostleship and the Hereafter. This Surah 

teaches Tauhid, pure and undefiled. Therefore, the Holy Prophet (upon 

whom he Peace) regarded it as, equal to one-third of the Quran.

A tradition on the authority of Hadrat Aishah has been related in Bukhari, 

Muslim and other collections of the Ahadith, saying that the Holy Prophet 

sent a man as leader of an expedition. During the journey he concluded his 

recitation of the Quran in every Prayer with QulHuwa-Allahu ahad. On their 

return him companions mentioned this before the Holy Prophet. He said: 

"Ask him why he did so."When the man was asked, he replied: "In this 

Surah the attributes of the Merciful God have been stated; therefore, I love 

to recite it again and again."When the Holy Prophet heard this reply, he 



said to the people: "Inform him that Allah holds him in great love and 

esteem."

A similar incident has been related in Bukhari, on the authority of Hadrat 

Anas. He says:"A man from among the Ansar led the Prayers in the Quba 

Mosque. His practice was that in every rak’ah he first recited this Surah and 

then would join another Surah to it. The people objected to it and said to 

him:"Don't you think that Surah Ikhlas is by itself enough? Why do you join 

another Surah to it? You should either recite only this surah, or should 

leave it and recite some other Surah. He said: "I cannot leave it, I would 

rather give up leadership in the Prayer, if you so desired."The people did 

not approve that another man be appointed leader instead of him. At last, 

the matter was brought before the HolyProphet. He asked the man, "What 

prevents you from conceding what your companions desire? What makes 

you recite this particular Surah in every rak’ah? "The man replied: "I have 

great love for it."The Holy Prophet remarked: "Your this love for this Surah 

has earned you entry into Paradise."



Surah Al-Falaq and Surah An-Nas

In the name of Allah, the Most Beneficent, the Most Merciful.

Name

Although these two Surahs of the Qur'an are separate entities and are 
written in the Mushaf also under separate names, yet they are so deeply 
related mutually and their contents so closely resemble each other’s that 
they have been designated by a common name Mu'awwidhatayn(the two 
Surahs in which refuge with Allah has been sought). ImamBaihaqi in Dala'il 
an-Nubuwwat has written that these Surahs wererevealed together, that is 
why the combined name of both isMu'awwidhatayn. We are writing the 
same one Introduction to both, for they discuss and deal with just the same 
matters and topics. However, they will be explained and commented on 
separately below.

Period of Revelation

Hadrat Hasan Basri, 'Ikrimah, 'Ata' and Jabir bin Zaid say that these Surahs 

are Makki. A tradition from Hadrat 'Abdullah bin 'Abbas also supports the 

same view. However, according to another tradition from him, it is Madani 

and the same view is held also by Hadrat 'Abdullah bin Zubair and 

Qatadah. One of the traditions which strengthens this second view is the 

Hadith which Muslim, Tirmidhi, Nasa'i and ImamAhmad bin Hanbal have 

related on the authority of Hadrat 'Uqbah bin'Amir. He says that the Holy 

Prophet (upon whom be peach) one day said to him: "Do you know what 

kind of verses have been revealed tome tonight? - these matchless verses 

are A'udhu bi-Rabbil-falaq andA'udhu bi-Rabbin-nas. This Hadith is used 

as an argument for these Surahs to be Madani because Hadrat 'Uqbah bin 

'Amir had become a Muslimin Madinah after the hijrah, as related by Abu 



Da'ud and Nasa'i on thebasis of his own statement. Other traditions which 

have lent strengthto this view are those related by Ibn Sa'd, Muhiyy-us-

Sunnah Baghawi,Imam Nasafi, Imam Baihaqi, Hafiz Ibn Hajar, Hafiz Badr-

uddin 'Ayni,'Abd bin Humaid and others to the effect that these Surahs 

wererevealed when the Jews had worked magic on the Holy Prophet (upon 

whombe peace) in Madinah and he had fallen ill under its effect. Ibn 

Sa'dhas related on the authority of Waqidi that this happened in A.H. 7.On 

this very basis Sufyan bin Uyainah also has described these Surah 

asMadani.

But as we have explained in the Introduction to Surah Al-Ikhlas, when it is 

said about a certain Surah or verse that it was revealed on this or that 

particular occasion, it does not necessarily mean that it was revealed for 

the first time on that very occasion. Rather it sometimes so happened that 

a Surah or a verse had previously been revealed, then on the occurrence 

or appearance of a particular incident or situation, the Holy Prophet's 

attention was drawn to it by Allah for the second time, or even again and 

again. In our opinion the same also was the case with the Mu'awwidhatayn. 

The subjectmatter of these Surahs is explicit that these were sent down at 

Makkah in the first instance when opposition to the Holy Prophet there had 

grown very intense. Later, when at Madinah storms of opposition were 

raised by the hypocrites, Jews and polytheists, the Holy Prophet was 

instructed to recite these very Surahs, as has been mentioned in the above 

cited tradition from Hadrat Uqbah bin Amir. After this, when magic was 

worked on him, and his illness grew intense, Gabriel came and instructed 

him by Allah's command to recite these very Surahs. Therefore, in our 

opinion, the view held by the commentators who describe both these 

Surahs as Makki is more reliable. Regarding them as connected 

exclusively with the incident of magic is difficult, for to this incident related 

only one verse (v.4), the remaining verses of Surah al Falaq and the whole 

of Surah An-Nas have nothing to do with it directly.



Theme and Subject-Matter

The conditions under which these two Surahs were sent down in Makkah 

were as follows. As soon as the Holy Prophet (upon whom be peace)began 

to preach the message of Islam, it seemed as though he had provoked all 

classes of the people around him. As his message spread the opposition of 

the disbelieving Quraish also became more and more intense. As long as 

they had any hope that they would be able to prevent him from preaching 

his message by throwing some temptation in his way, or striking some 

bargain with him, their hostility did not become very active. But when the 

Holy Prophet disappointed them completely that he would not affect any 

kind of compromise with them in the matter of faith, and in Surah Al-Kafirun 

they were plainly told:"I do not worship those who you worship nor are you 

worshipers of Him Whom I worship. For you is your religion and for me is 

mine", the hostility touched its extreme limits. More particularly, the families 

whose members (men or women, boys or girls) had accepted Islam, were 

burning with rage from within against the Holy Prophet. They were cursing 

him, holding secret consultations to kill him quietly in the dark of the night 

so that the Bani Hashim could not discover the murderer and take revenge; 

magic and charms were being worked on him so as to cause his death, or 

make him fall ill, or become mad; satans from among the men and the jinn 

spread on every side so as to whisper one or another evil into the hearts of 

the people against him and the Qur’an brought by him so that they became 

suspicious of him and fled him. There were many people who were burning 

with jealousy against him, for they could not tolerate that a man from 

another family or clan than their own should flourish and become 

prominent. For instance, the reason why Abu Jahl was crossing every limit 

in his hostility to him has been explained by himself: "We and the Bani Abdi 

Manaf (to which the Holy Prophet belonged) were rivals of each other: they 

fed others, we too fed others; they provided conveyances to the people, we 

too did the same; they gave donations, we too gave donations, so much so 

that when they and we have become equal in honor and nobility, they now 



proclaim that they have a Prophet who is inspired from the heaven; how 

can we compete with them in this field? By God, we will never acknowledge 

him, nor affirm faith in him". (IbnHisham, vol. I, pp. 337-338).

Such were the conditions when the HolyProphet (upon whom be peace) 

was commanded to tell the people: "I seek refuge with the Lord of the 

dawn, from the evil of everything that He has created, and from the evil of 

the darkness of night and from the evil of magicians, men and women, and 

from the evil of the envious”, and to tell them: "I seek refuge with the Lord 

of mankind, the King of mankind, and the Deity of mankind, from the evil of 

the whisperer, who returns over and over again, who whispers (evil) into 

the hearts of men, whether he be from among the jinn or men." This is 

similar to what the Prophet Moses had been told to say when Pharaoh had 

expressed his design before his full court to kill him: "I have taken refuge 

with my Lord and your Lord against every arrogant person who does not 

believe in the Day of Reckoning." (Al-Mu'min: 27). And: "I have taken 

refuge with my Lord and your Lord lest you should assail me." (Ad-

Dukhan;20).

On both occasions these illustrious Prophets of Allah were confronted with 

well-equipped, resourceful and powerful enemies. On both occasions they 

stood firm on their message of Truth against their strong opponents, 

whereas they had no material power on the strength of which they could 

fight them, and on both occasions they utterly disregarded the threats and 

dangerous plans and hostile devices of the enemy, saying: "We have taken 

refuge with the Lord of the universe against you." Obviously, such firmness 

and steadfastness can be shown only by the person who has the conviction 

that the power of His Lord is the supreme power, that all powers of the 

world are insignificant against Him, and that no one can harm the one who 

has taken His refuge. Only such a one can say: "I will not give up preaching 

the Word of Truth. I care the least for what you may say or do, for I have 

taken refuge with my Lord and your Lord and Lord of all universe."



Question whether Mu'awwidhatayn are, or are not, Quranic

The above discussion is enough to help one understand fully the theme 

and content of the two Surahs, but since three points in the books of 

Hadith and commentary concerning these Surahs have been discussed, 

which are likely to create doubts in the minds, it is necessary to clear them 

also here.

First, whether it is absolutely established that these two Surahs are the 

Qur'anic Surahs, or whether there is some doubt in this regard. This 

question arose because in the traditions related from an illustrious 

Companion like Hadrat Abdullah bin Mas'ud, it has been said that he did 

not regard these two Surahs as the Surahs of the Qur’an and had 

eliminated these from his copy of the Mushaf. ImamAhmad, Bazzar, 

Tabarani, Ibn Marduyah, Abu Ya'la, Abdullah bin Ahmad bin Hanbal, 

Humaydi, Abu Nu'aim, Ibn Hibban and other traditionists have related this 

from Hadrat Abdullah bin Mas'ud with different chains of transmitters and 

mostly on sound authority. According to these traditions, he not only 

eliminated these Surahs from the Mushaf but it has also been reported that 

he used to say: "Do not mix up with the Qur'an that which is not of the 

Qur'an. These two Surahs are not included in the Quran. This was only a 

command enjoined on the HolyProphet (upon whom be peace) for seeking 

God's refuge." In some traditions there is also the addition that he did not 

recite these Surahs in the Prayer.

On the basis of these traditions the opponents ofIslam had an opportunity 

to raise doubts about the Qur'an, saying that this Book, God forbid, is not 

free from corruption. For when, according to a Companion of the rank of 

Hadrat Abdullah bin Mas’ud, these two Surahs are an annexation to the 

Qur'an, many other additions and subtractions also might have been made 

in it. To rid the Qur’an of this blame Qadi Abu Bakr Al-Baqillani, Qadi Iyad 

and others took the stand that Ibn Mas'ud was not in fact a denier of the 

Mu'awwidhatayn being Qur'anic but only refused to write them in the 



Mushaf. For, according to him, only that which the Holy Prophet (upon 

whom be peace) had allowed, should be written in the Mushaf, and Ibn 

Mas’ud did not receive the information that the Holy Prophet had allowed 

this. But this stand is not correct, for according to sound evidence, it is 

confirmed that Ibn Mas'ud (may Allah be pleased with him) had denied that 

these were Surahs of the Qur'an. Some other scholars, for instance, Imam 

Nawawi, Imam Ibn Hazm and Imam Fakhr-ud-din Razi, regard this as a 

pure lie and falsehood that Ibn Mas'ud had asserted any such thing. But to 

reject genuine historical facts without sound evidence is unscientific.

Now, the question is: How can the blame that attaches to the Qur'an 

because of these traditions of Ibn Mas'ud correctly refuted? This question 

has several answers which we shall give below in sequence:

1. Hafiz Bazzar after relating these traditions of Ibn Mas'ud in his
Musnad, has written that he issolitary and isolated in his this opinion; no 
one from among theCompanions has supported this view.

2. The copies of the Qur'an whichthe third Caliph, Hadrat Uthman (may 
Allah be pleased with him), hadgot compiled by the consensus of the
Companions and which he had sentfrom the Islamic Caliphate officially to 
the centers of the world ofIslam contained both these Surahs.

3. The Mushaf which, since the sacred time of the Holy Prophet (upon 
whom be peace) till today, has the seal of consensus of the entire world of 
Islam, contains both these Surahs. The solitary opinion of only Abdullah bin 
Mas'ud, in spite of his high rank, has no weight against this great 
consensus.

4. It is confirmed by sound and reliable ahadith from the HolyProphet 
(upon whom be peace) that he not only recited these Surahs inthe Prayer 
himself but instructed others also to recite them, and taught them to the 
people as the Surahs of the Qur'an. Consider, for instance, the following
ahadith:

We have cited on the authority of Muslim, Ahmad, Tirmidhi and Nasai the 

tradition of Hadrat Uqbah bin Amir that the Holy Prophet told him about 

Surah Al-Falaq and Surah An-Nas, saying that those verses had been 



revealed to him that night. A tradition in Nasai from Uqbah bin Amir is to the 

effect that the HolyProphet (upon whom be peace) recited both these 

Surahs in the Morning Prayer. Imam Ahmad on sound authority has related 

in his Musnad the tradition from a Companion that the Holy Prophet said to 

him, "When you perform the Prayer, recite both these Surahs in it." In 

MusnadAhmad, Abu Daud and Nasai this tradition of Uqbah bin Amir has 

been related: "The Holy Prophet said to him: Should I not teach you two 

such Surahs as are among the best Surahs that the people recite? He said: 

Do teach me, O Messenger of Allah. Thereupon the Holy Prophet taught 

him the Mu'awwidhatayn. Then the Prayer began and the HolyProphet 

recited the same two Surahs in it also, and when after the Prayer the Holy 

Prophet passed by him, he said to him, 'O Uqbah, how did you like it?' 

Then he instructed him to the effect: When you go to bed, and when you 

get up from bed, recite these Surahs." In MusnadAhmad, Abu Da'ud, 

Tirmidhi and Nasa'i there is a tradition from Uqbahbin Amir, saying that the 

Holy Prophet exhorted him to recite theMu'awwidhat (i.e. Qul Huwa Allahu 

ahad and the Mu'awwidhatayn) after every Prayer. Nasai, Ibn Marduyah 

and Hakim have related this tradition also from Uqbah bin Amir: "Once the 

Holy Prophet was riding on a conveyance and I was walking along with him

with my hand placed on his sacred foot. I said: Kindly teach me Surah Hud 

or Surah Yusuf. He replied: In the sight of Allah there is nothing more 

beneficial for the servant than Qul a'udhu bi-Rabbil-falaq." A tradition from 

Abdullah bin Abid al-Juhani has been related by Nasai, Baihaqi and 

IbnSad, saying that the Holy Prophet said to him: "Ibn Abid, should I not tell 

you what are the best things out of the means by which the seekers of 

refuge have sought refuge with Allah? I submitted: Do teach me, O 

Messenger of Allah. He replied: Qul a'udhu bi-Rabbil-falaq and Qul a-udhu 

bi Rabbin-nas - both these Surahs." Ibn Marduyah had related from Hadrat 

Umm Salamah: "The Surahs best liked by Allah are: Qul a'udhu bi-Rabbil-

falaq and Qul a'udhu bi-Rabbin-nas."



Here, the question arises: what caused Hadrat Abdullah bin Mas'ud the 

misunderstanding that these two are not Surahs of the Qur'an? We get the 

answer to it when we combine two traditions: first, that Hadrat Abdullah bin 

Mas'ud asserted that this was only a command which the Holy Prophet 

(upon whom be peace) was given to teach him the method of seeking 

refuge with Allah; second, the tradition which Imam Bukhari has related in, 

Imam Ahmad in his Musnad, Hafiz Abu Bakr al-Humaidi in his Musnad, 

Abu Nu'aim in his Al-Mustakhraj and Nasai in his Sunan, with different 

chains of transmitters, on the authority of Zirr bin Hubaish, with a slight 

variation in wording from Hadrat Ubayybin Kab, who held a distinguished 

place among the Companions on the basis of his knowledge of the Qur'an. 

Zirr bin Hubaish states: "I said to Hadrat Ubayy: Your brother, Abdullah bin 

Mas'ud, says these things. What do you say about this view? He replied: I 

had questioned the Holy Prophet (upon whom be peace) about this. He 

said to me: I was told to say 'qul', so I said 'qul'. Therefore, we too say the 

same as the Holy Prophet said." In the tradition related by Imam Ahmad, 

Hadrat Ubayy's words are to the effect: "I bear witness that the Holy 

Prophet (upon whom be peace) told me that Gabriel (peace be on him) had 

told him to say: Qul a'udhu bi-Rabbil-falaq; therefore, he recited likewise, 

and Gabriel asked him to say: Qul a'udhu bi-Rabbin-nas; therefore he too 

said likewise. Hence, we too say as the Holy Prophet said." A little 

consideration of these two traditions will show that the word qul (say) in the 

two Surahs caused Hadrat Abdullah bin Mas'ud the misunderstanding that 

the Holy Prophet (upon whom be peace) had been commanded to say: 

A'udhu bi-Rabbil-falaq andA'udhu bi-Rabbin-nas. But he did not feel any 

need to question the Holy Prophet about it. In the mind of Hadrat Ubbay bin 

Kab also a question arose about his and he put it before the Holy Prophet. 

The Holy Prophet replied: "Since Gabriel (peace be on him) had said qul, 

so I too say qul." Let us put it like this. If somebody is commanded and 

asked: "Say, I seek refuge", he will not carry out the command, saying: 

"Say, I seek refuge", but he will drop the work "say" and say:"I seek 

refuge." On the contrary, if the messenger of a superior officer conveys to 



somebody the message in these words: "Say, I seek refuge", and this 

command is given to him not only for his own person but to be conveyed to 

others, he will convey the words of the message verbatim to the people, 

and will not have the permission to drop anything from the text of the 

message. Thus, the fact that these twoSurahs begin with the word qul is a 

clear proof that it is Divine Word, which the Holy Prophet (upon whom be 

peace) was bound to convey verbatim. It was not merely a command given 

to him for his person. Besides these two Surahs, there are 330 other 

verses in the Qur’an which begin with the word qul (say). The presence of

qul in all theseis a proof that it is Divine Word. which was obligatory for the 

HolyProphet to convey verbatim; otherwise if qul everywhere had meant a 

command, the Holy Prophet would have dropped it and said only that which 

he was commanded to say, and it would not have been recorded inthe 

Qur'an, but, on the contrary, he would have remained content with saying 

only what he was commanded to say.

Here, if one considers this, one can understand fully well how 

unreasonable it is to regard theCompanions as infallible and to make the 

clamor that a Companion has been defamed as soon as one hears a 

saying or doing of his being described as wrong. Here, one can clearly see 

what a blunder happened to be committed by an illustrious Companion like 

Hadrat Abdullah bin Mas'ud about two Surahs of the Qur'an. If such an 

error could be committed by an eminent Companion like him, others also 

might commit an error. We can examine it in the scientific way, and 

describe it as wrong if a thing said or done by a Companion is proved to be 

wrong. But wicked indeed would be the person who went beyond 

describing a wrong act as wrong and started reproving and finding fault 

with theCompanions of the Holy Prophet of Allah. Concerning the 

Mu’awwidhatayn the commentators and traditionists have described the 

opinion of Ibn Mas'ud as wrong, but no one has dared to say that by 

denying these two Surahs of the Qur'an, he had, God forbid, become a 

disbeliever.



Question of Holy Prophet's being affected by Magic

The second thing that has arisen in respect of these two Surahs is that, 

according to traditions, magic had been worked on the Holy Prophet, and 

he had fallen ill under its effect, and Gabriel (peace be on him)had 

instructed him to repeat these Surahs to remove the charm. This has been 

objected to by many rationalists of both ancient and modern times. They 

say that if these traditions are accepted, the whole Shari’ah becomes 

doubtful. For if the Prophet could be charmed, and according to these 

traditions he was charmed, one cannot say what the Prophet might have 

been made to say and do under the influence of magic by his opponents, 

and what in his teaching may be Divine and what the result of magic. Not 

only this: they also allege that if this is accepted as true, it might well be 

that the Prophet might havebeen prompted to make the claim to 

Prophethood  through magic and the Prophet by misunderstanding might 

have thought that an angel had come to him. They also argue that these 

traditions clash with the Qur'an. The Qur'an mentions the accusation of the 

disbelievers who said that the Prophet was bewitched (Bani Isra'il:47), but 

these traditions confirm the accusation of the disbelievers that the Prophet 

had actually been charmed and bewitched.

For a proper investigation of this question it is necessary that one should 

first see whether it is established by authentic historical evidence that the 

Holy Prophet(upon whom be peace) had actually been affected by magic, 

and if so, what it was and to what extent. Then it should be seen whether 

the objections raised against what is established historically do actually 

apply to it or not.

The Muslim scholars of the earliest period were truly honest and upright in 

that they did not try to corrupt history or conceal facts according to their 

own ideas, concepts and assumptions. They conveyed intact to the later 

generations whatever was confirmed historically, and did not at all care 

how the material supplied by them could be used by the one who was bent 



upon drawing perverse conclusions from the facts. Now, if something 

stands confirmed by authentic and historical means, it is neither right for an 

honest and right-minded person that he should deny history on the ground 

that in case he accepted it, it would lead to these evil results according to 

his thinking, nor it is right that he should add to and stretch beyond its 

genuine limits by conjecture and speculation whatever is established 

historically. Instead, he should accept history as history and then see what 

is actually proved by it and what is not.

As far as the historical aspect is concerned, the incident of the Holy 

Prophet's being affected by magic is absolutely confirmed, and if it can be 

refuted by scientific criticism, then no historical event of the world can be 

proved right and genuine. It has been related by Bukhari, Muslim, Nasai, 

Ibn Majah, Imam Ahmad, Abdur Razzaq, Humaidi, Baihaqi, Tabarani, Ibn 

Sad, Ibn Mardayah, Ibn Abi Shaibah, Hakim, Abd bin Humaid and other 

traditionists on the authority of Hadrat Aishah, Hadrat Zaid bin Arqam and 

Hadrat Abdullah bin Abbas, through so many different and numerous 

channels that forgery is out of the question. Although each tradition by itself 

is an isolated report (khabar wahid), we give it below as a connected event 

from the details provided by the traditions.

After the peace treaty of Hudaibiyah when the Holy Prophet (upon whom 

be peace) returned to Madinah, a deputation of the Jews of Khaibar visited 

Madinah in Muharram, A.H. 7and met a famous magician, Labid bin Asam, 

who belonged to the Ansar tribe of Bani Zurayq. They said to him: "You 

know how Muhammad (upon whom be Allah's peace and blessings) has 

treated us. We have tried our best to bewitch him but have not succeeded. 

Now we have come to you because you are a more skilled magician. Here 

are three gold coins, accept these and cast a powerful magic spell on 

Muhammad." In those days the Holy Prophet had a Jewish boy as his 

attendant. Through him they obtained a piece of the Holy Prophet's comb 

with some hair stuck to it. Magic was worked on the same hair and the 

teeth of the comb. According to some traditions, magic was worked by 



Labid bin Asam himself, according to others, his sisters were more skilled 

than him and he got the spell cast through them. Whatever be the case, 

Labid placed this spell in the spathe of a male date-tree and his it under a 

stone at the bottom of Dharwan or Dhi Arwan, the well of Bani Zurayq. The 

spell took one whole year to have effect upon the HolyProphet (upon whom 

be peace). In the latter half of the year the HolyProphet started feeling as if 

was unwell. The last forty days became hard on him, of which the last three 

days were even harder. But its maximum effect on him was that he way 

melting away from within. He thought he had done a thing whereas, in fact, 

he had not done it: he thought he had visited his wives whereas he had not 

visited them; and sometimes he would doubt having seen something 

whereas, in fact, he had not seen it. All these effects were confined to his 

own person; so much so that the other people could not notice what state 

he was passing through. As for his being a Prophet, no change occurred 

inthe performance of his duties. There is no tradition to say that he might 

have forgotten some verses of the Qur'an in those days, or might have 

recited a verse wrongly, or a change might have occurred in the 

assemblies and in his counsels and sermons, or he might have presented a 

discourse as Revelation which may not have been revealed to him, or he 

might have missed a Prayer and thought that he had performed it. God 

forbid, if any such thing had happened, it would have caused a clamor and 

the whole of Arabia would have known that a magician had overpowered 

the one whom no power had been able to overpower. But the Holy 

Prophet's position as a Prophet remained wholly unaffected by it. Only in 

his personal life he remained worried on account of it. At last, one day 

when he was in the house of Hadrat Aishah, he prayed to Allah to be 

restored to full health. In the meantime he fell asleep or drowsed and on 

waking he said to Hadrat Aishah: "My Lord has told me what I had asked of 

Him." Hadrat Aishah asked what it was. He replied: "Two men (i.e. two 

angels in human guise) came to me. One sat near my head and the other 

near my feet. The first asked: what has happened to him? The other 

replied: Magic has been worked on him. The first asked: who has worked 



it? He replied: Labid bin Asam. He asked: In what is it contained? He 

replied: In the comb and hair covered in the spathe of a male date-tree. He 

asked: where is it? He replied: under a stone at the bottom of Dhi Arwan (or 

Dharwan), the well of Bani Zurayq. He asked: what should be done about 

it? He replied: the well should be emptied and it should be taken out from 

under the stone. The Holy Prophet then sent Hadrat Ali, Hadrat Ammar bin 

Yasir and Hadrat Zubair: They were also joined by Jubair bin Iyasaz-Zurqi 

(two men from Bani Zurayq). Later the Holy Prophet also arrived at the well 

along with some Companions. The water was taken out and the spathe 

recovered. There they found that beside the comb and hair there was a 

cord with eleven knots on it and a wax image with needles pricked into it. 

Gabriel (peace be on him) came and told him to repeat the 

Mu'awwidhatayn. As he repeated verse after verse, a know was loosened 

and a needle taken out every time, till on finishing the last words all the 

knots were loosened and all the needles removed, and he was entirely 

freed from the charm. After this he called Labid and questioned him. He 

confessed his guilt and the Holy Prophet let him go, for he never avenged 

himself on anyone for any harm done to his person. He even declined to 

talk about it to others, saying that Allah had restored him to health; 

therefore he did not like that he should incite the people against anyone.

This is the story of thematic worked on the Holy Prophet. There if nothing in 

it which might run counter to his office of Prophethood . In his personal 

capacity if any injury could be inflicted on him as it happened in the Battle 

of Uhud, if he could fall from his horse and be hurt as is confirmed by the

Hadith, if he could be stung by a scorpion as has been mentionedin some 

Traditions and none of these negates the protection promisedhim by Allah 

in his capacity as a Prophet, he could also fall illunder the influence of 

magic in his personal capacity. That a Prophetcan be affected by magic is 

also confirmed by the Qur'an. In Surah Al-A'raf it has been said about the 

magicians of Pharaoh that when theyconfronted the Prophet Moses, they 

bewitched the eyes of thousands ofpeople who had assembled to witness 



the encounter (v. 116). In Surah Ta Ha it has been said that not only the 

common people but the Prophet Moses too felt that the cords and staffs 

that they cast were running towards them like so many snakes, and this 

filled Moses' heart with fear. Thereupon Allah revealed to him: "Don't fear 

for you will come out victorious. Cast down you staff." (vv. 66-69). As for 

the objection that this then confirms the accusation of the disbelievers of 

Makkah that the Holy Prophet (upon whom be peace) was a bewitched 

man, its answer is that the disbelievers did not call him a bewitched man in 

the sense that he had fallen ill under that effect of magic cast by somebody, 

but in the sense that some magician has, God forbid, made him mad, and 

he had made claim to Prophethood and was telling the people tales of Hell 

and Heaven in his same madness. Now, obviously this objection does not 

at all apply to a matter about which history confirms that the magic spell 

had affected only the person of Muhammad(upon whom be peace) and not 

the Prophethood  of Muhammad (upon whom be peace), which remained 

wholly unaffected by it.

In this connection, another thing worthy of mention is that the people who 

regard magic as a kind of superstition hold this view only because the 

effect of magic cannot be explained scientifically. But there are many things 

in the world which one experiences and observes but one cannot explain 

scientifically how they happen. If we cannot give any such explanation it 

does not become necessary that we should deny the thing itself which we 

cannot explain. Magic, in fact, is a psychological phenomenon which can 

affect the body through the mind just as physical things affect the mind 

through the body. Fear, for instance, is a psychological phenomenon, but it 

affects the body: the hair stand on end and the body shudders. Magic does 

not; in fact, change the reality, but under its influence man's mind and 

senses start feeling as if reality had changed. The staffs and the cords that 

the magicians had thrown towards the Prophet Moses, had not actually 

become snakes, but the eyes of the multitude of people were so bewitched 

that everybody felt they were snakes; even the senses of the Prophet 



Moses could not remain unaffected by the magic spell. Likewise, in Al-

Baqarah: 102, it has been said that in Babylon people learnt such magic 

from Harut and Marut as could cause division between husband and wife. 

This too was a psychological phenomenon. Obviously, if the people did not 

find it efficacious by experience they could not become its customers. No 

doubt, it is correct that just like the bullet of the rifle and the bomb from the 

aircraft, magic too cannot have effect without Allah's permission, but it 

would be mere stubbornness to deny a thing which has been experienced 

and observed by man for thousands for years.

Question of Reciting Charms and Amulets in Islam

The third thing that arises in connection with these Surahs is whether 

recitation of charms and amulets has any place in Islam, and whether such 

recitation is by itself efficacious or not. This question arises for in many 

ahadith it has been reported that the Holy Prophet (upon whom be peace) 

at the time of going to bed every night, especially during illness, used to 

recite the Mu'awwidhatayn (or according to other reports, the Mu'awwidhat, 

i.e. Qul Huwa-Allahu Ahad and the Mu'awwidhatayn) thrice, blow in his 

hands and then rub the hands on his body from head to foot as far as his 

hands could reach. During his last illness when it was not longer possible 

for him to so do, Hadrat Aishah recited these Surahs herself or by his 

command blew on his hands in view of their being blessed and rubbed 

them on his body. Traditions on this subject have been related in Bukhari, 

Muslim, Nasai, Ibn Majah, Abu Da'ud and Mu'atta of Imam Malik through 

authentic channels on the authority of Hadrat Aishah herself beside whom 

no one could be better acquainted with the domestic life of the Holy 

Prophet.

In this regard, one should first understand its religious aspect. In the Hadith 

a lengthy tradition has been related on the authority of Hadrat Abdullah bin 

Abbas, at the end of which the Holy Prophet is reported to have said: "The 

people of my Ummah to enter Paradise without reckoning will be those who 



neither turn to treatment by branding, nor to enchanting, nor take omens, 

but have trust in their Lord." (Muslim). According to a tradition reported on 

the authority of Hadrat Mughirah bin Shubah, the Holy Prophet said: "He 

who got himself treated by branding, or enchanting, became independent 

of trust in Allah." (Tirmidhi). Hadrat Abdullah bin Mas'ud has reported that 

the Holy Prophet disapproved of ten things one of which was recitation of 

charms and amulets except by means of the Mu'awwidhatayn or 

Mu'awwidhat. (Abu Daud, Ahmad, Nasai, Ibn Hibban, Hakim). Some 

ahadith also show that in the beginning the Holy Prophet had altogether 

forbidden recitation of charms and amulets, but later he allowed it on the 

condition that is should not smack of polytheism, but one should recite and 

blow by means of the holy names of Allah, or the words of the Qur'an. The 

words used should be understandable and one should know that there is 

nothing sinful in it, and one should not wholly rely on the recitation of 

charms but on Allah's will to make it beneficial." After the explanation of the 

religious aspect, let us now see what the Hadith says in this regard.

Tabarani in As-Saghir has related a tradition on the authority of Hadrat Ali, 

saying: "One the Holy Prophet was stung by a scorpion during the Prayer. 

When the Prayer was over, he remarked: God's curse be on the scorpion: it 

neither spares a praying one, nor any other. Then he called for water and 

salt, and started rubbing the place where the scorpion had stung with salt 

water and reciting Qul ya ayyuhal-kafirun, Qul Huwa Allahu ahad, Qul 

a'udhu bi-Rabbil-falaq and Qul a'udhu bi-Rabbin-nas, along with it."



Ibn Abbas also has related a tradition to the effect: "The Holy Prophet 
(upon whom be peace) used to recite this invocation over Hadrat Hasan 
and Husain: U'idhu kuma bi-kalimat Allahit-tamati min kulli shaitan-in wa 
hammati-wa min kulli ayt-in-lam nati: "I give you in the refuge of Allah's 
blameless words, from every devil and troublesome thing, and from every 
evil look." (Bukhari, Musnad Ahmad, Tirmidhi, Ibn Majah).

A tradition has been related in Muslim, Muwatta, Tabarani and Hakim about 
Uthman bin al-As ath-Thaqafi, with a little variation in wording, to the effect 
that he complained to the Holy Prophet (upon whom be peace), saying: 
"Since I have become a Muslim, I feel a pain in my body, which is killing 
me." The Holy Prophet said: "Place your right hand on the place where you 
feel the pain, then recite Bismillah thrice, and A'udhu billahi wa qudratihi 
min sharri ma ajidu wa uhadhiru ("I seek refuge with Allah and with His 
power from the evil that I find and that I fear") seven times, and rub your 
hand." In Muwatta there is the addition: "Uthman bin Abi al-As said: After 
that my pain disappeared and now I teach the same formula to the people 
of my house."  Musnad Ahmad and Tahavi contain this tradition from Talq 
bin Ali: "I was stung by a scorpion in the presence of the Holy Prophet 
(upon whom be peace). The Holy Prophet recited something and blew over 
me and rubbed his hand on the affected place."Muslim contains a tradition 
from Abu Said Khudri, which says: "Once when the Holy Prophet (upon 
whom be peace) fell ill, Gabriel came and asked: O Muhammad, are you 
ill? The Holy Prophet answered in the affirmative. Gabriel said: I blow on 
you in the name of Allah from everything which troubles you and from the 
evil of every soul and the evil look of every envier. May Allah restore you to 
health. I blow on you in His name." A similar tradition has been related in 
Musnad Ahmad on the authority of Hadrat Ubadah bin as-Samit, which 
says: "The Holy Prophet was unwell. I went to visit him and found him in 
great trouble. When I re-visited him in the evening I found him quite well. 
When I asked how he had become well so soon, he said: Gabriel came and 
blew over me with some words. Then he recited words similar to those 
reported in the above Hadith. A tradition similar to this has been related on 
the authority of Hadrat Aishah also in Muslim and Musnad Ahmad.



Imam Ahmad in his Musnad has related this tradition from Hafsah, mother 
of the Faithful: "One day the Holy Prophet (upon whom be peace) visited 
me in the house and a woman, named Shifa, was sitting with me. She used 
to blow on the people to cure them of blisters. The Holy Prophet said to 
her: Teach Hafsah also the formula." Imam Ahmad, Abu Daud and Nasai 
have related this tradition from Shifa bint Abdullah herself, saying: "The 
Holy Prophet said to me: Just as you have taught Hafsah reading and 
writing, so teach her blowing to cure blisters as well."

In Muslim there is a tradition from Auf bin Malik al-Ashjal to the effect: "We 
used to practice blowing to cure diseases. We asked the Holy Prophet 
(upon whom be peace) for his opinion in this regard. He said: Let me know 
the words with which you blow over the people. There is no harm in 
blowing unless it smacks of polytheism."

Muslim, Musnad Ahmad and Ibn Majah contain a tradition from Hadrat 
Jabir bin Abdullah, saying: "The Holy Prophet (upon whom be peace) had 
forbidden us blowing to cure disease. Then the people of the clan of Hadrat 
Amr bin Hazm came and they said: We had a formula with which we used 
to blow on the people to cure them of scorpion's sting (or snake-bite). But 
you have forbidden us the practice. Then they recited before him the words 
which they made use of. Thereupon the Holy Prophet said: I do not see any 
harm in it, so let the one who can do good to his brother, do him good." 
Another tradition from Jabir bin Abdullah in Muslim is: "The family of Hazm 
had a formula to cure snake-bite and the Holy Prophet permitted them to 
practise it." This is also supported by the tradition from Hadrat Aishah, 
which is contained in Muslim, Musnad Ahmad, and Ibn Majah: "The Holy 
Prophet granted permission to a family of the Ansar for blowing to cure the 
evils effects of biting by every poisonous creature." Traditions resembling 
these have been related from Hadrat Anas also in Musnad Ahmad, 
Tirmidhi, Muslim and Ibn Majah, saying that the Holy Prophet gave 
permission for blowing to cure the bite by poisonous creatures, the disease 
of blisters and the effects of the evil look."



Musnad Ahmad, Tirmidhi, Ibn Majah and Hakim have related this tradition 
on the authority of Hadrat Umair, freed slave of Abi al-Laham: "In the pre-
Islamic days I had a formula with which I used to blow over the people. I 
recited it before the Holy Prophet, whereupon he told me to drop out such 
and such words from it, and permitted me to blow with the rest of it." 
According to Muwatta, Hadrat Abu Bakr went to the house of his daughter, 
Hadrat Aishah, and found that she was unwell and a Jewish woman was 
blowing over her. Thereupon he said to her: "Blow over her by means of 
the Book of Allah." This shows that if the people of the Book practice 
blowing by means of the verses of the Torah and the Gospel, it is also 
permitted. As for the question whether blowing for curing disease is 
efficacious also, or not, its answer is that the Holy Prophet (upon whom be 
peace) not only did not forbid anybody to have recourse to cure and 
medical treatment but himself stated that Allah has created a cure for every 
disease and exhorted his followers to use cures. He himself told the people 
the remedies for certain diseases, as can be seen in the Hadith in the Kitab 
at-Tib (Book of Cures). But the cure can be beneficial and useful only by 
Allah's command and permission; otherwise if the cure and medical 
treatment were beneficial in every case, no one would have died in 
hospitals. Now, if beside the cure and medical treatment, Allah's Word and 
His beautiful names also are made use of, or Word and His beautiful 
names also are made use of, or Allah is turned to and invoked for help by 
means of His Word, Names and Attributes in a place where no medical aid 
is available, it would not be against reason except for the materialists. 
However, it is not right to disregard intentionally a cure or treatment where 
it is available, and recourse had only to enchanting and reciting of charms, 
and the people should start a regular practice of granting amulets as a 
means of earning their livelihood. Many people in this regard argue from 
Hadrat Abu Said Khudri's tradition which has been related in Bukhari, 
Muslim, Tirmidhi, Musnad Ahmad, Abu Daud and Ibn Majah, and it is 
supported also by a tradition related in Bukhari on the authority of Ibn 
Abbas. According to it the Holy Prophet sent some of his Companions 
including Hadrat Abu Said Khudri on an expedition. They halted on the way 
at the settlement of an Arabian tribe and demanded hospitality from the 
people, but they refused to extend any hospitality. In the meantime the 



chief of the tribe was stung by a scorpion and the people came to the 
travelers to ask if they had any medicine or formula by which their chief 
could be cured. Hadrat Abu Said said: "Yes, we do have, but since you 
have refused us hospitality, we would not treat him unless you promised us 
to give us something." They promised to give them a flock of goats 
(according to some traditions, 30 goats), and Hadrat Abu Said went and 
started reciting Surah Al-Fatihah and rubbing his saliva on the affected 
place. Consequently, the chief felt relieved of the effect of the poison and 
the people of the tribe gave them the goats as promised. But the 
Companions said to one another; "Let us not make any use of the goats 
until we have asked the Holy Prophet about it", for they were not sure 
whether it was permissible to accept any reward for what they had done. 
So they came before the Holy Prophet and related what had happened. 
The Holy Prophet smiled and said: "How did you know that Surah Al-
Fatihah could also be used for curing such troubles? Take the goats and 
allocate my share also in it." But before one used this Hadith for permission 
to adopt a regular profession of granting amulets and reciting charms, one 
should keep in view the conditions under which Hadrat Abu Said Khudri 
had recourse to it, and the Holy Prophet not only held it as permissible but 
also said that a share for him also should be allocated so that there 
remained no doubt in the minds of the Companions that such a thing was 
permissible. The conditions in Arabia in those days were, as they still are, 
that settlements were situated hundreds of miles apart, there were not 
hotels and restaurants where a traveler could buy food when he reached 
one of these after several days journey. Under such conditions it was 
considered a moral duty that when a traveler reached a settlement the 
people of the place should extend hospitality to him. Refusal on their part in 
many cases meant death for the travelers, and this was looked upon as 
highly blameworthy among the Arabs. That is why the Holy Prophet (upon 
whom be peace) allowed as permissible the act of his Companions. Since 
the people of the tribe had refused them hospitality, they too refused to 
treat their chief, and became ready to treat him only on the condition that 
they should promise to give them something in return. Then, when one of 
them with trust in God recited Surah Al-Fatihah over the chief and he 
became well, the people gave the promised wages and the Holy Prophet 



allowed that the wages be accepted as lawful and pure. In Bukhari the 
tradition related on the authority of Hadrat Abdullah bin Abbas about this 
incident contains the Holy Prophet's words to the effect: "Instead that you 
should have acted otherwise, it was better that you recited the Book of 
Allah and accepted the wages for it." He said this in order to impress the 
truth that Allah's Word is superior to every other kind of enchanting and 
practice of secret arts. Furthermore, the Message also was incidentally 
conveyed to the Arabian tribe and its people made aware of the blessings 
of the Word that the Holy Prophet (upon whom be peace) had brought from 
Allah. This incident cannot be cited as a precedent for the people who run 
clinic in the cities and towns for the practice of secret arts and have 
adopted it as a regular profession for earning livelihood. No precedent of it 
is found in the life and practice of the Holy Prophet (upon whom be peace) 
or his Companions, their followers and the earliest Imams. 

The last thing which is note worthy with regard to the Mu'awwidhatayn is 
the relation between the beginning and the end of the Qur'an. Although the 
Qur'an has not been arranged chronologically, the Holy Prophet (upon 
whom be peace) arranged in the present order the verses and Surahs 
revealed during 23 years on different occasions to meet different needs 
and situations not by himself but by the command of Allah Who revealed 
them. According to this order, the Qur'an opens with the Surah Al-Fatihah 
and ends with the Mu'awwidhatayn. Now, let us have a look at the two. In 
the beginning, after praising and glorifying Allah, Who is Lord of the worlds, 
Kind, Merciful and Master of the Judgment Day, the servants submits: 
"Lord, You alone I worship and to You along I turn for help, and the most 
urgent help that I need from You is to be guided to the Straight Way." In 
answer, he is given by Allah the whole Qur'an to show him the Straight 
Way, which is concluded thus: Man prays to Allah, Who is Lord of dawn, 
Lord of men, King of men, Deity of men, saying: "I seek refuge only with 
You for protection from every evil and mischief of every creature, and in 
particular, from the evil whisperings of devils, be they from among men or 
jinn, for they are the greatest obstacle in following the Straight Way." The 
relation that the beginning bears with the end, cannot remain hidden from 
anyone who has understanding and insight.
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